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PKEFACE. 



It is with somewhat of a feeling of regret that I launch this 
third instalment of ny&yas ; for I had hoped that they might be 
embodied in a revised re-issue of the first and second, so as to 
have the whole alphabetically arranged in one volume. There 
are not many, however, amongst India's two hundred and ninety 
millions, who take much interest in an eflFort of this kind, so we 
were compelled to follow a less ambitious course. To facilitate 
reference, I have prepared an index to the whole of the 430 
ny&yas explained in the three volumes, and have written addi- 
tional notes on several of those contained in the first and 
second. The latter will be found in the Superaddenda* 

The present ' handful ' differs materially from the two which 
preceded it in that it contains a goodly number of technical 
nyayas; to wit, most of those representing important adhi- 
Icaranas in the Mimamsa system, as well as certain paHbhdads 
from Patanjali and NSgoji Bhatta. All of these appear to be 
quoted as nyayas by writers on the various schools of philo- 
sophy ; and I hope that such explanations of them as I have 
been able to give will prove of service to young students of 
these interesting works, and that the numerous references to 
the Mahdbhdsya will not be considered superfluous. That Work, 
as presented in Benares editions, used to have a most forbidding 
aspect ; for sfttra, v&rtika, and bhasya, were crowded together, 
like sardines in a box, without numbers or any distinguishing 
marks to facilitate reference, and then this conglomerate was 
frequently (as in my own copy) sandwiched between two 
equally compressed portions of Kaiyata ! Dr. Kielhorn, how- 
ever, has turned the impenetrable jungle into a well-laid-out 
park in which one can roam about with ease and comfort! 
Amongst other treasures, I was delighted to find there my two 

mango-tree nyayas, namely, ''^I«^*ft<4d4wi " and "sirrern*^: 



U PREFACE. 

Now for a word regarding the title of these pamphleta I am 
by no means satisfied with * maxim' as the equivalent of nyS;ya, 
but adopted it because many great scholars had already done 
so. As to the naturalness of such a course on my part let two 

Indian poets speak :— " -i4<M<jN<Rl J^WcrrT^^T^ ^Ri I H WSfrm 

"ildl^^lPlcb^ ^t^ 5T ^: TTTOTf^:" H The ny&yas dealt with 
by me come under three distinct heads, and are either (1) 
Illustrations [ dristanta ], (2) Rules, or principles [ as in the case 
of paribh&sas &c.], or (3) Topics [adhikaranas, as in the case of 
the Jcapinjalanydya and others from the same source]. It 
would, therefore, be better, in my opinion, to adopt the term 
ny&ya itself, without translating it into English. 

This would seem to be the most suitable place for a note on 
the Khandanoddhdraf a work now in course of publication in 
The Pandit, and from which I have occasionally quoted in the 
following pages. It has been stated by some Indian scholars 
of repute (beginning with Pandit T&r&n§,tha Tarkav§.caspati, in 
1871, in the preface to his edition of SdnkhyatattvaJccmrmidi )> 
and the statement is now stereotyped in the Descriptive Cata- 
logue of Sanskrit MSS. in the Government College, Calcutta, 
for the year 1900, that the V&caspati who wrote the above work 
in refutation of S'ri Harsha's Khandxmahhandakhodya, is ident- 
ical with the celebrated philosopher Vacaspati Mis'ra. No rea- 
sons have been given for this assertion, and no evidence in its 
favor seems to be forthcoming from the work itself. 

In a prefatory note by Mr. Arthur Venis, issued with the 
first part of the TdrkikaTahad (in the Pandit for Nov. 1899), 
he tells us that V&caspati Mis'ra and Udayana were contem- 
poraries, the NydyasiXci of the former having been written in 
976 A. D., whilst the latter composed his Lak§andvali in 984-5. 
He adds that Udayana was " probably much the younger man^ 
as his Parie'vddhi is a commentary on Vacaspati^s Tdtparya- 
fikd; and he may be supposed to haVe lived as late as 
1050 A.D.*' Now, on page 13, the author of Ehandanoddhdra 

quotes Kusumdnjali i 19, prefacer^ «^^**^ the words '^^fJ^R^TT- 
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^1m:," and, on the next page, cites i. 10 of the same, with the 

words " srmpft «Rnf :." On page 45, he refers to Atmatattvor 
viveka in the same way. Is it in the least likely that a re- 
nowned Ac&rya like V&caspati Mis'ra would quote a very 
junior contemporary in such language as that, even if he con- 
descended to notice him at all ? Again, on page 25, the author of 

the Uddhdra says " RlWi^ri ?RWF^i% ilMhu 4^C^M<*^^," 

but the author of the Bhdmati has never been credited with a 
treatise of that name, though we know of his TaMv(t8amik§&, 

Lastly, on page 35, there is a reference to ft^TTO^, and, on 

page 40, to •iiRlwR^l^^ld, which could hardly carry us back 
to the tenth century. 

It has been suggested by some that S'ri Harsha, too, was a 
contemporary of VS*caspati Mis'ra and Udayana, — but, since he 
quotes the former on page 354 of the Khandoma (as I pointed 
out on page 29 of the Second Handful), and cites Udayana 
four times at least ( see, especially, pages 633-637 ), this posi- 
tion can hardly be maintained. In 1871, Dr. Btihler, on the 
authority of a Jain writer named RSjas'ekhara, placed S'ri 
Harsha in the twelfth century; and, if that is correct, the ques- 
tion of the authorship of the Uddhdra is finally settled as 
far as V§,ca8pati Mis'ra is concerned. There was a prolonged 
discussion as to S'rl Harsha*s date in the first three volumes 
(1872-4) of the Indian Antiquary, but nothing was 
conclusively established as against Dr. Buhler's view which is 
recorded on page 30 of the first volume. 

On page 49 of Khandmnoddhdra we read : — " WT ^V4«ltb4^ 

^r'Wfir W ' m^T3^: sr^^^g^B^^.' " The passage in question 
will be found on page 143 of KJuindanakhandakhddya, and 
the commentator S'ankara Mis'ra ascribes this definition of 
pramd to the LaksanarnMd, a work which the editor, in a foot- 
note, attributes to S'iv&ditya, the author of the Saptapadd/rthi. 
The latter was published in the Vizianagram Sanskrit Series 
in 1893, and in the Preface we have the same authorship of the 
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LaJcsammald asserted on the authority of a Citsuhhivydkhyd^ 
the date of which is not stated. In opposition to this, however, 
I would point out that VaradarSja quotes the Laksanamdld 
on pages 179 and 225 of his TdrkiJcaraksdj and, in both cases, 
the famous commentator Mallind,tha ascribes it to Udayana. 
The doubt expressed by Fitzedward Hall, on page 27 of his Index, 
as to this being " the well-known commentator on the poems of 
Kfi.lidfi,sa and others," is set aside by MallinS^tha's quoting, on 
page 39; a portion of his commentary on Raghuvams'a ii. 34, 

and adding " f^ ^|f€t^ %f^^infiT: qs^TS^ri^ft^ig ' W ?T^- 

G. A. J. 



Redhill, Surrey. 1 
October 1904. J 



List of additional authors quoted 
iu the following pages. 



Agamaprdmdnya, of S'ri Yamunacarya Sw&min. The Pandit, 
Benares, 1900. 

Arthasangraha of Laug4ksibhaskara, edited and translated by 
Dr. Thibaut. Benares Sanskrit Series, 1882. 

Khandanoddhdra, a refutation of Khandanakhandakhadya, 
by VlicaspatL Now appearing in the Pandit. 

Kirandvali of Udayana, on Pras'astapHda's Bh&sya. A mere 
fragment published in Benares Sanskrit Series, — Fasc. i. in 
1885, and Fasc. ii in 1897 ! 

Lakmndvali of Udayana, with S'esas'arngadhara's tiki The 
Pandit, Benares, 1900. 

Laukilcanydyascmgraha of Raghun&thavarman. Edited by 
Gangadhara S'&strt in the Pandit, 1902. A very slovenly 
edition ! 

Maniprdbhd, a Commentary on Yogasutras by R4mananda 
Yati. Benares Sanskrit Series, 1903. 

Nirukta, Bib. Ind. Series, 4 vols,, 1882-91. 

NyayamakaraThda, a Vedantic treatise by Anandabodha Bhat- 
tarak&carya, with Com. by Citsukha Muni. ChaukhambS, 
Sanskrit Series, Benares, 1901-3. Incomplete. 

Nyayasiddhdntadipa of S'es'adhar&carya, with Com. by S'esa- 
nantacarya. Now appearing in the Pandit These are cvi 
and cvii of Hall's Index, page 44. He was mistaken as to 
the latter. 

Nydyasudhd of SomesVara Bhatta, a Com. on Tantrav&r- 
tika. ChaukhambS. Sanskrit Series, Benares, 1901-03. 
Incomplete. 



VI LIST OF BOOKS. 

Ny&yaailtramvarana, by RadMinohan Vidyavacaspati ( a 
friend of Colebrooke's). Published in The Pandit, 1903. 

PrahandhacintAmani of Merutunga. Bombay, 1888. Trans- 
lation by Mr. 0. H. Tawney, O.I.K, in Bib. Ind. Series, 1901. 

Prakaranapancika, otherwise called S'dliJcd, a treatise on 
Mtmd,msdi by S'&Iikanatha. Chaukhamb& Sanskrit Series, 
Benares, 1903. Incomplete. Originally published in Pandit 
for 1866-7. 

Saddars'anacintaniM of Mah&deo Moreshwar Kunte, in Sans- 

krit, Mari,tht and English. Poona, 1877-82. Incomplete. 
S'dUh&i see Prakaranapancik& 

S'dstradzpikd of Pfirthas&rathi Mis'ra a Com. on Jaimini (from 
the beginning, and not as stated in Hall's Index ). Reprint* 
ed from the Pandit, 1891. 

S'lohaA)drtika of Kumarila, with Parthasarathi's Com. Chau- 
khamba Sanskrit Series, Benares, 1898. Translation by 
Mr. Gangan&tha Jha, in Bib. Ind. Series, 1900-03. In- 
complete. 

S'Hbhdaya of R&m&nuja, with Com. of Sudars'an&charya. Re- 
print from Pandit, 3 vola, 1889-91. Translated by Dr. Thi- 
baut, in Sacred Books of the East Series, 1904. 

SyddvddamanjaH of Malliseua, on Hemacandra's karik&s. 
Chaukhamb& Sanskrit Series, Benares, 1900. 

TarJcabhdad of Kes'ava Mis'ra, with the tikfi. Nydyapradipa of 
VisVakarman. The Pandit, Benares, 1901. 

Tdrkika/rakad of Varadar&ja, with the commentary (in part) of 
Mallinatha. The Pandit, Benares, 1903. 

Upa7n/itibhavaprapanc& Kathd of Siddharsi. Edited in Bib. 
Ind. Series by Professors Peterson and Jacobi, 1899-1903, 
Incomplete. 

Vdhyapadtya of Bhartrihari. E&ndas i and ii, Benares Sans- 
krit Series, 1887. The third K&nda, otherwise styled Pra- 
htrmka^ and much quoted in Sarvadars'anasangraha, has 
never been printed. This ought to be seen to at once. 
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Vdkydsudhd of S'ankar&c&rya, with Brahmananda BMrati's 
tlk&, published together with Vivaranopanyasa, which see 
below. 

Veddntatattvaviveka of Nrisimhas'rama, published in the 
Pandit, 1903. 

VidhirasdyaTia, a very dull treatise on Mlmamsfi. by Appai 
Diksita. Chaukhambd Sanskrit Series, 1901. 

Vivaranopam/daa of R&m^anda SarasvatL Benares Sanskrit 
Series, 1901. The V&kyasudha is published with this, 
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A THIRD HANDFUL OF POPULAR MAXIMS. 



A thing done at a wron'Q time [light ae-^ 
foi?^] would be regarded as not done. It occurs in the following 

passage of Madhava's NydyamcMvistara 10. 1. 1 : — "fife ^5^- 

Again, in S'abara on Jaimini 6. 2. 25, with reference to the 
times prescribed for the Agnihotra, and New and Full Moon 
sacrifices, we read "cT^m^^ spT^ ^Rlfect^ l ^d^^(a>ci CT!^-" 



llie maxim of the Agnihotra sacrifice [ consisting of morning 
and evening libations]. It forms the subject of Jaimini 6. 2. 
23-26, where the injunction "^^r^t^RrftrfW 5ft%" is discussed. 
The interpretation put upon these words by the piirvapaksin is 
that the householder is to do nothing else but offer the Agnihotra 
during his whole life ! Kunte thus summarizes his argument : — 
"From the time of the establishment of a sacred fire to the time 
of death the Agnihotra is to be performed continuously, without 
the remission of a moment This is the duty of an Arya. He 
cannot rest for a moment. The Agnihotra is not a constituent 
part of any other sacrifice. It is an independent sacrifice by 
itself. It therefore accomplishes the purpose of a person ; and 
must therefore be unremittingly adhered to; and it does not 
matter if, in performing a principal act, minor acts are neglected. 
It is therefore reasonable to perform the Agnihotra-sacrifice 
alone continuously for life". The reply to all this is that the 



meaning of the vidhi is simply that it is to be offered every 
morning at daybreak, and every evening, according to the 
injunction "xr^t^nTftjfJ^T i\^^M ^^Rt JTRT:." For a description 
of the Agnihotra, see S'atapatha Brdhmana, K&nda 2, 
Adhy&yas 3 and 4; also a very useful excursus of Kunte's on 
pages 410-420 of his Sadda/rsfaimcintanikd. BraTimaMtra- 
bhdaya 3. 4. 32 shows how Vedantists apply the injunction 
relating to the Agnihotra. 



Attempting to dispel the darkness with a lamp no bigger than 
yov/r finger ! Endeavouring to bring about a great result by 
the use of manifestly inadequate means. It occurs in the follow- 
ing passage of Atmatattvamveka, page 52: — "^T ^n^9TFp^ 

fefrt^^^ ^MWf<ftt^4<t|||iii| ." I am indebted to Mr. Arthur 
Venis for an explanation of this ny&ya. 



The tip of a finger can/not he touched by itself. Akin to the 
sayings "A man cannot mount on his own shoulder", and "The 
edge of a sword cannot cut itself." It occurs in NydyoAjdrtikar 
tdtparyatikd page 466, line 10 from bottom: — ^^^«ll|[Mii 7 

cl^«4lf<!Hi|iiui ^?C^ ^ S5TH ^ ^%W ^fIT'T 3^1^!^ ^HWl^." We meet 
with it again in Parthas&rathi's comment on the S'fbiyav&da 
section of the S'lokavhrtiha (page 288): — "f % ^IW: ^^i^ 

feg[T m feiR^ \ ftft *<wi*4^4 *4*^**l ^ H*w #OTflr \ ^ 

I do not understand the double statement here about the 



finger-tip. Pdrthafi&raihi could not mean that the tip of one 
finger cannot be touched by the tip of another finger! The 
second part of the statement looks like a marginal gloss which 
has got into the text The first part of the extract is found in 
Bhdmatt 2. 2. 28 (page 448):— "«ff5^ ^ Sn[T«Rr: ^P^Jrowrrat 

Hifiiii ?n^ ^rftjprffit I Ht ^rg "fe^ ^^ fib'^ ^ •nft' ^iw: 



3Tf5^ ff^^5?Rntn% n 



There are a hundred herds of dephemta on the tip of my 

finger! This illustration of an absurdity occurs frequently. In 

Vivaranaprameyaaomgraha, page 232 g, we read : — «Rr %<^^- 

srrft^ <f?nft *IMI«^<PlWiHl W siRiRi^ ^l^(^^«'V|<t(cl." Then 
in Citsukhi ii 32 :— "^n^NH^^WnF^ ^TT^J^tHTOTrf^ I ^^f^^dl^W 
fia^4IHI»i<irl||ft^Rbd ; H ^^ II ^»M><i»»BgMdi|l«5[n4< I M<ilR(^ l <K>g 

??i^uii^ih) ^rofir ^«i^ft: i ^ ^d^wiin ^'i^nj^sf^ ^E^f^v^7f^^r% 

In the commentary on KhandanakhandaJchddya, page 104, 
the saying is modified to ^^^if^fA ^rf^^ ftf?%," and another 
of a like kind is added, namely "JW ^Jtff? 5rftw fi^Tf : 5^^%;" 
and in Atmatattvcmvekat page 65, Udayana gives us ^^tht i^ 
Srftw 1^ T^filr 5msrtiJ*^dl4j|;." The Umbaka quoted above is 
perhaps the Umbeka referred to by Hall ( on page 166 ) as an 
authority on Mim&ms&. In the Catalogus Catalogorum, the 
latter is identified with Mandanamis'ra, which is one of the 
names by which SuresVarlU!&rya is known. 



Even very powerful men from town and country are held in 
check by weaker men who have the kings support This verse 
from the Tantravdrtiica ( page 863 ) is thus applied by Raghu- 

n&tha: — "?nr Pl4dHlP!l ^<4^<:4^l^«l 5IWt ^TT^T^ tT^ ^^'^^•nq<»- 

*<"<MtI< g^ Sirrg^R;^ <»|^R|fd f^." We may compare with 
this the following from Sures'vara's large varfcika, page 753 : — 

^ ^ ^wrflir^ ^ ^t% ^^ 'T^n H 



A truth or conclusion which implies another truth of 
conclusion. This is the third of four kinds of ftr^RT defined 
in Ny&yasAtras 1. 1. 28-31, the others being (1) f^jd^Rl^kdj 
(2) !cr(^d^(^4M, and (4) ^^M^hI^^M. Ballantyne's render- 
ing of the four is (1) a dogma of all the schools, (2) a dogma 
peculiar to some school, (3) a hypothetical dogma, and (4) a 
dogmatic corollary. In Tdrkikaraksd i. 29 ( page 126 ) we 
have the following description of manas: — "g^n^^^T'n^cqrfTnT- 

UMig^NiiiJIH)<^^S|^J|ldL" I On this, Mallin&tha comments thus: — 

"^ %% I ^iRF^: ^jij^lf^c^,4^^<^^ ^ ^Jic1^4^R^c^><u|R^^Mf<^l^l4f4^- 

i4l(4>l^«l (^<0l^^:" II There is another example in Atmatat- 
tvaviveka, page 83, line 9; and a third in Tamun&carya's 
A^amapr&manya, page 17, line 1. 



The rule regarding the qualifications [required of a sacrificer] 
Jaimini 6. 1. 1-3 deals with part of this. The decision is that 
he must be desirous of heaven, according to the vidhis "^^^t^- 

mmm ki^\4^\Mi ^tSrt," "3qH^r€tJr^ <:^^Ui4?i ^ra^r." The 

principal thing here is the desire for heaven, whilst the sacrificial 
act is subordinate. The remainder of the pada deals with the 
physical and social fitness demanded. See under ^l^ldMI4|^ 
a^idi &c, below. For a full description of the four kinds of 
injunction, of which adhikdravidhi is the third, see Laug&ksi- 
bhfiflkara's Arthasangraha, page 4, with Dr. Thibaut's transla- 
tion, page 7 &c. 



[ A rule containing] an injunction or a prohibition [enjoins 
or forbids only] that which is nearest [to it in some other rule] 
Here is one of Raghunatha's grammatical nyayas, included in 
both of his worka My translation is based on that of Dr. 
Kielhorn in his well-known edition and translation of the Pari- 
hhdsendusehluira, where it appears as Paribh&sS. LXI. N&gojl- 
Bhatta took it, of course, from the Mahdbhoisya, and I have 
noted the following ten instances of its occurrence: — 1. 1. 43 
{ v&rt. 3 ) ; 1. 2. 48 (v&rt 7) ; 1. 3. 12 (vart. 7); 1. 3. 14 (vArt. 3) ; 
1. 3. 58 (vart. 3 ); 1. 4. J.7 ; 3. 1. 67 (vart. 5); 7. 1. 21 (vSxt. 1) 
7. 2. 3 ( vart. 2 ); and 7. 3. 85 ( vart 4 ). 



Of the proximate [ or, more closely related ] and the remote 
{ or, less closely related ], the former is the stronger. I find it 
most difficult to give a rendering of this nyaya. It seems to be- 
long primarily to the grammarians, though found also in philo- 
sophical works. It is included in Siradeva's list of paribh&s4s, 
but not in that of N&goji Bhatta. The terms ^rd^||» and ^S[f^^f 



are, however, explained by the latter, under his paribhfijsS, 
"^rftrac ^f|<#44«T<<i," in the following manner, and I subjoin 
Dr. Eaelhom's translation. As this eminent scholar gives no 
English equivalent of the two terms here described, it may 
fairly be assumed that no satisfactory one is to be found. ^^9Rf- 

^eRIRC t ^ d^^Pl(J(^^4i4Wiftn45«l#* 5r%JRi:.'' "Antaranga 
is ( a rule ) the causes ( of the application ) of which lie within 
( or before ) the sum of the causes of a hahircmga rule ; in like 
manner ( that rule ) the causes ( of the application ) of which 
lie without (or beyond) the sum of the causes of that {antwanga 
rule ) is bahiranga." The Professor adds the following in a 
footnote: — "si^Rff and 31%^ are two Bahuvrlhi-compounds 
and denote a rule, or an operation, or that which is taught in a 
rule. The word «HF here neither denotes a member of the body, 
nor is it the grammatical term «HF as defined in P. 1. 4. 13; but 
it is equivalent to ^4ct>K4> * that which assists ( an operation),' 
or, in other words, it denotes the ^ffinr, that is, * the cause ' of 
an operation". 

The ny&ya is employed by S'abara on Jaimini 12. 2. 27, and 
by Anandagiri on BrahTnasHtrabhdaya 2. 1. 4; and there is 
another example of it in the following passage of the Vivaranor 

prameyaaangraha (page 15): — "^rf^ dN^MI^^MlQltfl SHTO- 



From seeing smoke rising from one hcmae we do %at infer 
ikat there is a fire in another house. This is from Tantra- 
vdrt^Jca {^9kgQ 180, line 9) on Jaimini's sfltra "st^TTRv^RR^- 
Hl^^ifigHlh JRTM WT^" ( 1. 3. 15). 



A thing, though made for one purpose, may also serve for 
another. This is found in Mahdbhdsya 1. 1. 28 ( vfiri 4 ), 1. 3. 
12 ( v&rt 5 ), and 6. 1. 50, as follows: — "^^NJ*<4^ ^ MMI^ 



^|W|^. 



quoted by S'abara on Jaimini 3. 1. 12 ( page 220 ), and is re- 
ferred to by Eum&ri]a in his long and interesting discussion of 
^ ( an accessory — that which serves the purpose of something 
else ) in the opening part of the third chapter of the Tantra- 
vdHika. On page 668, line 13, we read: — "5f f^ ^fSlr^ Wffe- 



The maxim of the interruption [ of a procession of priests \ 
It is thus explained by Goldstticker : — ^^'tJsed in the liturgical 
writings of the interruption of a procession of priests, caused by 
the inadvertence of one or several amongst them; thus, it being 
the rule that at the first Savana of the Jyotishtoma the priests 
must proceed one after the other ' in the black-ant fashion/ the 
one that comes after holding his preceder by the hem of his 
garment, an interruption caused by the dropping of the hem^ on 

the part of one priest would be H<»<>4*i^ ^r^* &c»** This 
curious ceremony is discussed in Jaimini 6. 5. 49-56, where 
Certain penalties are prescribed for letting go the garment (<^S8(- 
fcrtrHfT). The matter is well and concisely put in the Nyaya- 
mdl&vistara on the above portion of Jaimini, and much infoi'ma-> 
tion is contained in Eunte's notes on the same siitras. 

The ny&ya is employed by writers on Ved&jitd. It is found, 
for example, in Fed^n^o^oi^tarTij^aWma^a, page 10, line 8:— 
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The passage of the Veddntahalpataru here explained is found 
on page 6, line 8 :— "g^^^^nft M(c|lMJf^|i>>< ?T Vi^ l Vl4^i^ ?r?^- 
^^." The Mici^M4«^N is a part of the 9iM^^(^«-^l^, and derives 
its name from sfttra 54, namely ^^ M^cilu^ H,^|^^<?4 ilj>Rl^< ," 
the subject of the adhikarana being that when the priests, walk- 
ing in procession, let go their hold one after another, the one who 
does so last is liable to a penalty. This same sfttra is quoted in 
full in Bhdmati, page 5, last line, and is immediately followed 
by a verse from Kumarila's Tantrav&rtika, page 819; where, 
however, the reading of the first line is m)«|1m4«I^^454 instead 
of the ^<4l^M<«l<^^45:4 of the Bhdmati. The same verse is 
quoted by V&caspatimis'ra at the bottom of page 59 of his 
HTydyavdrtiJcatdtparyatikd, where the reading agrees with that 
of the Bhamatt The ^M-^ct^N is found also in S'Hbhd§ya»^ 
page 143. 



srai^fn^ra^ii 



Scripture can attach a meaning [ to an act &c. ] when such 
[ a meaning ] has not been established [ and could not be estab- 
lished in any other way]. I take this to be the drift of this 
somewhat difficult nyaya which forms part of Jaimini's sAtra 
6. 2. 18. In Brdhmjas'dtrahhdsya 3. 3. 18 there is a discussion 
as to the aim of certain S'rutis which prescribe the rinsing of 
the mouth, before and after eating, in connection with the 
prdnavidyd. Were they intended to enforce ^N^«i as an act 
of cleanliness, and also as an act of ritual directed to pr&na ? 
The decision is that the former was already provided for by 
smfriti, and that s'ruti'merely attached to it its significance as a 
i*eliCT)US ceremonial. Bh&ratitirtha sums up the case in Adhi^ 
kar6hiamdld 3. 3. 9, as follows:— ^*|[lrr sr% ^: *3if5rr?^ W^PFhI* 

WUdl^l^cl siiuDm^<^ sr% fit^." The nyfiya is found also in 
TantraA}artika, page 145, line 3, and again on page 232 ; in 



Citsukhz i. 7 ( Pandit, vol. iv. page 475, line 2 ), and again in 
the Ram&nuja chapter of Sarvadarsanasavgraha ( page 69, 
line 12 of Jivananda s edn. ), where Professor Gough renders it- 
" Before its signification is attained the system is significant" 



The more worthy should come first These words form part 
of Patanjali's comment on a v&rtika on Panini's rule 2. 2. 34 in 
regard to the position of words in a dvandva compound. The 
whole sentence is as follows ; — ^ 'srv^ f^d ^ f^ncT^VfcT WrRS^ | 
JTRnftRrfi' ^<liiV' II Its use is not restricted to grammar, how- 
ever, as the following extract from the first paragraph of 
Sayana's introduction to his commentary on the Rigveda shows;- 

^M44l<tt ^Th^i^" II Again, at the commencement of the twelfth 
chapter of the Jaimintyanydyamdldvistara, we read as 
follows:— "w:?Tff^>I^rftr% ^^TPWrf^ d9lMWM(cfMK^4i^4>K' 
^l^K^I^^H^ : 'i'JfTK^IN ^MMlRd:" II And in Anandagiri on 
BrahmasAtrabhdsya 1. 4. 28 :— "spsTR^TT^^t^ XTPSTF^ fJm^ 



^rrf. 



jj 



Gourds sink in water, but stones float ! This is often quoted as, 
an illustration offln absurdity). It is as old as the Mahdbhdrata 
and appears at the end of chapter LXiv of the Sabhaparvan; — 

"TTsn^'T^nffJr ftr^rr: 5^ gir^ ^rrats^^Tfe ?Fr^H." I have met 

with it twice in S'abaras bhashya. In 1. 1. 5 fi^age 11); — "1^- 

^ ?T«n." In 4. 3. 10:— *'5r ^jsit i ^^^^ s i cq^Pi<^< ^^ ^rim 

W[f^ I ^^MI*gPl ^vHtrt^^i^Pi %5rT: 5f^ qi^fsp: ^rftcT ^." 
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The maxim of a red [ cow ] one year old. This nyaya, found 
in Tantravdrtika 1. 2. 41, in Nydyamanjari, page 294 ( line 2 
from bottom ), and in Veddntakalpataruparimalay page 619 
( line 4), is the sn^f&RTPT of Jaimini 3. 1. 12, and is based on 
the following words connected with the ritual of the Jyotistoma 
sacrifice— "sf^iRH f)*l^«h(l^«^l ^ ^jSMrT," "he buys Soma 
with a red-coloured, yellow-eyed [cow] of a year old." The 
Mim&msaka delights in hair-splitting, and in trifling with lang- 
uage; and we have a typical instance of this idiosyncrasy in the 
way in which this simple sentence is dealt with. Because the 
cow is not actually mentioned, and the word ^K^(m denotes a 
quality (redness), an objector says ''how can one buy Soma 
with a mere quality ? " S'abara's reply to this occupies ten octavo 
pages, whilst that of Kumfi,rila fills twenty-nine ! The objection 
is concisely put in the Nydyaindldvistara, part of which is as 
follows: — 

^' II The reply to this is :— "^ra^:?^^ S^nE^TOf^ ^PR^-^f^^^ 



A mungooae's standing on hot ground. Used of a fickle, 
changeable person who never sticks to a thing. It is found in 
Mahdbhd^a 2. 1. 47, as follows :—"?T«n^ ^TfOT ^ f%T ^mm^ 

Hdf^Kl ." ^^ occurs a second time in 6. 2. 49 (vart. 6), in 
company with the expn n 5^^[%ft^Wt. The compound ^t^^pnp 
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which is found in 2. 1. 42, has much the same meaning. Patanjali 
says:— "^TOT ^5J ^r^ ^ ^ ^mm^ ^TSR^ ^ Jl<?»^ l P » ^T^ ^r 
fM" %^ ^ ^3f^«r^ M>^fl|)i4> ^." In Marathl, however, the name 
is applied to "a person ever watchful after some booty or spoil," 
a meaning which seems more in accord with the character of 
the crow than that assigned to it by Patanjali ! 



^19^ 



For this paribh&sa see under <^» i <r<n^ . It is quoted by 
Kumarila in Tantravdrtika 1. 4. 11, more than once, but one 
example will suffice ;—" ^js^ri^^^T ft ^^^l^stRlfal^^^wRiraL 

JT^rtt Z^ I ^rmw^wfeRft^ f^SflSRprfkrs^FT." As a parallel 
to this, we might take our word cockroach, which is neither a 
cock nor a roach! For other examples of the paribh&sfi. see 
Tantravdrtika pages 538, 1002, 1048, and 1149. 

The principle of the words am and avika. Though both 
mean * a sheep,* yet a derivative in the sense of the flesh of a 
sheep ( ^ | (^^») can be formed only from the latter. It occurs in 

Mahdbhdsya 4. 1. 88 (vArt. 2) as follows: — "^rt y^t: ^T^?^: 

^^^l^fafri f^^ ^(^<»^MI^^fil^ciR| snfiRpfiTfe" n Similarly 
in 8. 1. 89 (vart. 6); 4. 2. 60; 4. 3. 131; 5. 1. 7; 5. 1. 28; and 6. 
2. 11 (vart. 2). This inaccurate compound is one of the 
instances brought forward by Kum^la of the way in which 
grammar &c. are set aside by learned writers. On this, see the 
nyaya "3r^sn^:3T: &c." below. 



H(yw coiiid men of intelligence be mov/nted on horses and yet 
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forget their horses? Yet grammarians and others sometimes 
ignore their own rules! In Tantravdrtika 1. 3. 18 (according 
to the incorrect numbering of the Benares edition), Eumarila 
comments at great length on the corrupt forms of words 
employed by even learned writers. On page 200, he says 

"3F^ ^nF^TT^TS^RnftrfrTfRiSTM^: " and then instances the 
curious word ^^m^ which is made to mean " a blow given by 
an elephant with both tusks " ( gTTJwy'rt <4«tIIV^I STfTT: ). On 
the following page he says:— *<^sftr ^^i^^m<-^c| q^ lyfr ilf^f^dl ; I 

Mallinath probably had this in mind when, in his comment 
on Varadaraja's TdrKA^araitsa (page 20), he wrote:— "^- 

^^i|*IK 5% ^^TfT^ mR^<R|." See Addenda. 



Names are given in consideration of some, speciality. This 

was perhaps taken from SdnkhyasHtra V. 112: — "^1^ ^[fir- 

*3MI1IH4jf^|VlKu^lTi^M^^^|: H,^^4.'" " In all [bodies] earth is the 
material: in consideration [however] of some speciality, there is 
designation as this [or that other element than earth, as entering 
into the constitution of some given body], as in the preceding 
case." This is Dr. Ballantyne's rendering. The nyaya is found 
in the early part of the Aksapfida section of Sarvadars'ana- 

sangraha, and I append Prof. Cowell's translation: — "•TJ 
?=P^ I ? rami^|V|Kui^^ ^Mh\w M4^l^ «IF>iT ^\M^ tm«A- 

" But here an objector may say, ' If these sixteen topics, proof 
&c, are all thus fully discussed, how is it that it has received 
the name of the Ny&ya S'fistra [ as reasoning, i e. Nydya^ or 



O 



logic, properly forms only a small part of the topics which it 
treats of?']. We allow the force of the objection; still, as names 
are proverbially said to be given for some special reason, we 
maintain that the name Ny&ya was rightly applied to Gotama's 
System, since ^reasoning*, or inference for the sake of another, is 
justly held to be a predominant feature from its usefulness in 
all kinds of knowledge, and from its being a necessary means 
for every kind of pursuit." See also S'dlikd, page 98. 



The maxim of lickiThg honey from the edge of a sword ! This 
is found in the Jaina chapter of Sarvadars'anasangraha ( page 

45 of Jivananda's edn.), as follows :— "^^^^^•ft^^r^ g^-^- 
^Ml<t+cti*|I^\:|l<IH^^^Hc|^," which Prof. Cowell renders, "An 
object recognized as simultaneously existing or non-existing 
produces mingled pleasure and pain, as licking honey from a 
sword's edge — this is vedaniya!' 



Power [of understanding on the part of the hearer] co-operates 
with the verbs expressing a certain sense. This is Dr. Thibaut's 
rendering of the nyaya as it appears in Laugakshibhaskara's 
Arthasangraha (page 16) in a passage explanatory of adhikdra* 
vidhi The portion connected with the ny&ya, and the transla- 
tion, are as follows: — "ij^ <^|4{v4*^F^ I ^K^MM^^ 3^ ^?Tf%: 
^^c»ifiuft % ^^1^1^44 ^ jp^ fM^rqi^:" II "III the same manner, 
capability ( to perform the duty is an understood qualification ) ; 
for the injunction applies only to those who are capable (by 
bodily strength and health, mental power &c. ) to carry it out, 
according to the principle expressed in the words * power ( of 
understanding on the part of the hearer) co-operates with the 
verbs expressing a certain sense' ( the verbs although possessing 
a certain sense have no eiffect on a person not able to understand 
it)." The commentator, RdmesVara S'ivayogibhikshu, explains 
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that blind, deaf, and lame persons are excluded as being incap- 
able of performing various parts of the sacrificial ritual. 

A much earlier instance of the employment of this ny&ya is 
met with in SuresVara's Sambandhavdrtika, verse 75, which I 
here subjoin, together with Anandagiri's comment. 



4iy*i^ 



^Tf^J#% I ^^I^W*<Rd ^^ d<:^5*^ 



^rara% 



The ny&ya probably originated with S'abara who makes use 
of it in his bhfi,sya on Jaimini 1. 4. 30. There, however, the 
reading is 3n^?n?r5TS?Rm^ &c. The expression "^gfe^TRf^Tf- 

^TfNr^R^^n^" in Tantravdrtilca 2. 2. 27, page 558, line 9, 
incorporates the same ny&ya. See Addenda. 



A wet garment collects the dust brought to it from every side 
by the wind. This illustration is taken from the Jaina section 
of Sarvadars'anasangraha ( page 44 of Jivananda's edn). The 

text, and Professor CowelFs translation, are as follows: — '''WT^ 

M>M [ 4i^iTi 'sft^ 4l^n^d ^ ^Wrn^I^." "As a wet garment 
collects the dust brought to it from every side by the wind, so 
the soul, wet with previous sins, collects, by its manifold points 
of contact with the body, the actions which are brought to it by 
yoga. Or as, when, water is thrown on a heated lump of iron, 
the iron absorbs the water altogether, so the jiva, heated by 
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previous sins, receives from every side the actions which are 
brought by yoga" In a footnote, the Professor adds: — ^''Yoga 
seems to be here the natural impulse of the soul to act." 



The thing wished for is of more importance than the wish. 
This occurs in Veddntalcalpataruparimala, page 56, as 
follows :— "5^5 fi ^jjHRlt^^ilftctf^d^F^ t|Nl^c|TtHHt|cHf|d^ l 'T^n- 

wj44[uwiMi'-^44V<|MJ|^ T^" " Again, on page 62 of the 
same:— «<5l^q^: 5P 4MftPl ^|4jM>4H^j [ f^^U44tiuW4^faoJji^d l - 

^TRT:" II So too, in Ramanuja's Sribhdsya, page 31 : — ^^^igftr^T 

This is repeated verbatim, in the Ramanuja section of Sarva- 
darsanasangraha, page 69 (Jiv&nanda's edn). 



This is another of Raghunatha's grammatical ny&yas. It is 
not miet with in the Mahdbhdsyay but forms one of N&goji- 
bhattas paribhasas. The following is Prof. Kielhom's rendering 
of it: — *'An apavdda, even though the causes of its (application) 
are still to present themselves, supersedes a general rule the 
causes ( of the application ) of which are already present." In 

connection with this paribhasa we have the ^q^Ti^«^^n»^i<4 
which see below. 






A rope which binds at both ends. An embarrassing position; 
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a dilemma. The following is from the Jaimini section of 
Sarvadars'anasangraha (page 133, Bib. Ind., or 150 of Jiv&na- 
nda's edition), with Professor CowelFs translation (page 198): — 

^ infer ^nrr q^sps^^r^w^^ ft^<<disi^» : i «WTfer ^rrRr^ 

" If you object that non-existence ( or absence ) cannot be a 
cause, we reply by asking you whether non-existence can be an 
effect or not ? If it cannot, then we should have to allow that 
cloth is eternal, as its ^emergent non-existence' or destruction 
would be impossible. If it can be an effect, then why should it 
not be a cause also ? So this rope binds you at both ends." 

The following example is from the opening part of CitsukM 
(Pandit, vol. iv. page 466) :— "^^Jr^RTcTFTT ^ SRn^t dj«lcc|4i; | 

9w% 'sr ^TT vichmMi^ci ^ dR^f^RRi ^MiMPm^^Mij^^^^d r^mr 

<^Rc^<^4lRlf^<:dVl " II Other instances will be found in Kusu- 
mdnjali iiL 6 (page 374); in the same author's Laksandvali, 
page 56; in TdrkiJcaralcsdfikd, page 26; and in Khandana- 
khandakhddya, page 530. See Addenda. 



My rendering of this in the Second Handful was not quite 
correct It should rather be — A thing that is changed in one 
part does not thereby become something else (literally, like some- 
thing else). For example, as Patanjali says under 1. 1. 56 
( vart 10), the cutting of a dog's ears or tail does not turn it 
into a horse or a donkey, but it is still a dog ! Other passages 
of the MahS,bhasya where this paribhasS, occurs are as follows : — 
S'ivasAtra 2, v§,rtika 4 ( i. d vol. i page 21 ) ; 2. 4. 85 (vart. 10) ; 
4.1.83; 6. 1. 69 (vart. 3); 6. 4. 149 (vart. 2); and 8. 3. 85. 
Raghunatha probably took this, with his other grammatical 
nyayas, from the Paribhdsendus'ekharay Professor Kielhom's 
translation of which enabled me to correct my rendering. For 
other illustrations of the above, see under ^'^ «^ ^ &c." 
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On seeing one thing we are reminded of others connected 
with it The nyaya is found in this form in the Nydyapradzpa 
on Tarkabhdsd, page 44, where the presence of smoke is said to , 
remind the spectator of the invariably connected fire. In both 
of Baghund.thavarman's books it is given as ii4)^i^Pv|ci^l«i44- 
*^<^*<iPM^K^>4j[; , and, in the larger of the two, he illustrates it 
thus:— "?r«n ^RdMcfe^JlH gf^WUi cTm ^^iR^jN^ *^l*l^l- 
^Ry^ftsFT^T^RT d^^P^MHJ ^H^^^lgc^." Tarfinatha (s. v. s^n^) 
quotes the saying in the form i^c|»^^P\^;jh &c. He reverses 

the above illustration by saying that the elephant reminds one 
of the driver; and adds that a word reminds one of its meaning, 
a statement which, in these degenerate times, is not universally 
true ! 



The maxim of the Kapinjalas [a kind of partridge]. In 
VdjasaneyirSamhitd xxiv. 20, we read "cRTirrra" ^ft^^SRT- 
^r^," and the question arises, how many of these birds are to 

be sacrificed? Jaimini devotes eight sutras [11.1. 38-45] to 
the discussion of this point, and finally decides that three, the 
lowest figure representing plurality (two being merely duality), 
will satisfy the requirements of the s'rutl S'abara's lengthy 
argument is very concisely summed up in the NydyamMd- 
imtara, as follows : — 

^l+^lf^-^^l ^ ^Tf^5fccRFRT ^^l^fcT %^ I T I f^c^H«l ?TT^r^ 
S|c<<c| 1 4j|<^ I di:44lR|<:ctJ)|cnm^i|H^ '^ II 

3 
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I have met with the ny&ya in Tcmtravdrtika 2. 1. 12 (page 
394), in 3. 5. 26 (page 1049), and in VeMni^hdpatarupari- 
mala, page 550, line 3; and the abridged St. Petersburg Lexicon 
gives a reference to KullAka on Many, viii. 105, where certain 
offerings are directed to be made to Sarasvatt In accordance 
with the JcapinjalaTiydya, KuUAka decides that three are 
sufficient; and Medhatithi is of the same opinion. This maxim 
is manifestly akin to <:^^c^^ f^T: ^TWT^:, and in accord with the 
Mariithi phrase ^iw i liidl as defined by Molesworth. 



The maxim of the cleansing of a coarse llanlcet [by beating it 
on the feet, and so dusting them at the same time] ! One of the 
numerous examples of the accomplishment of two objects by 
one operation ; — ^**killing two birds with one stone." It is found 
in S'abara 2. 2. 25:— "srft ^r ^ ^iT^m^nT^ ^ W ^OT^rftt 

4>^^ai^ 'TT^ar fSr^^ygi^" ll The sp^r (the Epf^oi of the 

Marathas) is made of extremely coarse and rough material, and 
generally black or black and grey. In the case of the very poor, 
it is often their sole garment by day as well as their only 
covering at night. 



The maxim of the trumpeting of an elephant The word 
spf^ is really redundant, since the whole meaning is conveyed 

by f%cr alone— ^fl;^ «fcR^lfSdR{<^4^< ; — ^but the addition, in this 
and similar cases, is made for some special purpose. Raghun&tha 
defines it thus :—"fitftre^r^2pRRTRr T^ ^ y^Pcti^lNUHM4>- 
q <(f{^^v4il> P|i{)^4^^iim<dl-Mi *Rtf|d-*IW: 5R^." This principle 
may be exemplified by the following verse from Kdvyapra^ 
M$'ob vii 10 : — 
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Here the author of the Kdvyapradipa remarks (page 295): — 

^y ^m^t^tb^H^RmKcbgcii^ i wr^ ci>RtHd«^(^ ;" n So, too, the 

Uddhammcavdrikd :— sbt ft<^MMc{ l ^i<i^l^io^[^e| <|i>M<iii4i(Jt^ ; 

The following additional ny&yas are cited by Raghunfi,tha as 
belonging to the same class: — TnT^RrRrR', ^^rj^ci^f^^i^ , MJdlf^ - 

^^>Mi^ , Mcfd>M^4>MI^ , ^rf^TTPfTI^n^, ^JNIi|4M[^. In each 
case the first word might be omitted without affecting the 
meaning. 



The maxim of [abstention from] the flesh of an animal kill- 
ed with a poisoned arrow. It is deduced from Jaimini 6. 2 
19, 20, — an adhikarana designed to teach the evil result of 
doing forbidden things. The words " ^ ^^^ ^^f^RT^ ^ ^^ 
^ 'I^ff ^ " are discussed, and the question arises as to whether 
this is an instance of M^^IH or of xr%^, — whether it means 
WWFOT sp^nr^ or ^T^ 5T ^^«^. The subtle intellect of the 
Mim&msaka sees a great difference between these two, the 
former being something to be done, and the latter being some- 
thing to be avoided! The siddhantin decides in favor of 
the latter. I would advise my readers to study pages 39-41 of 
Dr. Thibaut's excellent translation of Arthasangraha, in order 
to get, if possible, to a clear understanding of this irrational 
tenet. Many years ago, when in India, I heard a statement 
made by a Brahman, to the effect that the words " put no oil in 
the lamp" did not mean "don't put oil in the lamp," but rather 
"put in the lamp" some "no-oil"; in other words, it was not a 
prohibition of an act but an injunction to do something ! Tt 
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is just the position of the Mtmamsaka. The above nyaya is 
quoted by Anandagiri on BrdhmasMrahhdsya 3. 4 28, and 
4. 1. 13. 



Like the building of a temple on the summit of which [ at 
its consecration] an earthen vessel [filled with water] has been 
placed. Used ironically of one who considers that he is doing 
something as meritorious as the building of a temple. This 
explanation was given me by the Principal of the Sanskrit 
College, Benarea The illustration occurs inS'amgadhara's tika on 
Udayana's definition of dravya in his Laksandvali (page 4) 
The definition is— "^r^ j|Ul i <!Mt^MNMR|cb<ui ^sqi^," and, 
whilst explaining it, the commentator attacks the views of 
Citsukha Muni as follows: — "^Tr^^ ?r^^5r^tft^I^i^''TN^'nwnC- 

'Tftf^ I d^^^kl3<:4^<ilWK(5l4iiui^,H^4^." It is necessary here 
to bear in mind the tenet of the logicians — " ^^ ^[^ SET^ni^ 
I^nRl." The Tattvapradipikd, better known as Citsukhi, is 
described by Hall as "a confutation of the Nyaya philosophy, 
on the basis of the Ved&nta." The wrath of the logicians 
would of course, therefore, be kindled against it. The pass- 
age complained of above is the s'loka iL 4 with the vritti. The 
former stands thus:—" ^o<^[^< 'i :4|(^^^i^jo4 %^ ^pmsRT: I «nd 
^ iiuiHNljuimdnj ^t^fnimt.'' See Addenda. 



The maxim of a crow as a destroyer of curds. An example 
of upalaksam, where one represents many, or a part stands for 
the whole. So if any one were warned to keep the crows off 
the curds, it would imply that all other possible raiders were 
also to be warded off. It is thus put by Bhartrihari in Vdkya- 
padiya ii. 314 : — 



21 

"^i^wt «pRTr ^PJftfir ^TT^sftr ^iH^: i 

This is reproduced, with slight variations, in Tantravdrtika, 
page 731. Kaghim&tha's application of the maxim is as fol- 
lows :—"cr|^Rft^SR5rfrarprnj; I '^ fi^ ftuJ|4^^^'^ irt ^ t^ ^- 

» l i><4f^M l d^w< l <>H f^r^rsgpra^roT^^. ' ' The isvaragitd forms part 
of the uttarabhaga of the EHrma Pur dm, and the verse here 

quoted is xL 8. In the il^^^^^Rn^, too, a part represents the whole. 



The maxim of something on which a crow is perched. This 
illustration seems to have originated with Fatanjali, and is 
found in Mahdbhdsya 1. 1. 26 ( vflrtikas 3 and 4 ): — "^i^iF^- 

5wn^^ ^ ^fl" I fife ^»Kui4j^ I ^^n^ I ^[^^s^Ti^iF^: I g^- 
j>^i^^rQ HM^ ^R|uj(^ I cwmr I ?RR^^^^r?E^ ^qf^ I ^ ^rai?^ 
«BT^ ^ i 'J^RicI ^T% TO ^rjE^ ^'T^ I 's^ftfrftr s^sg^?^ to: 

?Rnn I ^cR^nft" ^PHT^^r^^w '"iif^i «^ ^^iffi ^1^ ^ 1 ^^^fir^ 
^ ^raft TO ^rjEif x^^HdW^^^I «ihi(^." 

It occurs in Vivaranaprameyasangraha ( page 195 ) in the 
course of a discussion on Badarstyana's second siitra: — '^ ?Rr: 

4)i«i)if^«i)<ui^ ^ T jji'ssTPScrfcT I wsn ^ H% *i*Pi^ii) ^ii*^^i- 

4>K»k<44iMlf^^ ^ ^TEFn'crrTr^." Similarly in Sanksepa- 
s'driraka I 206 :— " qlhf SPFP ?^ 3 ^ci<^Tl^:(4^Rl ^JHSriftRPff^- 

^[^:" n With slight modifications it is found also in Tcmtra" 
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vartika, page 277, line 8:— ^^^T^Rfir vn^4jlHHF^ ^H>'PlcJ^^H t^- 



The maxim of "the performance of all prescribed acts of 
ritual in orderly succession for a particular object before per- 
forming the same acts in the same order for a second object." 
This is Sir Monier- Williams' definition based on the commen- 
tary on As'valayana's OrhyasMra 1. 24. 7 which prescribes 
certain gifts commencing with "^rs^ and ending with 5iTt. The 
commentator says '' %(?c|sHi iT^q*^ t ^ ^WRT: I q^^ftjWT^: 

^^[^ crats??rar ^ crats5?r^%." in a case of this kind, where 
there is merely a bestowal of gifts, and not.the performance of 
sacrificial ritual, the definition given by Molesworth is more 
suitable : — '' The order, when a suit or set of things is to be 
given to each individual of a multitude, of giving at once all 
the articles composing the suit or set, as distinguished from 

The ny&ya represents the purport of Jaimini 5. 2. 3. Kunte 
says that the word ^TV^ii^Rl used in the sMra means kdndanu- 
samaya. His notes on sfttras 1-3 contain some very interest- 
ing items of information, of especial value to us of the West- 
See 7^[n%H7T«F^rF7, below. 



Whai do I want with eyes wlien I ccm see by means of a 
lamp! This bit of wit — ^worthy of an Irishman — is not a nySr 
ya, but its inclusion here may help to show that even such a 
solid work as the S'lohavArt contains an element of amuse- 
ment QHie quotation is from :e 508 : — 
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The mAxim of (he laying down of a water-course for irriga- 
tion. An example of a thing made for one purpose subserving 
other purposes also. It is found in Vivaranapra^meyasangraha, 
page 118, line9:— "gratgTf^gPT^ dkHJRjRl j><>^^m^l^^>^^^j)^ ^ 

^t^ cTJ^ II " 
For the source of this nyaya, see ^frwn^ S|^d^«*^l$ ^Tcr%. 



^4*INlMti|^^H: II 



The maxim of [the unwitting employment of ] base money 
[in one's business]. It is used by Kum&rila ( in Tantravartika 
1. 3. 3, page 95) in the course of an argument on the relative 
value of S'ruti and SmritL He maintains that if any teaching 
of the latter is found to be in opposition to that of the former, 
it must be given up; just as a man who finds that he has been 
using counterfeit coins must at once abstain from so doing. 
The portion containing the nyS,ya is as follows: — "^ f^ ^Z^T^- 

Trftr ^nra ^^«lt^*^4j^." The word ^T^TFt here evidently means 
money in general, and not a coin of a certain value. Some- 
s'vara, however, in his commentary Nydyasudlid ( page 145, 
line 12), seems to take it in the latter sense. He says: — 
" ^ ^HtT I ^lRi^i^^l^<>^tdMR4^|^i ^T^frrn: | <fed l ^df^^^tiu(f^jcfe - 

In Tam^travaTtiJca 1. 3. 8 (page 149, line 3 from bottom), 
Eam&rila compares words to coins which can be tested by in- 
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He says: — "^^f^^nr^WR^ 



The nyaya is found in NydyaTncmjari, page 162, as tol- 

lows:— ^^grrftr grT> 4^miciqRx^<tkiH44iu^Pig ^; ^ % diccfc i fec^ m 
iTon^ ftfi^gcMf^l^t|c^^^lV 5^%5ft ggr^yr^ d^^MK^^ln i c^ ." It occurs 

again on page 169, line 3, on page 187, line 4 from bottom, and 
on page 531, line 1. 

The maxim of the wdl-digger. It is applied by Raghunatha 
as follows :—"q«n ^M<^M^ q^ W% ¥qTfir: <i^Hl^^f<[ 5Rfn^ 



%?f^t^ W^ ftfW^ ^ %^ II " This illustration is as old 
as Patanjali who made use of it in the introductory chapter 
of the -JfaMt^isya ( vol. i page 11): — "WT^ ^TOrn^pcr^^nff- 



•cll^^^«i 



if 



This is identical in meaning with jjfi^dRl<>^^i||f^MU|4^ 
for which see the Second Handful It occurs in Nydyaman- 
jari, page 164:— " ^ftfad^mi^^^i^ 5 5rf^ q ^Mfauf^ ^r^Rfft 
^rWTT^ 5Ty^MHyN<44>^ •i^^Tun,." Lower down on the same 
page, there is another ny&ya of similar import, in the following 
verse : — 

^ ^sft *dldil5W^ ^ TftSfT^." II 



/^ 
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The maxim that " whenever it may appear doubtful whether 
an operation has reference to that which is expressed by the 
technical or to that which is expressed by the ordinary mean- 
ing of a particular term, the operation refers (only) to that 
which is expressed by the technical meaning of the term in 
question." This is Professor Kielhom's rendering of the nyftya 
as it appears in Nglgojibhatta's vritti to ParibhasS. ix: — ''5T5 

fim^: jfir^ 4> l 4^*M^^ ?frr wrnn^" ll The maxim is taken 
from the Mah§.bh&sya where it appears several times. In 1. 1. 
23 ( v&rt. 3 ), it is followed by the example "^t% 4T)miif&4)4{|«t^ 



I/ike an impecuniovs debtor deceiving the nioney-lendera 
with empty promises. This occurs in Atmatattvaviveka, page 
20, as follows :—' ' ^4^^4 1 Q[ f^ '^^'■^d<4P> f^: ftrac^^ I ^^«W«*- 






Action may vary, but svhstance cannot This is plainly 
set forth in S'dnkarabhdsya 1. 1. 2 (page 37) as follows: — 



♦ ^ 






fa ' 4>WI^ ". Similarly in 2.1.27 (page 471) :— "ftJ'nfiW^ f^ 



• 99 



Then, in Anandagiri's comment on 1. 4. 1 ( page 326 ), we 

find the expresssion '' Ml^ifi l ^ ^^ ftsp^qr^l^m;," and on 
4 
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page 359, "'T % ^k^^ fif^^sf^." It occurs also on the 
first page of the Ramanuja chapter of Sarvadars'anasang- 
raha :— " T ^ «<4<^tct^: M<^^(^<?^^ ; ^fg^^TRTO^ i^f^P^q: fife ^ 
?nfit% *tRdo4 i?6^ ^ (^c^^g^lci 5T Wft?^ ^THTRi;." Nor 

should any one say: Granting the impossibility of the co- 
existence of existence and non-existence, which are reciprocally 
contradictory, why should there not be an alternation between 
existence and non-existence, there being the rule that it is 
action, not Ens, that alternates ? " This rendering is Professor 
Gough'a The ny&ya is found, too, in S'dstradipilcci 1. 3. 8 
(page 154, line 6), and Naiskarmyasiddhi iii. 82. 



The maxim of the scorched offering \i, e. the Purodas'a-cake]. 
This is the topic of Jaimini 6. 4. 17-21, and deals with the 
question of the penance to be performed when the whole of a 
sacrificial cake is burnt. A partial scorching needs no penanca 



^nUid^u^^^^N t II 



The maxim of the infliction of a fine of one hundred on the 
Oargas. There are two paribhfi,sas which are frequently found 
together in the Mahabhasya, viz. "sr^ ^TWTfenTT%s" aiid 
" 4^jJ<tl^ cH<HJm7'<^^l(^ s "• Professor Kielhom ( in his transla- 
tion of Nfi»gojlbhatta ) renders them (the latter slightly modi- 
fied) thus: — ^" What is stated (in grammar of several things) 
must be understood (to have been stated) of each of them 
separately." And "sometimes (it) also (happens that what is 
stated in grammar of several things) must be understood (to 
have been stated) of all of them collectively." Patanjjdi's 

illustration of the former is "^ ci<^'d^;j(jT<fiva^^< ^^*^m >>^ 
where, of course, each separate person is to be fed; and his 
illustration of the latter is ** jj^i ^ ^q^bFcITI^" where the 
Gargas collectively are to be fined a hundred. The passages 
where these occur are 1. 1. 1 (v&rt. 12); 1. 1. 7 (v&rt 1); 2* 1 
4; 2. 3. 46; & 1. 5 (v&rt, 2); 8. 3. 58; and 8. 4. 2 ( v&rt. 3). 
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The two paribhasas and examples are quoted by S'abara on 
Jaimini 3. 1. 12 (page 223), and the second one is referred to 
as follows by Kum&rila in his v&rtika on the same passage 
(page 712):—*'^: J'TTTf ^^MM^ ^T ^ f% I "RpTm^F^ g rfy- 

This paribhas^ occurs also in Tantravartika 1. 4. 3 
(page 294, line 15), and in 1. 4. 8 (page 300); whilst the 
former one is quoted in 1. 4. 18 (page 314). 



TOTt^T^qR: II 



The maxim of the Odrhapatya-fire [ one of the three sacred 
fires perpetually maintained by a householder, and from which 
fires for sacrificial purposes are lighted]. It represents Jaimini 
3. 2. 3, 4, where the topic of the application to this fire of 
mantras relating to Indra is discussed. The question is raised 
whether, since the mantras refer to Indra, he should be wor- 
shipped rather than the Gfi-rhapatya fire. Jaimini's decision is 
in favour of the latter as the more important. On account of 
the mantras this ny&ya is also called the i^r;(]f:jj | ^ . See the 
Nyd.yam&lavistara 3. 2. 2. 



^li<f>^^^^N: 1) 

The maxim of the milk-pail. It is laid down that a sacri- 
ficer who wishes for cattle must bring the water for his sacri- 
fice in a milk-pail. The godohana is therefore used as an 
illustration of something which is occaaionallyf and not uni- 
versally, connected with an act or performance as an essential 
part of it. It occurs in S'dnkarabhdsya 3. 3. 42, as follows : — 
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jl^^ft-ilRclRRl ft-ciKiiw: ". Then, at the close of the same :— 

"^TOTrnm 5p^«PTFRTftr ^i)j)^HfcO(i( 4>^^4)<iKRi^it^^^4jj{b n- 

SMWHI-n^ft" :?SS^." It appears again in 3. 3. 65; 3. 4. 45, 
and in 4. 1. 6. SuresVara quotes it also in his v&rtika on the 
Brihaddranyakopaniaad 3. 8. 51: — "«T ^ ^Tl^t^^^N: «prBr- 



When a word has both a primary and a secondary mean' 
ing, an operation takes effect (only) when the word conveys 
its prim/iry Tneaning, This is an abridgment of Professor 
Kielhorn's rendering of N&gojlbhatta's fifteenth paribhdsd; 
and the following extracts from the vritti may help to explain 
it :— " A word which is employed in a secondary sense is so 
employed ( only ) because ( the character of that which it de- 
notes in ) its primary sense is ascribed ( to that which it (ienotea 
in a secondary sense)." "For example, the word nt *ox' con- 
veys the secondary meaning *one who is only fit for bearing 
burdens, an unintelligent person,' because ( such a person has) 
certain qualities such as stupidity &c. (in common with 
an ox)". 

The maxim appears in the above form in Mahdbhd^a 1. 1. 
15, and 6. 3. 46; but in 1. 4. 108, and in 8. 3. 82, the word ^ 
is omitted. In this shortened form it is quoted by Anandagiri 
on BrahwxtsHtrdbMsya 1. 2. 13 (page 185), and 1. 3. 14 
(page 246). Then in 4. 3. 12, S'ankara says "q^f ^ srv JW 

In Veddntakalpataru, page 346, line 3, we read : — " m ^fi<^4vt 

In S'abara's bhasya on Jaimini 3. 2. 1 we have a very in- 
teresting discussion on iftur and g?§q-, in the course of which he 
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fiays "^nFrfiT^rW g^ ^t l uwf^t^^Q i ^^rs?:." The conclusion 
arrived at is thus expressed:— << <! l 4:4j|f^^4M« l ^ j^ ipT ^^^si^^ 



The maxim of [ the mention of ] one cup only. This sum- 
marizes Jaimini 3. 1. 13, 14, the topic of which is the Vedio 
passage relating to the washing of the soma-cupa The pass- 
age in question is " <^^nqftj)m JTf fF?nfi", "he cleanses the 
cup with a fringed filtering-cloth." But there are many such 
grahas in use; is he to cleanse only one of them ? The deci- 
sion is that one represents the whole number, and that all may 
be cleansed. Kumarila explains this in the following karika, 
under 3. 1. 14;— ^^sq^iSt^f^ ^i^ ^snTRHigq^rf^: | Hd^ 
j|m4( | ^fi ^m^ 5r^t^" II See also Tantravdrtilca 2. 1. 1, 
page 339, line 4 from bottom; and again under 2. 2. 26, 
page 551. The latter passage is as follows: — " ^ f^ ^T^TT^SRsn- 

^^^\ This nyaya may be compared with ^>i4><4R|V|ld4>^l^ . 

The use of the i|^4>^t><||i{ is not confined to the MimSms& 
It appears in the Ny ay amcmjarz, page 287, in a discussion on 
44Wi|MW|u<4 , as follows:— "fife ?^^^¥^S*rtM^ snfer fife >T 

M4mf^ ftWQ^-tiwiad ^BiRiTi i F^ iiH^MJK^^^ftct^^f^ 

ftc*^ift^^V|ti<j4 fpf^^^^^TOTWra^." The passage from which this is 
extracted is full of matter drawn from the Mtmams&, and is 
unintelligible apart from the latter. 



^^e^'Hr^l^: II 

The maxim of Sandal-oiL B&dar&yazLa uses this as an illus- 
tration in s&tras 2. 3. 23, 24. As the application of a drop of 
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the oil to one part of the body produces a pleasant sensation in 
the whole of it, so soul, abiding in one part, namely in the 
heart, is yet perceived as present in the entire frame. 
S'ankara's exposition of the former sutra is as follows : — 

t^m ^^ ^^ I c5R^ 15^^RrftT5qrTPr5ftfrr". This gives a very 
materialistic notion of dtman ! 



The maxim of a woman in a picture. An illustration of 
that which has only an appearance of reality. Raghun&tha 
connects with this the Ft|s<M<^fij|i| and Fcl^l^d»'^l^ , and, in his 
larger work, quotes ^m^F^fe^; as follows :— ^< fe^TT^ ^i^idJ^cf 

fcR^ ^fcT". Like his other quotations from Vasistha, this, 
too, is doubtless from the Togavdsisthat though I do not re- 
member having met with it there. 



The maxim of a gourd in water. The idea is that of a 
gourd, thickly covered with mud, and therefore sinking in the 
water, but gradually resuming its buoyancy as the mud is 
washed off. The Digambara Jains use the figure to illustrate 
the release of the soul from the encumbrance of the body. 
Raghunatha puts it thus;— "?t^ 'Tspfe^TT gf^ djl^jj^l^ 

^ nc^ fire% 1 5iPT^ ?r^ ^ ^ R^i^^ t; I ^ 'SRsgft^- 
«n^:" II 

This description, without mention of the ny&ya, is found in 
very similar language in the Jaina chapter of Sarvadars'ana' 
sangraha ( page 48 of Jivananda's edition ), and also in Veddn^ 
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taicalpatariiparimala, for which see the q' ^^jj^thM^ ' ^i^ 
below. The former passage is as follows: — ^^q-gn^ ^frt^^ l ^M- 

ftrar^." The figure of the oastor-oil seed is found in the 

latter passage also. The term ^t^^t^^ which appears in 
Raghunatha's definition, is the name of a subdivision of one of 
the five categories ( astikdya ) of the Jaina system. It is explain- 
ed as follows by Anandagiri on Brahmasiitrabhdaya 2. 2. 33 

(page 563 ) :— " ^n^prmft^npmt t^ ^ R>4>|c»i^i) s cl> Rbc»[<»i^|g r i 

f*)*MWTltS^ff ^tspT^RT: I ^T^^ ^ g ^ R^ ^^T^Pn"; ". This is 
referred to in a verse quoted by Madhava in the immediate con- 
text of the passage already cited from the Sarvadars'ana- 
sangraha, namely :— " n^ n^ fN^ -^"^^^U^ ^^' I ^rmfir 
^ fttsi^e^ c^I^hPT?PRnnTm: " II Professor Cowells rendering 
is: — " However often they go away, the planets return, the sun, 
moon, and the rest ; but never to this day have returned 
any who have gone to Alok&k&s'a." I think, however, that we 
must say Alokakas'a, and regard the' long vowel as including 
the preposition ^ ' up to,' ' as far as,' " those who have reached 
Alok&k&s'a" (^ ST^hPFPHTO;). 



The maxim of the oblation on the birth of a son. This is the 
subject of Jaimini 4. 3. 38, 39. The question arises whether 
the offering is for the benefit of the father or the son (^y^ M^^^ i 

hMmUivkMi^m ^ g?ri^:^in5TFr), and the answer is that it 
benefits the latter. 



ITTSWfW^^ ^^^ W 



Knowledge [of Brahma] abolishes nothing but the ignorance 
[which obscures that Impersonality]. This is a bit of Vedant- 
ism pure and simple, and has scant claims to a place amongst 
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popular maxima It is admitted solely because Raghun&tha 
includes it in his list. His explanation is as follows : — " ^t^tsTT- 

The so-called nydya is found in VivaranaprameyasangraJia, 
page 8, line 9, and in PancapddikA, page 1. 



The maxim of meditation on that [viz. Brahman]. Or, one 
who meditates on that This is taken from BraJim/xeHtra 

4. 3. 15, '' ^^^^\^^A\iAMfS\{^ ^Rr?pm ^nw^s^hm?5Bgai*'. 

The bhasya on the last term is as follows : — * ' ^R^afhWinTW- 






^4^ii|tu^i4 ^M^v^ri ^r^^ clc^rfi*^ d^^-^iilHr gi^^btt^ni^^ 

d^Mi(^?d>Nl(^Pl n^^"- I subjoin Dr. Thibaut's rendering, 
with a few additions of my own in parentheses. " The words, 
* and the meditation on that, ' state the reason for this twofold 
relation [viz, of those who meditate on Brahman with qualities, 
and those who worship by means of symbols or images]. For 
he whose meditation is fixed on Brahman reaches lordship like 
that of Brahman, according to the scriptural relation, *Inwl»t- 
ever form they meditate on him, that they become themselvea' 
In the case of symbols, on the other hand, the meditation is not 
fixed on Brahman, the symbol being the chief element in the 
meditation. — But scripture says also that persons whose mind 
is not fixed on Brahman go to it; so in the knowledge [rather, 
the doctrine (vidyS,)] of the five fires, *He leads them to 
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Brahmaa' — This may be so where we observe a direct scrip- 
tural declaration. We only mean to say that, where there is 
no such declaration, the general rule is that those only whose 
purpose is Brahman [i. e. whose mind is fixed on B.] go to it, 
not any others." This is a noteworthy passage. It practically 
condemns the use of symbols, or images, in worship, by declar- 
ing that the mind of the up&saka is directed to the pratika, 

and not to Brahman (or IsVara). The s'ruti, ^* cT 'WT ^^TlMWrl 
&C.," which is quoted also in 3. 4. 52, may mean much more 
than S'ankara sees in it; for it is an undoubted fact that, m 
the present life, the worshipper becomes assimilated to the 
object of his worship; that the characteristics of that object, as 
conceived by him, become his own characteristics; and that a 
man never rises above the moral or spiritual level of that 
which he worships. This was clearly set before the Jewish 
nation in the teaching of Psalms cxv and cxxxv, where, 
with reference to the making and worshipping of images, we 
read " They that make them shall be like them, every one that 
trusteth in them " ( Revised version ). 

The a^^5«<iH, whi(5h, in its full form seems to be ci^^^tn-n'^fn 
(as in Anandagiri on the closing part of 4. 3. 15), is constantly 
quoted in the VeddntaJcalpatarupa/rimala. It will be found 
on pages 229 (three times), 230 (line 9), 235 (line 11), 246 
(line 6), 478 (line 1), 591 (line 4 from bottom), 669 (line 10), 
and 730 (lines 9 and 15). 



The maxim of [the existence of another scriptural passage] 
declaratory of it. This is the name given to Jaimini's siitra 

1. 4. 4 ( cR3T^ '^T^RTFir^), and the above is Dr. Thibaut's 
rendering of the ny&ya in the following passage from Laug&k- 
sibhaskara's Arthaaangraha, page 4:— "^JrenFTOmt^fM^- 

5 
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" That injunction which merely indicates the general nature 
of some action is called originative injunction, as for instance 

the passage * he is to offer the agnihotra-oblation.' But* 

it may be objected, the two forms (aspects) of a sacrifice are 
the material ( offered ) and the divinity ( to whom the material 
is offered). How then can the passage 'he is to offer the agni- 
hotra-oblation/ in which neither of these two forms is men- 
tioned, be considered an originative injunction, the word ' agni- 
hotra ' ( which seemingly indicates the divinity of the sacrifice, 
namely agni) being merely a name (and not indicating the 
divinity ) according to the principle of ( the existence of another 
scriptural passage ) declaratory of it." Page 7. 

The following is M. M. Kunte's note on sfttra 1. 4. 4 : — 

" The principle enunciated in this sfttra is known among the 
Mimamsakas as Tatprakhyanydya — a name which can be best 
rendered in English by the principle of conventionality. A 
description elsewhere given shows that a sacrifice is known by 
a particular name, that is, the conventional name is wellknown. 
For instance, * He who wishes for happiness sacrifices an Agni- 
hotra-sacrifice/ Another independent Vaidika text determines 
the word Agnihotra in the above Vaidika text to be the name 
of a sacrifice." 

The nyaya is found in VeddntaJcalpataruparimala, page 150, 
line 7. 

One who takes the place of somebody else takes upon himself 
also the functicms of the latter. This is Professor Kielhom's 
rendering of the maxim as found in NS.gojibhatta*s comment 
on paribhdsd cxvi. Can this be regarded as the equivalent of 
Noblesse oblige? 

This nyftya, which is found in Veddntakalpatamparimala, 
page 581, line 9, and again in line 8 of the next page, is taken 
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from the d^ i f^d<4^»-^N of Jaimini 5. 1. 23, 24, the ^^^Mig^^- 

i|^MI*^m*^lRl+<wi, which Kunte renders " The subject of the 
forward transference of acts which follow the Anuyaja-offerings, 
and the backward transference of acts which precede Prayfija- 
offerings together with the offerings themselvea" Regarding the 

d<(lf^d<tTi»^H he says : — " Tadddi signifies the first part of 
that; the Tadanta signifies the last pa/rt of that. These are 
Bahuvrihi compounds, and therefore signify that of which the 
first part is taken, and that of which the last part is taken. 
When forward transference is to be made, the Tad&di is taken, 
and when backward transference is to be made, the Tadanta is 
taken. The following illustration will explain thi& When the 
Anuyaja-offerings are to be transferred in point of time, the 
Suktavaka and the Shanyuv&ka which follow it, are to be 
transferred along with it, because the Anuyaja is the first part. 
Again, when PraySja-offerings are to be transferred in point of 
time, the Agh&ra and the S&midheni which precede it, are to 
be transferred along with it, because the Prayaja is the last 
part" 



The maxim of [a name indicating] resemblance to something. 
The principle of giving a person or thing the name of some 
other thing because of his or its resemblance to the latter; for 
example, likening a man to a lion because of his courage and 
strength. The ny&ya is the subject of Jaimini 1. 4. 5, where 

the sentences " ^^ K'^^^lfii^i^^^ ", " ^T^ f<^i>^»Rl^<t^ - 
§r^ '' and « gtr^ iT^rftr^Rwrircr" are discussed ; and it is decided 
that s'yena, sandams'a, and go are not the rnateriaZ of the 
various sacrifices, but are merely their names. This is well put 
in Colebrooke's Essay on the Mimamsa: — ^"It is a question 
whether the hawk-sacrifice {a'yem/i-ydga) which is attended 
with imprecations on a hated foe, be performed by the actual 
immolation of a bird of that kind. The case is determined by a 
maxim, that * a term intimating resemblance is denominative*. 
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Hawk, then, is the name of that incantation : * it pounces on the 
foe as a falcon on his prey'. So tongs is a name for a similar 
incantation, * which seizes the enemy from afar as with a pair 
of tongs'; and cow, for a sacrifice to avert such imprecationa" 
LaugaksibhSfikara ( on page 20 ) gives 4^MM as the equivalent 
of STT^, whilst Kumarila employs ^n^W. 



Hot goes with hot. Like loves like. This is found in the 
following passage of Blidmati 3. 3. 25 (page 620):— ''T ^ 

td^^^^i I ^T^rft ^rftwT^ «n^h?TOM[<44J^-^^: i ^m "^ifm^n^i i 

tl«i^«iS " 11 It might be used as the equivalent of *' Birds of a 
feather flock together" ? 

The maxim of [ the co-existence of ] light ami darhness. The 
use made of this by writers on Vedfinta will be seen from the 
following passage from VivaranapraTneyasangraha, pages 9 

and 10:— "5^5 ^^i^Rtdi s^i^'grr^ 5T gftK^; I cT^n f^ I ^IW^HI- 

f^d^^ iiR«t:^if^Ri ^^4H, I 44fcist<0^ k^f^ ^nrat ^t^ 

^TfTSfWRRi;" II See also Vivaranopanydsa, page 9. 



t5r*55Rd*ll(^«fi^l4^<l!i4'M(H^*<J II 



NS 



27^6 certainty of the non-appearance of shoots from grains 
of rice spoilt by [ contact with ] oil. It occurs in Veddnta- 

kalpataru, page 545, line 17 :— " fts^rmt'^^mt: ^^^Pi ^I^rfe- 

^^l^wl*l<t^: ^hr^ c > <a»4>^f^d^l I fe4^>»l K$<l^<4^ Pl^*l^< ". In 
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S'dnkarabhdsya 2. 3. 31, we read:— "'HH ^ ^ir^l^Oft ^^- 

Of the sni% in M^^il^O'iK Anandagiri says: — "%55^Fgf^crft3nf^- 
Jlfrf^nf^T?^. " This nyaya resembles the 5jf^^^d41>jlKW- 
fTff^'SR'raT^, in Second Handful. See Addenda. 



^'^^^ 



Curds and cucv/rriber are fever personified ! This is found 
in Patanjali's Mahdbhdsya 1. 1. 59 ( vartika 6 ), and 6. 1. 32 
(vart. 6), as follows:— "^rf^T^ 5r?T# 3^: I S^T^rftTrTftr^ 

«ng^ RlR^^i^Rl ^m^ 'Ml This closely resembles Raghun&tha's 
^Ri^«itft sr^wit 3WT: which I have not yet met with anywhere. 
See ^ig4^ and ^l#^ ^rft^R^ in Second Handful. 



The forest-fire which destroys the seeds of the Ratan is also 
[ by that means ] the promoter of the growth of another form 
[namely, the plantain]. This is found in CitsuJchi i. 15, as 

follows: — ^'^nn ^9 ^3r^T5^ ^ii4\>3if^«ii^i4>c4 ^'iPtR^nnp^ ^ 

^T^." The same idea, with the express mention of the plan- 
tain tree, is found under i. 14, and also in the following passage 

of the Nydyavdrtikatdtpa/ryatiJcA, page 57 :— " t2 ^9 §I1MWP> 

^T^rnTTra^PcW^i^." Perhaps the Indian farmer could tell us 
whether the ashes of cane-seeds promote the growth of the 
plantain-tree? Citsukha Muni informs us, under i. 14, that 
the growth of rice is aided by the seed having been smelt by 
mice ! For the above, see also Nyayamakaranda, p. 75, 
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This is taken from the large work Lauhikanydyaratndkara, 
page 219 a, where it forms maxim 62 of the second part. 

Maxim 60 is the S^Wt^^TRT with which RaghunS,tha seems to 
connect it. He says:— "^%T^^ f5rei^5T^?frn=?n^sf^ 5R^ 
^4g>Q»lN4^W4<Ml^ct>(5|^cHij^^MiF^ ^T^^T^." I hope this sentence 
may convey more meaning to others than it does to me; but 
this is all the light that the author throws on it I conjecture 
that the ny&ya is based on a verse quoted ( or composed ) by 
S'abara in his bhS^sya on Jaimini 4. 3. 11 which forms part of 
the ^^Rl<4R|*iiU|. The gist of the argument is that though 
no reward is directly connected with that sacrifice, yet a man 
must use his intelligence in inferring one from elsewhere; just 
as, for example, a man must do in order to grasp the sense 
of a verse like the following in which the words are scattered 
about disconnectedly : — 

"5cr: 'Tsc^ ^T^ ^ ^ ^Rf^^rfcnj; I 

The context preceding and following this verse is absolutely 
necessary to make it intelligible, and I must refer the reader 
to S'abara himself. If I am right in connecting RaghunS,tha's 

nyaya with this verse and with the M^<«ft<«^W, then the idea 
must be that the verse is a mixture of vocables almost as in- 
separable as that of milk and water ! 




^R: II 



The maxim of Devadatta's bravery. Equivalent to Horace's 
" Caelum non animum mutant, qui trans mare currunt." The 
illustration is used by S'ankara in his bh&sya on Brahmor 
sUtraS. 3. 10 :— «« i^cb^i^^fi) ^TPsIFrf gm guR: gm i^ ^T#^ ^?^^^ 

ji^Ndi Jr^nn^TT^ i t f^ ^^r^: ^ti^lf^jimcjti ^sr^^ jrf^ ^w^i 

Nl^^lM^ sft" ^^^Tljiuu f^W««n^" II The ^^^^-d^fiJSPl^l^lH is 
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mentioned again in the bhasya on the next sutra. Compare 
with this the following from Tantravartihiy 3. 6. 41 (page 
1108 ) :— " «l%w ^^<4S1^ ^IHlM^^M^mti^Htimd^l^ sfr ^^^Tl^ 



The maxim of the slaying of the murderer of Devadatta 
The point is that the death of the murderer does not bring his 
victim to life again. It is applied by Raghunatha as follows: — 

sr^sfij. " He probably took it from NagojibhatWs comment 
on paribhdsd lxiv [ ^TO^rfJr^^nrnirfSrftrcr: &c., which see abo^e ] 
where it reads thus:— '^^i^ ^c|^t<<;M ^'Pgrft f^ ^«l<^Tt<«lW{«lH 

^^ g f^ ^c|A4^*4|>BiH^" II Nagoji, on the other hand, 
derived it from the Mahdbhdaya, where ( in 1. 1. 57, vfirtika 4 ) 
it appears as " ^r f^ ^^^rf^ ^'rfft f^ ^^TT^f^ ^nf^ft^ ^T^." 
So, too, in 6. 1. 86 ( vart. 3 ). 



^RRlfl^fe: M 



A persistent state of cognition'. This is Mr. Arthur Venis* 
rendering of the expression as it occurs in Veddntaj)aribh&s& 
(The Pandit, vol. iv., page 105), and he elucidates it in a foot- 
note as follows : — ^**It may be described as a series of states 
throughout which the same object is presented in consciousness. 
Each state of conciousness lasts only for a moment, a kshana 
or unit of appreciable time, and perishes. A second state then 
succeeds and is lost, and so on." We find the expression (in 
the plural ) in the PraJcaranapancilcdj page 127, and as 

>4KNlf^«i):91HlPl' on page 40 ; whilst, on page 56, the author 

refers to it as the ^RRlf^^^'TPT. I have met with it elsewhere 
also. Yet, strange to say, the Vacaspatyam is the only Sanskrit 
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dictionary that contains it. The term WI<Nlf|«H^ ( with°^Tf^ also ) 

is there defined as ''^^m Tfl^ ^Jluuft^^H ^TPnnS^ ^,'' and 
then follows a quotation from Ved&ntaparibhasfi, which imme- 
diately succeeds that referred to above: — "f^fe^F^^^RT- 

(tIWjcI 5T 5 ^TRT " ]. " Moreover, according to ( Ved&ntic ) tenet, 
there is no variation of knowledge in the case of a persistent 
cognition; but as long as there is a presentation of the jar so 
long the modification of the internal organ in the form of the 
jar is one and the same and not various'* (Venis). As found 
in Mar&thi, it has the meaning "Closeness or intentness of 
thought; undiverted and unintermitting prosecution (of ^ny 
subject of meditation or study ) " ( Molesworth ). Strictly speak- 
ing, I ought not to include this expression in my pages ; but as 
Bohtlingk, Monier- Williams, and Apte have ignored it, I admit 
it in the hope that it may assist some perplexed student of 
Indian philosophy. And let me add that readers of Mr. Venis' 
excellent translations will find there many valuable explana- 
tions of technicalities, which they will search for in vain 
elsewhere. 



Ads which impel others to action are not always of the same 
kind. This is the first line of a verse in Kum&rila's S'loka- 
vdrtilca ( page 710 ), the context of which is as follows: — 

-ci^^H w^ ^^ 5rg% ^^ JrirT II 
TFsn f^R l ffel4^ijiu| f^rftg% ^p^t^ " n 

A remark of S'ankaracharya's in his comment on MundaJca- 
Upanishad 3. 1. 1, closely resembles this. He says:— "^ 
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Water in a bed of reeds is disease of the feet That is, it 
uses disease in the feet. See under ^S[f^^3^ K^Wt ^^' \ 



The maxim of a dancer. One dancer gives pleasure to 
many spectators, just as one lamp gives light to many persons. 
It occurs in Jaiminiyanydyamdldvista/ra 11. 1. 10 as follows: — 

The last pSda is thus explained; — ^PU ^g'rt S^ 4^*1^*: 

Of the same kind, apparently, is the following expression of 

the Nydyavdrtika I 10 (page 70 ) :— " ^cRT^cTRt t<Mlil*- 

l^^d^t^ ^ g'FT^CT^'m^", which is reproduced in the 
NydyaA)drtiJcatdtpa/ryatikd, page 354 ( line 9 from bottom ) in 

these words: — "^tF^F^ 'WT ^T^^St^J^Jgrw^ H4>(^«^|^«(i srirT- 



5T ft ^*^j^^q"nn^?rT^^ ii 

One does not need a looking-glass in order to look at a 
bracelet on the wrist The nearest approach to this that I have 
met with is in the Karpllramanjari, page 17, line 2: — "^T^^rr 
f5^I*5pof f* ^^:q^ ^^r^t^irf^," which is, in SansMt, " WTWT 



If a rrum has lost a cowrie he does not spend a Jcdrshdpana 
6 
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in the search for it That would be like expending a sovereign 
in order to recover a farthing ! It occurs in the following por- 
tion of S'abara's bh^shya 4. 3. 39 :— "5t f| ^w ^ fAiAnm^ 
^ft^TO^ I 5T% *l(^r^l 5TCT^ d<^r^Nui 4>N''iMi^H f^B^" II 



A thing's not being heard in one place does not get rid of 
the fact of its being heard elsewhere. This is applied by 
S'ankara in Brahmasiltrabhdsya 2. 4. 1 ( page 681 ) as 
follows:— "^5 ^af^^^^^^a ^ MluiMia^qfrl ; ^JRT 5^ ^r^g* 

It is quoted as a ny&ya in Vaiydsikanydyamdld 2. 3. 2 
( sAtra 8 ). Compare with it S'lohavdrtiha iv. 161 : — "'T ^f^- 

In explaining the previous verse, Pfirthasarathi says, "'T % 



An Iguana creeping along does not on that account become 
a snake. This is found in Mahdbhdsya 1, 1. 23 (4) as follows : — 

ftTH^^T^ ^rer ^^ (k'^nii ^'iwf^." The same passage reappears 
in 1.3. 12 (5), and in 6. 1.50. 



^ ff SimFT: ^J^ Jim STW^Tf^RZRnq^ i^l^ll^^ II 

A mav^who is already in a village dose not express a longing 
to get there, such as a man might who was out in the jungle ! 
This is found in Brihaddranyakabhdsya 2. 3. 28, page 87 :— 

^^ STHT ^l^^lO(»MI^^^ ^4m\^ I sroPcf^f^ inTRJF«TRRR 



43 

?r ft "^s^ flcs^ f% **^d II 

J. man "u;^ Aos t^ree scms oot&ZcZ Tiot be designated as a 
man with two sons. Therefore, if an order were given to 
bring the father of two sons, it would not do to bring one 
who had three! This ny&ya of Raghun&thavarman's, taken 
from the Kds'ihAvritti ( with the substitution of «i>*«i3l for •Tl'- 
1^5^), is based on the words ''^^ f^^S^ Ml^M^Hlik^'^ ftS?I 
«n«n^ci," which form part of Patanjali*s comment on P&uini's 
siitra 6. 4. 96 (sw^sigWiw). The meaning of that sAtra is 
that when the aflSx ^ ( i e. the krit-aflSx «r ) follows, the root 
( technically described as ) ^ifit is shortened to SRf when there 
are not two upasargas. So we say h-^w^, and ^^^TORf ; but 

^ijM^I^ because there are two upasargaa But would the root 
vowel be shortened if there were rnore than two upasargas ? 

No; for we say ^^^jMlf^l*^!^. Yet the siitra seems to make no 
provision for thia Patanjali comments on it as follows: — 

Patanjali was fond of this kind of illustration. The follow- 
ing one is employed again and again in various parts of the 
bhasya, and always in connection with the paribhdsd •fft^g^- 
4^ti^^i^^ i (^ci>< ^ Jt ^zn ir^TTfrr: \ it reads thus:—" ^ifliWUW i H^^'^ 
BHWuwt^l M\^M^ 5n?fr <^a4|(»ft^ ^ ^T^." It occurs in 3. 
1. 12 ( vart 4 ); 3. 3. 19; 6. 1. 45; 6. 1. 71 ( vitrt. 7 ); 6. 1. 135 
( vart. 12 ); 6. 3. 34 ( vArt 7 ); 7. L 37 ( vArt. 7 ). The words 
^WIfrTOT«nT appear also in 2. 2. 6. The paribh&s& just quoted 
is rendered by Prof. Kielhom thus: — " ( An expression ) formed 
by the addition of the negative if^ or ( of the particle of com- 
parison ) ^ ( to some word or other ) denotes something which 
is different from and yet similar to ( what is denoted by the 
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latter ), because it is so that ( such expressions ) are ( generally ) 
understood (in ordinary life)." With the paribhasa, Nagoji 
has also taken the illusti*ation. 



From hearing the unfamiliar word * cowl cm inhabitant 
of Cocoanut Island would gain no perception of an object pos- 
sessed of a hump &c. This sentence is found in the Nydya- 
vdrtika on sfttra 3. 1. 67. Again, in Pras'astap&da's Vais'esikor 
bhdsya, page 182, we read :— " g^jj^TRfin^sft" ^nft^^J^f^T^nftR: 

f*i<iiwwc[^^wic*l 5 ^f^sN" 5rnA ^^nf^c^nr^T^^rrat ^T5r%." The 

commentator, S'ridhara, remarks on this: — "•nR5>^^^ 'RnT- 

With some hesitation I have admitted the above into my col- 
lection of ' inferences from familiar instances,' on account of the 
reference to the unfamiliar Cocoanut Island, and its cow-less con- 
dition ! The following passage from Professor Beal's translation 
of Hiuen Thsang's work ( Vol. ii. page 252 ) is supposed to re- 
fer to this island : — " The people of this island are small of 
stature, about three feet high; their bodies are those of men, but 
they have the beaks of birds; they grow no grain, but live only 
on cocoa-nuta" The editor and translator of Itsing's Record 
thinks that the island in question is one described by that pil- 
grim as lying to the north of Sumatra, and therefore probably 
one of the Nicobar group. See page xxxviii of that work. 

Jayant Bhatta refers more than once to the ignorance of these 
islandera See Ny&yamanjari, page 118, line 5; page 121, 
line 23 ; and page 391. Also Tatparyatihd, p. 66. 



It is not likely that a man who could flee on his feet would 
crawl on his knees. This is a part of S'ankara's argument on 
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Bmhmas'dtra 3. 1. 10:— "^T^^TTt^lNr ^H^M^I^d^j^^ i ^ ^ ^- 

^a^ I 'T % m^x q^rrftt ^K^44[ui) ^sngwrf Tf^?Ttcft%." "It is, 

therefore, the opinion of Karsuajini that the remainder of 
works only — which is connoted by the term * conduct ' — is the 
cause of the soul's entering on new births. For as work may 
be the cause of new births, it is not proper to assume that 
conduct is the cause. If a man is able to run away by means 
of his feet he will surely not creep on his knees." This is 
Dr. Thibaut's rendering. 



Even cow's imlk wovld cease to he pwre if placed in a vessel 
onade of dogskin. This nyaya of Raghun&tha's is found in the 
following passage of Jaiminiyanydyamdlavistara, 1. 3. 4 ; — 

^ ^ ^: ^n«H>di^iTh : I ^nE^TT^^PFRWfH^ ilHluiRlRr ^ I Tl 

Madhava, no doubt, took it from Kumarila's vartika on siitra 
7 of the same adhikarana, where he speaks of the moral 

teachmg of S'akyas and others as " ^^R l ft% g ^<^<^HM4^4^Q|4gi- 

^TofhT ^." The simile in this form is found, too, in Yamuna- 
carya's Agamaprdmdnyaf page 11, line 8, in a context of the 
same import. Colebrooke's excellent summary of the teaching 
of this part of the Mimamsadars'ana, given in his Essays ( i. 
337 ), may be usefully quoted here : — " Besides the evidence of 
precept from an extant revelation or recorded hearing ( s'ruti ) 
of it, another source of evidence is founded on the recollections 
( smrUi ) of ancient sages. They possess authority as grounded 
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on the Veda, being composed by holy personages conversant 
with its contenta...The S'dkyas (or Bavddhas) and Jainaa 
( or Arhatas ), as Kumarila acknowledges, are considered to be 
Kshatriyaa It is not to be concluded, he says, that their re- 
collections were founded upon a Veda which is now lost There 
can be no inference of a foundation in revelation for unauthen- 
tic recollections of persons who deny its authenticity. Even 
when they do concur with it, as recommending charitable gifts 
and enjoining veracity, chastity, and innocence, the books of the 
S'ibkyas are of no authority for the virtues which they inculcata 
Duties are not taken from them : the association would suggest 
a surmise of vice, tainting what else is virtuous." Raghunitha 
uses the ny&ya as a warning to a gv/ru to be careful in the 

selection of his disciples; for "sf^T^ flf^l^swri^^ ^nf^." 



A beggar ought not to ask alms of another beggar, so long as 
there is amy one [ to beg from ] who is not a beggar! The say- 
ing appears in this form in S'dstradipikd 8. 3. 5; but S'abara, 

in the same adhikarana ( sfltra 11 ), puts it thus : — " ^ ^ f^TgW 
fil^^T^nphiri^ ^^^ fa^sifi^^i^Sts f^g^. " See, also, the Nyd- 
yamdldvistara on the same portion. The following, from 
Ivanhoe ( Chap, xi), runs parallel with the ny§,ya; — ^' He is 
too like ourselves for us to make booty of him, since dogs ehovld 
not vxyrry dogs where wolves and foones are to be found" 



Not even to a man whose sight is defectvoe does a lotus on 
the ground appear to be in the sky! It appears in Citsuhhi 

I 17 (Pandit, vol iv, page 594):— ^^^ W^ ^Wiettn^Ktw 
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5T f| ^^ci<^^^ 3^-^n?R^ WRT^ ^ 

TAg position occupied by Devadatta when eating is not that 
which he occv^ies when fighting ! The force of this drstdnta 
is best seen from the ddrstdntiha in Tcmtravdrtihay p. 575 : — 

5r % ^\<4<4Tit^ 5«mRFT ^M44c|Jict ^ g^R^nftr ma^\^ 



Not even a hundred injunctions covM move a man to action 
as readily as the desire for gain does. This is found in TanVra- 
vdrtika 3. 4. 34 ( page 999 ): — 

^l^c||^HI#cc|k«HI<:^Ml srf^m^: II 

SiMii^^m ^Rftf^'ffTTO^ I ^ g ^snHiiRiin^^^Mmi4iiH> sr 
^ift>^i^^4^ I ;r ft- fef^iciHiPr cT^n g^: xr^ «wt ^t^tsr " ii 



^F^S^?ft 



If a power is not of itsdf present [ in a person or thing ], it 
cannot be supplied by another. In Brdhma&AtrabhSLsya 2. 1. 
24 we have part of a discussion as to Brahman's ability to pro- 
duce the world without extraneous aid. It is urged that he 



48 

has this power in himself, just as the power to produce curds 
resides in milk. The objection is then raised that since curds 
are not produced without the action of heat, milk is not in- 
dependent of other agencies, and so the argument breaks 

down. The reply is as follows: — "'rf^ ^^ ^ftwi«t^n^dl T 

^r^T^f^NUN^^ I ^^praRJ^ ^ ?TFT 'JiJtgrT #Tl^." On this 
last clause Anandagiri says : — ^ ' ^N«)fc! I 'rf^ ^^SHcfi" ^rRfJ: ^^- 

![?^:" The nyaya is taken from S'lohavdrtika ii. 47 (page 
59 ), of which verse it forms the second line. The first line is 
''^R[: iAk^MmMi MWIu^RjRl JR^RTn^." Mr. Ganganath Jhas 
rendering of the verse is as follows : — '^ You must understand 
that authoritativeness is inherent in all means of right notion. 
For a faculty, by itself non-existing, cannot possibly be brought 
into existence by any other agency." Compare with the above 
maxim the following from BrahmaslXtrabhdaya 2. 2. 29: — 



A blind man is not qualified for work involving the exami- 
nation of butter. This is found in Vaiydsikanydyamdld 3. 4. 
2 ( sutras 18-20 ), where it is followed by " ^uf^ M»lf^Ma^4jl^ - 
^ c|>4Su^f^*K:.". It was doubtless taken from Tantravdrtika 
1. 4. 24 ( page 332 ), where we read : — 5T53r^%^ «n^ 'HIT ^TO'IT- 

f^ c<icHj^lNKf>ai<0^mMl^^»"f^<ft ^'' ^^ftf^^R: 'Prra;. " This 
sMra 24 is Jaimini's sutra 30, under which we have S'abara's 
" sn^qicRrs^RRr^ g^rat ^t^: ^ft^ilRuft " which see above. 



The falseness of one person does not prove somebody else to 
be false. This is from S'abara 1. 1. 2 ( page 5, line 6 ): — "^3 
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See the same in verse in S'lohavdrtika, page 100; on which 
Parthasarathi says:— "•f«IHia«ll*^^M W^ f<^IH4l^<;<<lPr %- 

n^^n,." That Kumd.rila, however, had a poor opinion of human 
veracity in general, is shown from the following verse on 
page 88:— "H*?T *^rTf^ g^^: Ml^uiKdc<[f^wi ; | i\nv^^ ^ fif^. 
^TOWRftm^^ft^." Agam, on page 178:— "^T ^ 5^^ ^ ^- 
^<^^HIIc|4|^^ I ^T^ WT^ ^4^KS||4<i<^iidtnf^tn . " Compare with 

this nyaya ''^ ^^i^^^ ^^ q^ ^vftw^ ^;f^," and 

It is not the favlt of the post that a blind man cannot see 
it Vacaspatimis'ra quotes this on page 87 of his Tdtparya- 

Hkd, prefacing it with the words " ^wrff^^^^^PRT:." It will 
be found on page 112 of the second volume of the Nvruhta. 
We meet with it again in the opening sentence of Kusuman- 



Particular [ or, distinguishing ] knowledge does not arise 
until that which particularizes [ or defines, the object in 
question ] has been grasped. It is in this form that the ny&ya 
is found in Kusumdnjali iii. 21 ( page 527 ), but that it is 
much older than Udayana is clear from its use by Kumfi,rila 

(in Tantravdrtika, page 258 ) in the contracted form "frq;^- 

^rfcT^t^^irfcRnStif," whilst, on page 287, he gives it in full as 

" si^^tdMhon ftRlg^M ^CT." In M&dhava s Nydyamdld- 

vistara 3. 1. 6, it is quoted as **HH4fOd(^$mw[| fifftrCTf^:," and 



7 
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in SaptapoMrthz, page 2, line 6, as " •IMifOtl(5|^1"U ftpft^- 

5%*-" In his commentary on Tdrhiharak^A, Mallin&tha twice 
( namely, on pages 47 and 107 ) cites the maxim in the con- 
tracted form adopted by Eum&rila, whilst Baghun&thavarman's 
version of it is " HiagldRl^Mmi fi|(^|gjferaj>wi ^WWfir." 

In Sir Monier Monier- Williams' Sanskrit Dictionary (^RlC^I^ 
is defined as "differenced or distinguishing knowledge (e.g. the 
knowledge of 'a man carrying a staff' which distinguishes him 

from an ordinary man ) " ; whilst Molesworth explams ftfftnnjR 
as " knowledge of an object distinguished or characterized by 
something (whether a property or an accident ) standing out in 
some speciality (inherent or attached)/' 

Identical in meaning with the above, though differing some- 
what in form, is S'abara's " •i*slJ\cl ft^t^ ^d^ %^R SR^- 
??t<^ " ( 1. 3. 33, page 82 ). See Addenda. 



The maxim of pulling the root of ihe ear with the tip of 
one's nose ! It occurs in Sures'vara's Brihaddranyakan)drtika 
4. 3. 1184, as follows : — 

On which Anandagiri remarks: — " Wnrrft^rriNnf^ W55R# 

Ul«^«ll( ^iJ^^rftfib." It may be compared with the acrobat's 
sitting on his own shoulders, and with the edge of a sword's 
cutting itself. 



What need has a healthy man of one sJdlled in the science 
of medicine ? "They that are whole need not a physician, but 
they that are sick." In the Prahandhacintdmani (pages 
106-7 ) there is a story about the poet £&na and his brother-ia* 
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law the poet Maydra, who were favourites of the king Bhoja. 
The former, owing to the curse pronounced by his sister ( the 
wife of the latter ), was attacked by leprosy ; but being healed 
by the intervention of the Sun, he appeared at court — to quote 
from Mr. Tawne/s translation — "with his body anointed 
with golden sandal-wood, and clothed in a magnificent 
white garment When the king saw the healthy condition 
of his body, Mayiira represented that it was all due to the 
favour of the Sun-god Then B&na pierced him in a vital spot 
with an arrow-like speecL 'If the propitiating of a god 
is an easy matter then do you also display some wonderful 
performance in this line." Mayflra replied as follows: — 



The maxim of a hing who is a Nisdda hy caste. This forms 
the subject of Jaimini 6. 1. 51, 52, and is thus expounded by 
Kxmte (in Saddars'anacintanika, page 1788): — ^"The term 
Nisliddasthapati occurs in the Veda. The question is — how is 
it to be interpreted ? Is the term Nish&dasthapaii a Earma- 
dh&raya compound or Tatpurus^ compound? The Karma- 
dh&raya overrules the Tatpurusa ; because, in the latter, a case 
not directly seen has to be understood, anr'. because metonymy 
is thus involved. A direct statement is always to be preferred to 
metonymy. The Karmadhd<raya makes a direct statement and 
therefore does not involve metonymy. He who is a Nis&da is 
a Sthapati ; and therefore a superior Nis§lda is entitled to per- 
form the Baudra sacrifice.'' In other words, the compound 
when dissolved is not ^ff?^ ^sr^t but f^fm^ t^ ^a^;. 
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In explaining the term ^^^c^ in S'ankara's bhasya on 
VeddntasAtra 1. 3. 15, Vacaspatimis'ra says (on page 213> 

line 3 from bottom ) :— " srt dNRmK^MRl^l^'i Mg>^4^ifiic4>4' 

5TFr fe»*l^<f^^4^^Rl fii^^ ^pPPl^ " I This nyaya is also 
explained in full in Veddntalccdpatario on this passage, and 
again in VeddntakalpatarupaAmala. It is quoted by Ananda- 
giri on BrahmasMrabhdsya 3. 3. 24. For the origin of the 
Nis&da, see Manu x. 8. 



The maxim of a bird let loose from its cage. Used to illus- 
trate the upward flight of the soul when released from the 
body. It occurs in Veddntalcalpata/ruparimala, page 443, as 
follows:— *':31«§'m^^*t3ra' ^TOT^: I tt felRt4sl<tMf^^-M<»4>4|l>ft > 

4«»<SH^'«f>i^i<^'«^rM." It will be noticed that there are three 
illustrations in the last clause, — the third being really the 

^T^SftraPFTFT, which see above. 



Sir M. Monier-Williams defines it thus: — '*The performance 
of one ritual act for all objects in orderly succession before 
performing another act for* all objects in the same order." 
When it is not a matter of sacrificial ritual, but merely of the 
bestowal of gifts, the definition given by Captain Molesworth 
is more suitable; namely — ^'^ The order or method (when a set 
or number of things is to be given to each individual of a 
multitude) of giving first one article of the set to each person 
all round; going round again with another article; and again 
with a third; and thus, until all the articles composing the se(r 
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shall have been received by each person." The nyaya sum- 
marizes the teaching of Jaimini 5. 2. 1, 2. See ^ppi^TJH^T'F'nT, 
and B^arkac&rya on K&ty&yana's SWaviasMra i 114. 




As to externals, mind is dependent on othefi^s. This is used 
as a ny&ya by Citsukha Muni in his vritti on karikft L 12 
( Pandit vol iv. page 513), so I include it here. He says: — 
"T ^ ^rrat ^^^i ^WFvr: q^RW ^M^ t^ ^IM I ^ .'' This is 
doubtless derived from a verse half of which is quoted in the 

first cliapter of Sarvadarsands'angraha, namely, "^rgTT^[^- 

fe^ M4d« ^^T ffcT." Professor Cowell rendered it thus: — 
" The eye &a have their objects as described, but mind extern- 
ally is dependent on the othera" 



This is the first line of Kusumdnjali iii. 8, the second being 

"%^mftr f^i^M i afa44li<Ri<|^ t " II The following is Pro- 
fessor Cowell's translation of the verse and of a portion of 
HaridS.sa's explanatory comment : — " In the case of contradic- 
tories, there can be no middle course ; nor can you assume the 
two contradictories to be identical, because the fact of their 
contradiction is directly asserted." " ' There can be no middle 
Course,' i. e, you cannot make some third supposition diflferent 
from either, from the very fact that they are contradictories 
[and therefore the one or the other must be true] ; nor can you 
assume them to be identical." Raghunatha's explanation of the 
first line, in his larger work, coincides with thia He says : — • 

"5r il<»KM«^ ?m=^mT«T^ JT^R^ ftqrfir: f^ d^^d<^^ ^: " II 

The ny&ya is quoted in the last sentence of Khandanakhandor 
khddya iii (page 561 ), and the whole verse in the commentary 
on Udayana's LaJcsandvali, page 47, and in the jsecond chapter 
of Sarvadars'anasangraha. 
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Like the rain [ which falls on all places alike ]. It is found 
in the following passage of Mahdbhdaya 1. 2. 9 and 6. 1. 127: — 

ff^T^f^ " I This is quoted by Nagojibhatta under paribh&sft 

cxi — " ^r^^rf^^rTOffrr:," which Professor Baelhom translates 
thus: — *' The rules of grammar are like the rain [ in this that 
they are] applied [both where they produce a change and 
where they do. not; just as the rain falls upon that which 
already is full of water as well as upon that which is empty ]." 
There is another example of this in the P&uini diapter of 
garvadars'anasangraha : — *' M*tMlRf^^MI*W«fW^ ^^^ ^- 

^fn^Rbr^^TT^." "And again, since general and special rules 
apply at once to many examples, when these are divided into 
the artificial parts called roots &c., (just as one cloud rains 
over many spots of ground ), in this way we can easily compre- 
hend an exposition of many worda" The translation is Prof. 
Cowell's. We meet with it again in a most interesting passage 
of BrahmasiUrabhdsya 2. 3. 42, where S'ankara tells us that 
just as the rain causes the production of barley, rice, shrubs, 
&C., by its action on the seeds, so God, making use of men's pre- 
vious works, impels them to either good or evil ! There can be 
little doubt that the mischievous saying, "s^ft g(n1^ SRftRTT 

^^ ^," current among the Marathas, was derived from this 
sourca 

The use of the illustration of the rain was not confined to 
India. Here is an example of it from Palestine :— " As the rain 
Cometh down, and the snow, from heaven, and retumeth not 
thither, but watereth the earth, and maketh it bring forth and 
bud, that it may give seed to the sower, and bread to the eater ; 
so shall My word be that goeth forth out of my mouth: it shall 
not return unto Me void, but it shall accomplish that which I 
please, and it shall prosper in the thing whereto I sent it" 
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T^W^i^ mtAM $;S*<lR*fl II 



Seeing reaemblaruie to an elephant in a heap of straw. An 
illustration of mere semblance of resemblance (HfC^C^THT^nn)* 
A real likeness is said to be that which stands the test of a 
close examination. The figure is contained in Eum&rila's 
S'lokavdrtika, page 446. 

V 

^n vi4>sitM^i ^ Sm ^K^^mifidi imr i 
«Rn M<8^i^^d<a w^ f ^<if^^i II «i II 
^4ftM^ sft >»fMiR i w^ ^ cnr ft I 
T ^rrsq^ fi^Hmli ^ i^wtmii^ erg;" ii «^ « 

Mr. QangsLng,th Jh& renders the passage thus : — 

" 40. In a case where a notion of similarity is brought about 

by means of objects that are not really similar, we have only a 

(false) semblance of similarity. 

41-42. This is said to be a false semblance of similarity, 
because it is subsequently set aside by an idea to the contrary, 
e. g. the similarity of an elephant in a stack of hay ; in which case 
when one is sufficiently near the stack, he realizes that there 
is no real similarity between the stack and the elephant. That 
notion of similarity which is not set aside even on close prox- 
imity to the object, is a case of real similarity.** 



Thou seeat the fire burning on the Toountain, but not that 
which is under thy very feet ! " Why beholdest thou the mote 
that is in thy brother's eye, but perceivest not the beam that 
is in thy own eye.?" The above is the first line of Hema- 
candra's Pariaiataparvan i 382, the second line being " 1^ 
ftWERT^rt «r W ftrafRTftr ^W^." The next verse continues the 
rebuke: — " W % JpiORT ^ ^S«T%8?Tft^WorT: | ^ ?9r ftwPrg 
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^!P^ gnonn goirq;." The teaching here is akin to that of the 
^j^HF^nT, namely " Practise what you preach." 

Poisoned wounds will not heal without the use of the lancet 
This is found in Jadmintyanydyamdldvistara 3. 8. 4, as fol- 
lows:— ''^T f^ f:^r^ cnjt fSnn'f.-^srt ^ ^rc^ i ^^ ^ 

mMH^\^\ ftN*i"IMi 5f|TRn^: " II This is, perhaps, the source 
of Raghunatha's ^ ftRWPrit: ^l^dil^uMH: which he makes 
use of thus :— " f^R^ f:<5l^^<4«KMRtf^illtTlMl ^^Ml 4(^»t>l^ ' 

^ RN^<|ih s^n^'n^ f^TfrRPT^^«m^lf^R5rfeyp^ " n To un- 
derstand this very involved sentence, it is necessary to bear in 

mind that ^Tn^fts^nTO" refers to Siva, whose benevolent in- 
tentions towards humanity are the subject of the immediate 
context Contrast with the above the following saying of 

Sures'vara's (in Brhaddranyakavdrtika 4. 3. 176), " T ^^I^*- 



The maxim of textual sequence. It forms the subject of 
Jaimini 5. 1. 4-7. According to the Mim&msa, there are six 
kinds of sequence; namely, (1) S'rutikrama, or ' direct sequence,' 
which is treated of in the first sutra of this chapter. It ia 
known as the ^(n«i^Ht^«i«nT, and is regarded as the strongest 
of the six. Then (2) Arthahrama, or * logical sequence,' which 
is discussed in stitra 2, and in which the sequence is deter* 
mined by the sense rather than by the order of the text. For 
example, take the sentence ' f ^CltJl^^d 'Ixr^," when^ 
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the boiling of the rice must necessarily precede the offering of 
the agnihotra, although the former is mentioned first Again, 

when we read "^TT^ ^ <4<ilR[, ^jlld+l^feHl ^I5r%, ^STRnrfir- 

Prrftlfrf," the logical sequence, as S'abara shows, is in the reverse 
order of the textual. Then comes (3) Pdthakrama, as above, 
which S'abara illustrates by the following Vedic passage: — 

?%." To quote Kunte: — "These are what are called the five 
Prayaja oblations; and the sequence in which these texts occur 
shows the order in which they are to be offered. This is the 
application of what is called Pathakrama, or textual sequence." 
The next is (4) PravrittihraTiia, which forms the subject of 
sfl.tra8 8-12. Kunte calls it 'practical sequence.' "In a series 
of acts to be performed upon a series of objects, a beginning is 
made from some one object; then, in performing all the acts, 
the same object is acted upon first This sequence is called 
Pravrittikrama, which signifies sequence determined by the 
conduct of the individual." It is known as the 5rRf^^^TF«n^. 
The remaining two varieties are the ^M*44 and Jf^'TO^. 

Kunte's notes on this portion are well worth a reference; and 
much help, too, is to be had from Dr. Thibaut's translation of 
the Arthasangraha, where (on pages 11-15) the six forms of 

hrama are explained under M^^lftf^. 

The use of these technical terms is not confined to the 
Mimsbnisakas, but is very common amongst writers on VedS;nta 
also. Four of the above varieties of hrama are mentioned in 
Bhdinatz 1. 1. 1, pages 47-49, beginning with the words 
"^ ^JfftrfHaWsrniJTnF^^^: jot: &c.," and enlarged upon in 
VedAntahalpataru, pages 32-34; then, in Bhdmatt 4. 3. 6, we 

read " TTOCTrf^pft 'iRJm^rf^ ^WT*R* qw?^ ^prrf^," and so 
sfttra 12 is next explained, and afterwards sfttra 7. For the 
pdthakrama only, see Anandagiri on Brahmasutrahh&sya 
2.3. 15 (page 620). 



8 
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This grammatical nyfi.ya is paribkd§d Lix in Nfigojibhatta's 
treatise, and i^ taken from Mahdbhdsya 6. 1. 89 ( under v&rtika 
2). Professor Kielhom translates as follows: — ** Apavddas 
that precede [ the rules which teach operations that have to be 
.superseded by the Apavfida-operations ] supersede only those 
rules that stand nearest to them, not the subsequent rules." It 
is found also in Patanjali 1. 1. 28 ; 3. 2. 1 ( 6 ); 3. 3. 95 ; 3. 4 85 ; 
4.L55(4); 4.3.132(6); 4. 3. 156 ( 7); 6. 1. 102 (6); 6. 4. 
163 (2); and 8. 3. 112. In not one of these examples, 

however, do the words "hItKI^" appear. 

Special rules are taken into consideration first, and afUfr-- 
wards general rules. ''The meaning is this that he who is 
guided solely by the rules ( of grammar ) first looks about to 
find out where the Apavdda applies, and having thus ascertain- 
ed that a particular form does not fall under that ( Apav&da ), 
he employs for its formation the general rule." See Dr. Kielhom's 
translation of Nagoji's paribhdsd 62. It is found in Makdr 
bhdsya 2. 4. 85 ( v&rt 11 ); 3. 1. 3 ( vftrt. 10 ); 3. 2. 124 ( v&rt 
10); 4. 1. 89 ( vart. 2); 6. 1. 5 ( vftrt. 2); 6. 1. 161 and 186, 



This is another of BaghunS^tha's samples of grammatical rules, 

and is closely connected with ^ liwr^: &c., to which it 
forms an alternative. Dr. Keilhom's translation of it, in the 
Paribhdsendus'ehha/ra, is as follows: — " Or (we may say that) 
first {^11 forms which fall under the Apavdda ^re set aside, 'and 
that subsequently the general rule is employed (in the forma- 
tion of the remaining forms)." It is found in MahShh&^a 
2. 4. 85 ( vSxt. 11 ); 3. 1. S ( vftrt. 10 ); 3. 2. 124 ( v&rt. Ip ); 6. 
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1. 6 ( vart. 2 ); 6. 1. 161 ; and 6. 1. 186. In each case it is im- 
mediately preceded by the paribh&s& ^ ITTO^: &a, the latter 
standing alone only in 4, 1. 89 ( vart. 2 ). 



The base and the mjffix jomO/g corwey the meaning which is 

recognized [ or arrived at ]. The sense of the term SRWT^ 
here is a real difficulty ; and I am indebted to Dr. Kielhom for 

the explanation that it is regarded as equivalent to sr^t^nTRPSr. 
The nyS.ya ( for it is quoted as such ) is taken from Patanjali 
3. 1. 67, vartika 2, and is reproduced in the same form in 
S'abara on Jaimini 3. 4. 13 ( page 320 ), and 10. 8. 24 ( page 
677 ); also in Tantrav&rtika 3. 1. 12 ( page 686 ). It is quoted, 
however, with a slight addition in Vivaranaprameyaaangraha, 
page 4, line 14, where we read "JTIpfew^Pn XRBPn^ ^ ^^: STT^- 

•^•ifa •^i^n"; and, almost identically, in the Ram4nuja 
chapter of Sarvadara'anasangraha (page 69 of Jiv&nanda's 
eda) we have ^'sryfiTJRTOlr SRqWT* STTSTF^ ^ i^: ", which 
Prof. Qough renders **The base and the suffix convey the 
meaning conjointly, and of these the meaning of the suffix 
tak^ the lead." It is not clear how the latter part of this 
rendering was arrived at; but the missing link is supplied by 

MSdhava in Nydyamdldvistara 3. 4. 8, where we read " JT^^- 

Here we have, perhaps, a hit at the grammarians and also a 
hint of the difference which exists between them and Mimciin- 
sakas in regard to the means by which the sense of a word is 
arrived at In a note on Jaimini 3. 4. 13, Kunte says; — " The 
grammarians state that both the material, part (dhdtu) and 
the determinative part (pratyaya) of a verb convey notions 
of their own. The notions of the agent of an action, of its 
object, of its being performed by one or many, that is, its singu- 
lar and plural numbers, are conveyed by the pratyaya of a 
verb. The dhdtVf qI e^ verb has invariably one sepse if^hich it 



60 

retains in all its modifications." With the Mimamsaka, on the 
other hand, " the complete verb— the enunciated ( dkhydta ) — 
conveys the notion of a mere action and not of its means, such 
as its agent, its object, or its instrument." In view of this we 
can understand Madhava's statement that the grammarians lay 
especial stress on the suflSx. I feel sure, however, that the 
presence of the word prddhdnya in the ny&ya, is due to the 
influence of the following verse of Kum&rila's in Tantravdrtika 
2. 1. 1 ( page 348 ), which forms part of a lengthy disquisition 

on that difficult word ^TR'n. It stands thus: — "?nT% g ^T^ra* 

^^s(^v[i ^mk^ ^m4ah : I ^RTRnrf^Tsn^: i 

Then, further on, he again says "crenSR^Rmf ^N^^M * 
q^m "• Does 5r5^Pn4 in this verse mean 5Rft«wnrrir ? 



When there is sense-perception, what is the use of infer- 
ence? As Kum&rila says in TantravdrtiJca, page 87: — "^- 

?[cH41j[ ffR f^ m^ 51^ I cT^^fir^ «n^cXr^5^ t?lM« ! HI^ II 

ftr^'lct" 11 Amal&nanda, too, in Veddntakalpataru, page 368: — < 

In S abara 3. 1. 12 ( page 216 ) we read SR'WJRgiTRnf^ft^:, 
but Fatanjali points out ( in Mahdbhdsya 3. 2. 124 ) that this 

is not always the case. He says : — " ^??^% ^ ^^VK^^^IM^^- 

There are two references to this in Nydyamanjari On page 
461 ( line 7 from bottom ) we read : — ^''Wftr ^ •f^ ^WTT: STTOffT- 

Mc^^M'Wld^iH^iiiRidcci^i^lHlf^Ri &c.". And on page 609 (line 6 
from bottom ) :-^"«W ^T^^ fk^^ ^ ^^^1^44m4)(^<)^ SRiW- 
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Ararat I ^•tt4WMRil4|UW^-45l'tlH>l^4<W«4^^| l idlji^ll^d d^Md l ft- 

wrwt" H For ^«ldx|i|> see also Ny&yasMra, 3. 2. 59; Bhdmat% 
page 373, line 15; and S'&LM, page 36. 



The maxim of sherbet Used to illustrate the production of 
some new thing by the union of others, just as sherbet is the 
result of the commingling of various ingredienta It appears 
in Sdhityadarpanay 46, as follows: — "R^t^HTR: Jsnw 41^* t^- 

miU^ f% ^NiR^Hifj^dif^(^l(i> ^5t5?m: ". This is meant to show 
how Flavour is single, though spoken of as resulting from a 
composition of causes. Dr. Ballantyne translates thus : — '^ First 
each reason is mentioned separately as being perceived; and 
[ then we say ] let all this commingled — the Excitants and the 
rest — constitute, like the [composite] flavour of sherbet, the 
Flavour tasted by the intelligent. As from the commingling 
of sugar, pepper &;c., a certain unprecedented relish is produced 
in the shape of the flavour of the sherbet, so is it here also, from 
the commingling of the Excitants &&, such is the meaning." 

The same illustration is found in Nydyamanjari (page 
372) with TR^ instead of SHTR^. "'T^fT^Wtswr ^ ^rnPIT^: 

^mAx " II Also Tdtparyatikd, page 219, line 26. 



Even a stupid person does not adopt a cov/rse of actk 
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withcmt a motive. This is the first line of a verse in S'loka- 
vdrtika, page 653, the second being " %^^<% SHEfrr^WF^hnFl f% 
^T^". In BrahmasMrabhasya 2. 2. 1, we read*: — "cTflfg'f 

^^RT f%«mcf iffcT ". On which Anandagiri remarks : — " %SR^- 

We find the following in Nydyamanjart (page 191) in 
connection with the discussion on Is'vara as creator : — 

"fife %^ srJ)'5nm3^FWPr wi^ sra^ M^mRft^iici m \ 



The maxim of the throvnng into tJie sacrificial fire of a 
handful ofDarbha grass, Kunte says: — ^'^The Prastarapraha- 
ranany&ya is well known among the MimS,msakaa Frastara 
is a handful of Darbha-grass ready for use before a sacrifice 
is begim. It is spread on the sacrificial ground ( Vedi ) and 
serves as a seat for the sacrificial vessela When a sacrifice is 
finished it is thrown mto the sacrificial fire as an offering. ' A 
Vaidika text states. — ^ The handful of grass is to be thrown 
into the fire with the S6ktav§,ka.' " The ny&ya forms the 
subject of Jaimini 3. 2. 11-14 which is otherwise termed 

'* q;^K^f^^ MWM^<u| [ »dlRl4><m4^ ." The question which has to 
be decided is thus put by the author of the S'dstradipikd : — 

ST^cRSTfTTOT g;^CTnp^ ^ ^ei^: ?5RhTt5«I^TffrfiRF^: " I The 
decision is that the S&ktavS.ka mantra is subordinate to the 
act of offering up the grass, whilst the latter serves the double 
purpose of a resting-place for iihe vessels and an offering to the 
goda 

The term JTfc^Tftf which is found in sutra 14 is thus explain- 
ed by Kunte: — ^'^The rule isiihat all things connected with a 
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sacrifice are somehow or other to be used in performing the 
same; nothing is to be thrown away, nothing is to be preserved. 
The final disposal of sacrificial things for the sake of getting 
rid of them is called Pratipatti" 



See this explained under 'HSJWn'T. 



*^ciHj^«TT«inrj II 

The maxim of a fruitful mango-tree. Such a tree not only 
produces luscious fruit, but also affords shade and shelter for 
the weary traveller in the hot season. Some of us know from 
experience how charming a camping-ground a mango-grove is ! 

Raghun&tha's explanation of the ny&ya is as follows: — " 'J^^- 

^iRRr W trftn^ ^ i silf^d^ l ft ^^ JTOT 5rf?fs#^: ll The 
quotation here is from Amaralco8a*iV, 33 (page 87). The 
thought expressed in the above seems to be present in Yoga^ 

vdaiatha 5. 43. 32, as explained by the commentator: — " ftP'CT'- 

?i%: " II ^^ II " 9(ngjrfdTr srar^r^R^fm^rat'^Fn^ i ^r5*iT: S^t- 



^f^Hrf^t II 

The maxim of Kua^a grass. This is based on the sentence 

" ^H|^gi<^<t4 ^rftj'^ " I c^t grass as a seat for the gods," which 
forms the subject of Jaimini 3. 2. 1, 2. The question is whether 
the word ^i^ is to be taken in its primary sense or in a 
secondary one; and the conclusion is ^^^^^nflfoi^f)^^ ^fNst* 
^EPi;," which see above in the form gft uij|<^^4^ : &c. 
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The mind of even those who are highly educated is distrust- 
ful of itself. This is the second line of the second verse in 
S'akuntaldndtak In Tdrkiharalcsd ( page 208 ), in an ex- 
position of ^^, we find the following: — " «rT^ 5 ^^T^nFfT: 

On which, Mallin^tha comments as follows: — " ^ (^dN4|l( 

For the benefit of any who may consult the original, I may 
add that the quotation from the Ny&yavdrtika which imme* 
diately follows in Varadar&ja's text, is found on page 161 of 
that work ; and that from V&caspatimis'ra's tika, on page 224. 



It is good policy for several to combine in a friendly way. 
Raghun&thavarman quotes Pcmcatantra i. 381 by way of 
illustration :—" ^fTTTTRRnrnirt Jt^ «»i4f<lvi4>H | ^: ^mA 

i^k<\M\ Tnitsftr ^r«^'' ll For the many variants of thia verse 
see Indische Spriiche 4425, and Peterson's Subhdshitdvali 
2742. The maxim is found in Jaiminzyanydyamdldvistara 
7. 1, 5. 



The burning of a city just by a child's playing with the 
ivick of a lump. "Behold how great a matter a little fire 
kindleth." I assume that ^%^ means the bud-like charred 
excresence which often forms on the top of a wick in an open 
oil-light. The saying is found in KusuTndnjali v. 3, page 89 : — 
"^ HFT ^^ fljtl l ft^^ ^pfey fl J jt^MtrlMf^'^l ![% ft^q^ium^ 
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Udayaua seems to use the phrase ironically, but I do not 
quite grasp the drift of thia 



What Tieed has a hungry man of a pressing invitation [ to 
eat ] ; why direct the attention of a longing one to the cry of 
the peacock ? In the Kumarap&la chapter of Prabandhacintd- 
mardy page 212, we are told that that king having given 
Hemacandra ( a Jain ) a pressing invitation to join him in a 
pilgrimage to the temple of Soman&tha ( dedicated to S'iva ), 
the hermit replied as follows :—"5gf^RfFT fife ft4j«u|in^ g^- 

fts^nPT fife ^cn<c(i»iNuifi<Ri cj^^>4g^4dqR!JHw{^g>d^^Ri«»K i m{ €t 

TRT TT^^ ft^^: "II " What need is there to show much 
zeal about inviting one who is hungry ? Why make one who 
is longing, listen to the cry of the peacock? So runs the 
popular proverb, and, in accordance with it, I ask, why does 
your Majesty exert yourself to press hermits, whose very pro- 
fession is the visiting of sacred places ? " This is Mr. Tawney's 
rendering, on page 130 of his translation. Indian writers often 
tell us that the cries of the peacock intensify the longings of 

separated lovers ! For example, Raghuvams'a xiii 27 : — "ftj- 

^«r ^: %ftnrt ^BT^jg^rf^wH^nftr ^rt ^m Jr." 



The maxim of a village in which Brdhmans abovmd. In 
Veddntakalpataruparimalay page 188, a distinction is drawn 
between the expression si:^4^i^iii> m?T: and fl i ^uwi^^ nmh t^® 
meaning, in the former case, being a village in which BrlQimans 
are more numerous than in some other village, and, in the latter, 
a village in which the Brahmans outnumber the other castes. 
9 
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The passage is as follows :—" m^^ MffiPl^lHUK^H M^ ^ 

^T^ g fiHMl(^*<W|fc|>j<lrfl^Mcc|i4«l ■PnFTOTcf ^ ^UPTO^Tt" JTHT 
!C% si^ d^l^^ld^^i^M^^I^^ 5ni$ ST^t^-" See also Tantra- 
vd/rtiha, p. 1066 line 2. Akin to this is the ^T^JTWCWr. 



Offering clarified butter on ashes [ instead of on the sacsri- 
ficial fire} An illustration of wasted, or misdirected, effort. 

Upamitibhavaprapancd KaihoL, page 240: — "'^*l4«IKwTl5^ 
There is another instance in Hemacandra's Paris' is taparvan i 



The simile of [ a remnant of ] oil adhering to [ the sides of ] 
a vessel [ out of which oil has been poured ]. In the bh&gya on 
BrdhmasMra 3. 1. 8, there is a lengthy and important dis- 
cussion as to whether, on returning to earth, in some new birth, 
after a residence in the moon, a man brings with him a remnant 
of the works which took him there, — this remnant being techni- 
cally styled arms' aya. S'ankara affirms that he does, and says : — 

The question is then asked, why does he not remain in that 
blissful region until the whole of his merit is exhausted ? The 
answer is, that, just as a servant who has long served in a 
king's household, finds his wardrobe at last reduced to the 
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slender proportions of a pair of shoes and an umbrella, and is 
therefore unfit to continue in that exalted position, so, too, a 
man is unworthy of a residence in the moon who has only a 
small balance of merit remaining to his credit ! Here is this 

unique reply in S'ankara's own words: — "f^ Pt<^$l^*^*^- 

This is a portion of the system which is regarded as the 
' highest flight of the Indian mind, and to which some restless 
folk in Europe and America are betaking themselves, in order 
to find rest for their souls! There are not a few. in India 
to-day, however, who have found that rest by turning from 
these gropings in the dark, to the midday light afforded by an 
accredited revelation. 



The maxim of the man who [ in order to become proficient ] 
makes drawings of a war-chariot on the ground. This ny&ya 
is found in S'abara s bh&shya on Jaimini 7. 2. 15, and again ( in 

conjunction with g^^ffewn^) in 9. 2. 13. The latter passage is 

as follows:—" ^TlN^MmiH ! RM^BlMN^ t^ ^W»»^H • ^f^^" 

ftrrf^ ^?«nnfew ftw «PiHcr ^mi^ sng^rrit ^rfir^ ^^\ 

In his LavMkanydyaratndkara ( page 186 6 of India Oflice 
MS. 582) Raghun&thavarman applies these two nyayas and 
the ^I^Plillt»4|R|eij|^ as follows:— " M<4{qft<l1><tii ^ ftf^rmw- 

»<4Wciita i tiw^N^iR{^4i-o^4i^ 5r g q?^^^ ft^^wl ^JftRftw- 

wtft: ^^fe*-^!^ ; ?nfftWT5^nfiRn?T«r sra^ " ll His explanations 
of the three are taken from Jaiminiyanydyamdidvistara 
9. 1. 6 and 9. 2. 2. 
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The maxim that [ something does not take place ] when the 
occasion [ for its taking place ] has once gone. This is Pro- 
fessor Kielhorn's rendering of the ny&ya as it occurs in Nfigojt- 

bhatta's paribhdsd Ixiv. The sentence is as follows — "^^fcT ^ 
There is an instance of it in Tantravdrtika, 3. 5. 46 ( page 

1060):—'*'!^ ^Nl^4^M^ ^CT^^ Bb^^m f^npr ^T^^t% ^[^ 

^pt^ ii^¥i^^^ ftM^. " The nyaya is expressive of a 
lost opportunity. 



The maxim of the bees. Used to illustrate the many follow- 
ing their leader, as bees follow their queen ( in Sanskrit, king ). 
The oldest example of the simile is found in Pras'na Upa' 
nishad ii. 4 : — " ^RT«n *l(^*l ;T^*<<NM^c*l4^rd ^ titJlcibW^^ 

t5i«^Pa. " I have met with it also in the last part of Sarva- 
dars'anasangmha : — '' 'T^ f^ f^R^. ^T^ '^gtf^W f^t^t^ 5m- 

^TRTt Hi^^ufi^^ I ^nn ^*4<w 5jTg^T%5pT sfg^r^ cr^^^-^^rrf^ 

Raghunatha includes this nyaya in both his works, but, so 
far as I can discover, does not explain it. 



The maxim of the sinking and rising [ of one who has fallen 
into deep water]. Applied to the pitiable condition of one 
who, in the ocean of existences, is without the knowledge of 
Brahman. It occurs in YogoA^dsistha 6. 6. 46-7 ; — 
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The comment on the above is the following:— **«n?^ vi^ 
^it^ I 'ft^T^^TT^T'I^H^ <l)^M<; i ^i44^ ^g<^>rf^S|NR{^JS ! " II Here, 
the man who is ignorant of Brahman is likened to the pots 
attached to a water-wheel, which alternately rise and fall in 
the water of a well ! 

The simile of the power of an intoxicant It is employed 
by S'ankara in his bh&sya on BrahmasMra 3. 3. 53:— "^^ 

^:" (I Anandagiri comments on the latter part thus : — " T^ I 
'<^%*4«MIHj*l^4i|i|Pi ^T^^rfiF: ^Nf^ ZS?3^ rfSr^ ;^M4>^4>faili- 
CTf^ ^^l*KMRuid4J^^3 ^Tfirs ^T^^tfcT '^Ifftfe ^tNsTT." 

The illustration is found also in NydyamanjaH ( page 439, 
line 4 from bottom ):— " ^ ^Tcf^rfe^rfltg^ cRT il^^l^ls^l^^- 



foolish one ! thov, seest the honey but dost not see the preci- 
pice. This is the second line of S'dntiparva cccxL 7. (cccx 

Bombay edn.), the first being " ^l^»IJi4>^>mMl %^^ 1% ^r 

^i-^^Ri." Anandabodh&carya quotes it in his Nydyamaha- 

Tomda (page 77) as "^ ^^^ f|% wm ft ^ ^npife." 
The editor of that work was apparently unaware of the exist- 
ence of the passage in the Moksadharma, for he considered the 

^TnTTCTO to be based on the following verse of the Devibh&gor 

vata:—''^ ^K^ ^^Ml JPTRT %^ q?^ I '^Ttfe RlP^d ^ 
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Thanks to the St Petersburg Lexicon, we can refer to five 
other passages of the Mah&bharat where the same illustration 
is found. In Vanaparva ccxxxv. 21 ( Calc. ), we read : — 

" ITS MM^l^lPd 5T 5 JTW 'T^^jWn^s^r ?^f^ ?FHr^. " In Udyoga. 
parva L. 27 :— " ftTO ^N44f<jt^ nw iT^?^: • ^fgif ^ Jlftl^- 
^cf Tr^^ ti^^ii*" In Dronaparva Li. 11: — "•rg'^S^*'^ 
<t>HIW4^tl^^i^Mc(^^ I ^fe^fC ^(IWi WMH^^fifklH, . " Again 
in cxxxiii 10:—" ^ ^^ST^ f^ mk^ JT g^T: I ^I>^R<4I- 
ff^: JIW •fN^t^ci." Lastly, in Strtparva i. 37: — "TJJ ^: 

We, in this enlightened age, may well ponder these wise say- 
ings; for infatuated humanity still rushes headlong after evil 
disguised as good. " There is a way that seemeth right to a 
maU) but the end thereof is . . death." 



In the ParibhAsendAis'ekhara, this paribhS,sS, stands between 

' ii^^KM^Kl ; &c., and WFcTW ^f^ &c., which see above. 
Professor Kielhom's translation of the present one is as fol- 
lows: — *' Apavddas that are surrounded ( by rules which teach 
operations that have to be superseded by the Apavada-operA- 
tions ), supersede only those rules that precede, not those that 
follow, them." " The reason for ( the validity of ) this Pari- 
bhasfii is this that ( an Apavada, when it has become effective ) 
by superseding the rule which presents itself first, no longer 
wants ( to supersede something else )." It appears in Mahdr 
bhd8ya3.2. L ( vfirt 6 ); 4. 1. 55 (v&rt4); 4. 1. 114 ( v&rt 4 
and 6 ); 4. 3. 132 ( vftrt 6 ); 4. 3. 156 ( v&rt. 7); 6. 1. 102 (vftrt, 
6 ); 6. 1. 166; 6. 3. 68 ( v&rt. 5 ); 6. 4. 148 ( vart 5 ); and 7. 2. 
44 ( v&rt. 4 ). In no case, however, are the words •ilxiti^ found 
in the paribhasS. 
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II 

The maxim of a slow-poiaon. It forms maxim 150 of the 
pfirvabhfiga of Laukikanydyaratndkara, and is used in oppo- 
sition to ^^iif^N^N as follows:— "15^ % ^RPHf^Prfftt^- 

l^lftfT ^n^ I iTOtg% f^iF5^T«T«n H^." it occurs in 
Sdstradipikd 1. 3. 4 (page 148, line 2 from bottom ):— "i^ 

^ ^N^ srmM Hmwiu4 g^uMr ^wfir ^MiRt^i4>fwi ^rrftr ?f?- 



Not even by the moat thorough examination, could one 
distinguish between black and white, in intense darhness. The 
verse is Kumarila's, and is used by him ( in Ta/atravdrtika 1. 
3. 1 ) to illustrate the impossibility of tracing the sources from 
which Manu and other Smriti-authors derived their lawa Just 

before the sloka he says: — " T '^ ^rf^^fR^ ^StenaTIWTf^ T{^^- 
i^: srfinw f% f^Rl^<l^d [ ^^lt l i4^^lf^Rl .'^ Then, immediately 
after the verse:— "T '^ ^J^Ilf^cl'^HI^t^^^^Hi f^rfil^jf:." This 
latter clause, as the Nydyasudhd points out, is with reference 
to Manu's own statement, in chapter il 7, to the effect that 
every precept of his was deduced from the Veda. 

^q^^;fr%^<i^^ II 

He who performs an action will himself reap the fruit 
thereof ^ [ whether in the form of reward or retribution \ This 
doctrine, common to all the orthodox schools, is found in NydAjor 
vdrtika 3. 1. 4, and is directed against the belief that the body 
is the soul, and that when the body is cremated, the man, with 
all his deeds, ceases to exist. The emphasis* therefore, here is 
not so much on the fact that whatsoever a man soweth that 
shall he also reap, as that whosoever soweth the same shall also 
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reap. This, of course, implies that the reaper will be conscious 
of the fact that he was the sower, for otherwise the precept 
would be of no moral value. It is difficult to see how any one 
can hold with the above, and at the same time be a believer in 
the doctrine of transmigration ; the advocates of which are 
compelled to admit that the subjects of those repeated births 
have absolutely no consciousness of previous existences. I am 
not unmindful of the fact that the followers of the Yoga system 
[ sMra iii. 16 ] profess to attain to a knowledge of the past and 

the future by means of ^RHT ( that is, by ^JR'iTTj «rTT, and fWlftf 
collectively); but, even if that were so, would it affect as many 
as one out of every quarter-million of the population ? 

That for which there is no room on a cameVs back is tied to 
his nech ! Illustrates the piling up of misfortunes almost be- 
yond endurance. Perhaps akin to our "It is the last straw 
which breaks the camel's back." It occurs in Upamitibhavor- 
prapancd Kathd, page 394: — "5FRT R*Pdd4^| ^TCtfcTT^^^ 

^N^^*(4^l W^(^[m W^ ^Fq^." Kritya is a female deity 
who is invoked for evil purposes. 



Where there is a good outward appearance, there also are 
good qualities. This is found in Hemacandra's Panris'tata" 

parvan iii. 233 :— " sf^TTfc^g^n^ gofRft f^ fJrflrg I 'i^nfrfe'- 

^^ ?pn ^ ^t^sft ^ft'T^." It is contained also in verse 5076 
of Indische Sprilche, but whether as a quotation or not, I can- 
not say: — '^'M^I^RlWt* ?piT ^^T^cT %?r% ^^%(^Pt: 5rtt^ I 
i>tiiR|Tii44^fi> Jr ?f^WT fift% «TT# f^ firW^." Professor 
Bohtlingk took it from Kosegarten's edition of the Pancatantra 
( i. 208 ), but I cannot find it in the Bombay edition. Some 
work on ^3FRW is a much more probable source. 
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l^hat on which the eye depends to perceive an object, it must 
also depend on to perceive that object's absence. This is Professor 
Cowell's rendering of the nyS,ya as it appears in the Aulukya 
chapter of Sarvadarsanasangraha (page 126, Jtvananda's 

^T^." "And you need not assert that this absence of light 
must be the object of a cognition produced by the eye in 
dependence on light, since it is the absence of an object possess- 
ing colour [i.e. light possesses colour, and we cannot see a jar's 
absence in the dark ], as we see in the case of a jar's absence ; 
because, by the very rule on which you rely, namely, that on 
which the eye depends to perceive an object, it must also depend 
on to perceive that object's absence, it follows that as there 
is no dependence of the eye on light to perceive light, it need 
not depend thereon to perceive this light's absence." 



In Anandagiri on BrahmasAtrabhdsya 2. 3. 45 we read : — • 
^' ^c<c|i i |lf^cKUM|i^^ ^c<>i|(^(^ ! 5TrtN5rftra[?n mt^^qr?-." There 
is no adhikarana of this name in Mim&ms3. or Ved&nta, but the 
reference is probably to the ^n^ilf^^l^SMWI^'^ff^+^ui, other- 
wise styled the ^l^4^'*^lf^*<"l, which comprises Jaimini's 

s4tras 1. 3. 8 and 9, where the words 'RT, ^T^, and othera 
having a double meaning, are discussed. These two sAtras are 
quoted by S'ankara on BrahmasMra 3. 4. 42, and explained by 
Anandagiri. The matter is well put in Colebrooke's Essay on 
Mimdrfcsd ( page 339 ) : — " A very curious disquisition occurs 
in this part of the Mlmamsd, on the acceptation of words in 
correct language and barbaric dialects, and on the use of terms 
taken from either. Instances alleged are yava, signifying in 
10 
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Sanskrit, barley, but in the barbaric tongue, the plant named 
priyangu; vardlia, in the one a hog, and in the other a cow 
[ or, rather, a crow ] ; ptliu, a certain tree, but among barbarians 
an elephant; vetasa, a rattan cane and a citron [ or, rose-apple, 
jambu]. The Mim&msa concludes, that in such instances of 
words having two acceptations, that in which it is received by 
the civilized (Aryas), or which is countenanced by use in 
sacred books, is to be preferred to the practice of barbarians 
( Mlechha ), who are apt to confound words or their meaninga" 
The above is of importance to students of Ved&nta ; for, in addi- 
tion to the passages named above, it is discussed in Bhdmati 
3. 3. 52, and enlarged upon in Veddntalzalpatarvj, pages 461, 
462. The brief allusion, too, to the same thing, in Bhdmati 

1. 3. 22, in the words: — "T ^ mwt mTflT^p^R'^W^ *^lft§#l- 

g viNHjjMM^d TWRTft" % dli^l^*<|^«rR5n!:," is quite unintelli- 
gible alone. See, too, Ny&yamanjari, page 288, line 26. 

When the same fault attaches to both sides of an argument 
it cannot be urged against one alone. This is Professor Coweirs 
rendering of the nyaya as it occurs in the Panini chapter of 
Sarvadar'somasangraha (page 142, Bib. Ind., and 161 Jlvfi,- 
nanda). The real origin of the ny&ya must be the words 

"^aihrfV^ ^rren^^Fr ^T^:/' which are found in Sahara's 
bhasya 8. 3. 14 ; but Madhava may have deduced it immediately 
from the well-known verse: — "'I^hT'ft: W^ ^: NR^Iilsf^ ^- 
^: I %^: T^^s^renCTT^f^T^." it appears in this form in 
Aniruddha's comment on SdnJchyasiUra i. 6 ; but in TarJcahhd§d. 
page 88, and in LauJcikanydyasangraha, page 64 (Benares 
edition), the reading of the second pada is "MR^lilsf^m HIT:". 
The first part of the verse is quoted in the Ehandanakhandor 
hhddya, page 531, and ascribed to Bhatta. This is doubtless 
Kumfi-rila, but I have not found the verse in the S'loJcavdrtika, 
or in the published portion of the Tantravdrtika. I was in 
hopes that it might be discovered in the vartika on Book eight; 
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but on examining a manuscript in the India Office Library, I 
failed to find it there. The nearest approach to it is the second 
line of a verse on page 947 of Tantravdrtika, namely "T "itWH-^ 
^ <{ImJ|*^«|) flr^R^." See, too, NydyamanjaH 95. 



Toys are Tiot onadefor the son of a man who has no son! 
This is used by S abara to illustrate Jaimini's sfttra 10. 3. 5— 
''^ ^TS?f^f^rT# ^^n^." He says :— " ^nwrlf ^IpwHR^ ft^- 



He who is bent on destroying another must be stronger than 
he. This is contained in an extract ( given by Prof. Kielhom ) 
from Bhairavamis'ra's comment on Nagoji Bhatta's paribh&sa 
cxii, namely f^m« ^€mmi ( = 5r%W«r ^t^ijl^jl ^W^^ of 
Patanjali 1. 1. 63, vartika 6), which runs thus: — "f'f ^^T 'Tft- 

?qr4: 1 '^^ ^ •TTsng^T!^ ^I^toft ft^^Rn^ ^iw !^ ^ffilr- 
^ I ^t%sftr ^^^•^^^H 'TFT si^Rh^c|(^ ^r^r^T^ ^^ci^ %eT- 

(^vjit^q." The example given here, of one of superior might 
overcoming a less mighty one, is that of Krishna and the 
demon Kanisa. The death of the latter is described in Vishnu- 
Parana, Book V, chapter xx. Those who are familiar with the 
English Bible will call to mind the words " When a strong 
man armed keepeth his palace, his goods are in peace; but 
when a stronger than he shall come upon him, and overcome 
him, he taketh from him all his armour wherein he trusted, 
and divideth his spoils." The * strong man,' here, is the Prince 
of this world — " that old Serpent, called the Devil, and Satan, 
which deceivetb the whole world " — his * goods ' are human 
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souls and bodies; the * stronger than he' is Christ, the Prince 
of Peace, — to whom has been given the commission " to hriTig 
out the prisoners from the prison" 



Here is another of Eaghunatha's grammatical ny&yaa It 
forms paribhasa 57 in Nagojibhatta's work, and is rendered by 
Professor Kielhorn as follows: — ^'^ A rule which is given (in refer- 
ence to a particular case or particular cases) to which another 
(rule) cannot but apply (or, in other words, which all fall 
already under some other rule ), supersedes the latter." " The 

meaning of the words ^ nim^ is 'while another rule is neces- 
sarily applying,' for the two negatives (sf and ^) import more 

force to the word (5n&, than this word would possess without 
them)." The Professor adds the following in a footnote: — 
*' This paribhasa teaches us the meaning of the term apavdda, 
and in doing so tells us the reason why an apavdda possesses 
greater force than antaranga and other rulea An apaA)dda 
is a special rule ; it is given in reference to particular cases which 
all fall under some general rule ( utsarga ); as it is not applic* 
able in any case which does not fall under the general rule, it 
must necessarily supersede the latter, because it would otherwise 
not serve any purpose whatever." Under this paribh&sib Nfigojt 

introduces and discusses the ns»«piP««'H«^iti, namely "flwuiwft 
^ #Rrt ^ sj^fi^t^l^." The paribhasa is found in the 
following passages of the Mahdbhdsya: — 1. 1. 6. (vfirt 1.); 1. 1. 28; 

3. 4. 85 (vart. 2); 6. 1. 2 (vart. 4), where the dM>^figt^»-<<W 
is brought in; 6. 1. 166; 6. 3. 68 (vfirt 5); 6. 4. 163 (v&rt 2), 

with cl^*ipi^f^ again; 7. 2. 44 (v^rt. 4); 7. 2. 117 (vftri 2), 
with dib*^f&^r^; 8. 2. 23 (vart. 5); 8. 2. 72; and 8. 3. 112. 



The maxim of the Rathakdra. There is a Vedic text which 
says, " In the rainy season a Rathakfi-ra ought to establish a 



n 

sacred fire." The question then arises, what is meant by the 
word Bathakara ? Does it mean a chariot-maker, or a member 
of the mixed caste produced by the marriage of a Mahisya ( the 
oflfepring of a Kshatriya and a Vais'ya- woman ) with a Karaiit 
(the offspring of a Vais'ya and a S'Adra- woman ), which is 
called Bathak&ra ? The question is discussed in Jaimini 6. 1. 
44-50, and is decided in favor of the latter. The discussion is 

thus summarized in Jaiminiyanydyamdldvistara : — "^TTsn^ 

«5^ I ^r^T^i^R ^K^n^Ri I CRT vi ^iWMrr ^^qr^rr %^PWir 

The ny&ya is quoted by N&gojibhatta in his vritti on the 
ninety-eighth paribhasA (^c|4|cfi|R|^: ^4j[f^|^S|fo(^4<an^^ ), 
which Prof. Kielhom renders thus: — "The (conventional) 
meaning which a word conveys when taken as a whole, is 
stronger than the (etymological) meaning derived from (a 

division of the word into ) its parts." In other words, ?Fft^- 

TTTTfrfe, which Raghun&tha exemplifies by this word Batha- 
kara. The vidhi on which this is based is quoted in full in 
Nydyamanjari, page 140, line 3. 



The maxim of a mghtsacrifice. This is the topic of Jaimini 
4. 3. 17-19, and is largely used by writers on Ved&nta as a type 
of scripture-passage conveying no direct promise of reward, and 
therefore dependent on an arthav&da-passage for such promisa 
Though S'ankara does not mention this ny&ya in his bh&sya on 
Brahma^Atra 3. 3. 38, it is evident that he has it in view, and 
Anandagiri, and AmalSnanda (in the Kalpataru), expressly con- 
nect his remarks with it So also the Kcdpata/ruparimala. The 
last-mentioned work quotes the maxim again on page 255 (in 

connection with SraAmas^fra 1. 2. 24): — "cRH ^rtTTTO^Tfl'sf^ 



78 

The nyaya in found also in Pancapddikdmvarana, page 
122, line 8 from bottom, and again on page 134, line 9 from the 

bottom. The latter passage is as follows :—' '^ il^i^^^A^l^- 
^M*l4l ^ f^R^ &c." See, too, S'dliHd, p. 7 and 157. 



The simile of piercitigf the central figure of a target That 
is, hitting the bull's eye. It is used of something difficult of 
accomplishment, and requiring great skill. "In Prakrit the 
rddhd is generally called puttaliyd, literally ' a little figure', as 
apparently a little human figure was painted in the middle of 
the butt." This note, contributed by Professor Leumann to 
Mr. Tawney's translation of Merutunga's work, is probably a 
correct explanation of the word TTsn, rather than the dictionary 
meaning, " an attitude in shooting." The illustration appears on 
pages 412, 420, and 434 of Upamitihhavaprapancd Kathd, as 

follows : — * 'OT ^'Rft ^^c*^^ ^nrot^ ^^^^TT I TT^T^^^nn^ vnS*- 

The above meaning of rddhd fully explains the epithet 
rddhdbhedin as applied to the renowned archer Arjuna. 



TTf^^^^r^ Tfr^ETVT^: mimi II 



On acquiring the mountain Rohana [ Adam's Peak ] one 
acquires the wealth of gems contained in it This occurs in 
the Pratyabhijna-section of Sarvadars'anasang^ytlia, page 106 
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( of Jivananda's edn. ):— " 'TT^'^Trn^^ % ^: i:{^^ii:r\{i\^^i' ' 

?nj; I i|5nn ^ ^ft^rort Pb^^^^M^ l F^ cf fiit^ .' " Professor Gough 
renders it thus : — " For when the nature of the Supreme Being 
is attained, all felicities, which are but the efflux thereof, are 
overtaken ; as if a man acquired the mountain Eohana ( Adam's 
Peak ), he would acquire all the treasures it contains. If a man 
acquire the divine nature, what else is there that he can ask 
for ? Accordingly Utpalacarya says — ' What more can they 
ask who are rich in the wealth of devotion ? What else can 
they ask who are poor in this ? ' " 

This is noble sentiment, and should awaken a responsive echo 
in the heart of a follower of Christ; for, in receiving Him, he 
has received one in whom are " all the treasures of wisdom and 
knowledge hidden," — in whom " dwelleth all the fulness of the 
Godhead bodily." 

■ L 

The maxim of a Yalcsa in a Banyan tree. The popular be- 
lief, based solely on the tradition of the fathers, that a Yaksa, 
or goblin, lives in every Banyan tree. It is used as an illustra- 
tion of H^Iafi (* tradition'), which some regard as a pramana, but 
which Gautama rejects as such. See NydyasiXtra 2. 2. 1. The 

Nydyasiltravivarana expounds the term thus; — "^frTlrf^i; f^ 

f^r^^TFT i»n>>c(j1>^^^d^l 5fTFl ??rs^5RT^5?^^k:" II This is the 
position of the objector who maintains that tradition is a dis- 
tinct pramana; the refutation is contained in siitra 2. In 
Ballantyne's Aphorisms of Nydya Philosophy, Book ii, page 
66, we have the following rendering of a portion of the Nydya- 
sUtravritti: — "A rumour (aitihya) is what is expressed in this 
way — * thus indeed people say' &c. for it is an assertion which 
has come from one to another, without any first assertor being 
indicated: — for example, *In every Bengal fig-tree there is a 
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goblin/ and the like." In a foot-note to page 329 of Colebrooke's 
Essays, vol i, Professor Cowell gives to aitihya the meaning of 
"fallible testimony (as opposed to infallible s'rutiy, whilst 
Colebrooke himself, on page 427, renders it by ' tradition.' In 
Nyayainanjariy page 194, the ny^ya is applied in the following 

way by the disbeliever in the existence of God: — "T ^ >iRiIiL" 

^m^ j^Thi^di;^ ^^AH, \ Pl4^^i^^ ^^^ (^f^^<^^^^< .'" And, 
at the top of page 64, there is the following, forming the second 
half of a verse: — 

In S'lokavdrtiJca ( page 492 ) we read "^31^% ^ 5T ?r«^ ^m- 

^Rl4<ji'^ ^^ 5 ^ ^ ^HI^lQ^^^ ^" which Mr. Gangfi- 
n&tha Jha renders by " Much of what is known in the world as 
'Tradition' is not always true; and whatever happens to be 
true that does not diflFer from 'Valid Testimony.'" P&rtha* 

sarathi's comment on this is — "g^^f^RTR'RT ^%|T ^ «l^ %«JWr 
See, too, Tdrlcikaraksd. page 117. 



The maxim of glory [or splendour]. This forms the topic of 
Jaimini 3. 8. 25-27. The point discussed is whether in using 

the mantra "'HTT^ W^ f^^^M^:^," "Fire ! let there be glory for 
me in the oflFerings", the oflSciating priest ( at the new and full 
moon sacrifices) is to enjoy the fruit, or whether it falls to the 
sacrificer. The purvapaksin holds the former view, but the 
decision is that it goes to the latter. In this adhikarana there 
is mention of Jcarana-mantras, but the term is not explained. 
Kunte says that a karana-mantra is that which regulates sacri- 
ficial operations ; and that one which is merely chanted in the 
course of a sacrificial operation is called aJcarma-karand' 
Tiiantra. 
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f^«?raj^^ ^rni5 ^n^ ^rrar: ii 

When brothers divide wealth they themselves become divided. 
This is assumed as a matter of course, — as something which 
goes without saying! The Veddntakalpatarw explains as 

follows a passage in Bhdmati 3. 3. 26 :— "WC^ fH^ ^'H't 

S^ft^: si^^K^'in i R^^S : i ^'St ^mr vftoftft ^tmf^ ft^g^ ^^npJrt 
m fepf5 ^WT "^F^ i\i\^^\^ii^ ^TFgd wp^ Mg^ ^rftt ^TO^ 

^J^ *l«^*4{fi|f|4|c|ifjf srmWt^'F^:" n On this, the Veddnta- 
Jcalpataruparimala (page 589) comments thus: — "wn0fcr I 



f^^HHlRl»i!m<^wiHH II 



Showing a loohing-glass to a man whose nose has been cut 
off! An incitement to wrath ! It occurs in Prabandhacmtd" 
mani, page 291, as follows: — "STFTJ fl*MRl*lMW *l«4^|f|<:4lM^^I- 
sn^ I ft<l^*flfe»^c| ^rj^T^^t^tS^." " As a general rule, point- 
ing out the right way leads to immediate wrath, as the showing 
of a mirror to one whose nose has been cut off." This is Mr. 
Tawney's rendering, and I have adopted the reading of his 
manuscripts in the first line. In the second line, the Mss. read 




The maxim of the Vis'vajit-sacrifice. It forms part of the 
great sacrifice called Oavdm ay ana which lasts for a year; for 
a description of which see Dr. Eggeling's translation of S'ator 
patha-Brdhm/ina, vol 2, page 427. The Vis'vajit is discussed 
in Jaimini 4. 3. 10-16, and 6. 7. 1-20. In the former, the ques- 
tion is raised of the reward which is to follow the offering of 

the sacrifice, since none is mentioned ia the jscriptore preecribf- 
11 
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ing it; and the decision is that in this, and in all similar cases,, 
heaven is to be understood to be the reward. This is somewhat 
quaintly put by S'abara under sutra 16: — "^•ilf^KM^^ ^P^ftf&r 

15^% I ^WT^^:^nR^W i4ci^lJt^*S ^: 'h^Rlfcl ." The offerer 
of the VisVajit is required to surrender all his property to the 
sacrificing priests, a point which gives rise to a very curious 
discussion in the Sixth Book. Is he then to give away his 
father and mother; or, if a reigning monarch, is he to part with 
all the lands of his kingdom ? These and many other interest- 
ing points are fully argued out by S'abara; and, for some of 
them, the English reader may with advantage refer to Cole- 
brooke's Essay on the Mimamsa, vol i., page 345. 

This nyaya is very frequently quoted by writers on VedAnta 
and Ny&ya. The following are examples. Bhdmati, page 86 : — 

«rmfir^6^, f^^g^w^R^ i5(Aci>gMHi^l ^rFT ^i(ci^>^^ci gf^^ 

5T ft^M^^g^jjMI^Hm r:" I Veddntalcalpataru, page 430:— "^?ftr- 

'E^'^'^ng^:" I See, too, Pancapddikdvivarana, pages 134 
(line 9), 137 (Une 13), and 164 (line 6 from bottom). Nyd- 
yamanjari, page 524, line 13 from bottom: — "M<il*<w(MRMdW|- 
ft<5W 5TTFT ^ M<4lf^f^ faciei! V;<Hif^<»KPt^RM^dl f^^lfe^rf^FRtir- 

&C." There is another good example of it in the early part of 
the Jaimini chapter of Sarvadars'aTiasaTigraha. ^^^^ ^ f. 

A bowl of poison with milk on the 8v/rface, A wolf iii 
sheep's clothing. The illustration is found in Merutunga's work 
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the Prabandhacintdmani, page 153:—"^^ ^l4ft^U STW^ 
ft'mif^ I W^S^^^n^ ftr^ ^^^ q^^ij;." « The friend who 
behind one's back tries to impede one's business, but in one's 
presence speaks kindly, such a friend one should avoid, a bowl 
of poison with milk on the surface." This is Mr. Tawne/s 
rendering (on page 92), and he points out in a footnote that 
the verse is quoted in Bohtlingk's Indische Spruche, and 
ascribed by him to Canakya. 



This highly technical nyaya is found in both of Raghun&tha- 
varman's worka I have taken it from a passage in the Bauddha 
section of Sarvadjars'anasangraha (page 11 in Jivananda's 
edition ), and subjoin Professor Gough's rendering ( italicizing 
the words which represent the maxim): — "cT^ ?^I&l*t<i «n^lf^- 

" Of these points of view, the momentariness of fleeting things, 
blue and so forth, is to be inferred from their existence; thus, 
whatever is is momentary (or fluxional) like a bank of clouds, 
and all these things are. Nor may any one object that the 
middle term ( existence ) is unestablished ; for an existence con- 
sisting of practical eflSciency is established by perception to be- 
long to the blue and other momentary things ; and the exclusion 
of existence from that which is not momentary is established, 
provided that we exclude from it the non-momentary succession 
and simultaneity, according to the rule that exclusion of the 
continent is exclusion of the contained" In S'dlikd page 119, 

line 14, we find the nyaya as "s^m^l^rff^ff ^^M^tVll 

51TOT", and, on page 67, line 2 **o^N*l*nir sqr^ ;^f%,» 
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The maxim of, the movements of a bird-catcher. It is found 
in S'abara on Jaim'ni 9. 1. 22, as follows:— ^'«WT ^l^fti4I^H>^ 

q<cm1tiiiiSiH f^q^ d\^ur^<ici^ 'T^^^n^ ^r^" ii See also 



The maxim of [the time for sounding] the conch-ahelL An 

offering called ^mI^^W, or * low- voiced offering', is performed 
between the cake-oblation to Agni and that to Agni-Soma at 
the full-moon, and between the cake-oblation to Agni and that 
to Indra-Agni at the new-moon ( Dr. Eggeling's trans: of S'ata- 
patha-Brahmana, voL i page 192). Sometimes, however, the 
second oblation is omitted ; and then the question arises how is 
the Upains'uyfiija to be offered, since that comes between the two ? 
The subject is discussed in Jaimini 10. 8. 62-70, and the above 

question is answered by S'abara as follows: — **^ % 5^: J^hfl- 

The maxim might well be called ^t<^M(^^^MI^, but I have 
adopted the name given in the Nyfi,yamfi,lfi,vistara on this adhir 
Jcaram, which also explains it more fully:— "^t^RTT^^hl^s^EPF- 
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This is very clear, but what is the meaning of HUI^^I ? To 
be in harmony with the rest of the sentence it ought to indicate 
something which, like the sounding of the s'ankha or the beat- 
ing of the pa/aJ^, takes place regularly every day; but how 
can any such sense be got out of ndga ? The S'SstradipikS,, 
Ny&yamfilavistara, and Jaiminiyasiitravritti ignore the expres- 
sion altogether. 

In Appai Diksita's Vidhiras&yana, page 22, We have an in- 
stance of the ^NrtRT as follows:— "^q^ ^iiim^ ^ '^M^It^Hm^' 

Mc*«Uld4)MlTi ^i^slM'ft gif^f^tj^ I^RE^ ^ ^ip^rf^; «PT^ 



The illustration of the moth. The destruction of the silly 
moth by flying into a lighted lamp is a figure often met with 
in Sanskrit works; as for example in S'ia'updlavadha ii 117, 
Kumarasambhava iv. 40, Rdjataranginz viL 375. According 
to Merutunga, however, the poor moth is moved with envy at 
the brilliance of the light, and so seeks to diminish it ! He says 

(on page 211, at the bottom ):— " d^jNH^Jiuw^t^d g[?1i ^ T 

spmf^ m^ I V^^ ^T^'Tf^ ^^^ ^ ^MlFS^ 5?%." "The 
mean man cannot anyhow endure to behold the exaltation of 
the man of radiant merit ; the moth even bums its own body 
to extinguish the bright flame of the candle." ( Tawney's trans- 
lation, page 130 ). 



Wlien the [ prescribed ] ritual [ for the removal or prevention 
of evil ] is at an end, up comes a goblin I This implies ulti- 
mate failure in spite of effort It occurs in Citsukha Muni's 
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comment on Nydyamakaranda, page 16, as follows: — • **5f3 

^5^ ^m5^ 5F^ ^^n^hr^s^ ^n^5 5rf%5T ^^^^^lidcdi^." 

In Bhdmatij page 93, line 17, the ny&ya is quoted as 'SnPa- 

^A^i ^rira^;", which makes the goblin appear during the 

performance of the ^llPtf, the rite to avert evil The purport, 
however, is the same as in the other case. In As'val&yana's 

OrihyasMra 4. 6. 1, ^^llfHi*4 is prescribed when a gum dies, 
or on the loss of a son or of cattle. 



Venial expectancy is satisfied [ or f ulfiUedr] by words orUy. 
This nyfi,ya of Raghun&tha's is very frequently met witL It 
occurs in the last chapter of Sarvadars' anasangraha ("p&ge 157 

of Bib. Ind. and 177 of Jiv&nanda's edn. ) with ^^ as the last 
word; in Veddntahalpataruparirmda, page 680, line 7; in 
Vaidyan&tha's comment on Kdvyapradipa, page 232 (in the 

erroneous form ^TI^^ ^TOhpTF); in Haridasa's vritti on E'usiwrwJn- 
jali iii 15 (page 35), also in Rucidatta's commentary on the 
same portion ( page 478 ) ; ana, finally, in Sdhityadarpana ii, 
18 (with R^). 

In paragraph 70 of the Tarkasangraha we are told that 
there are three requisites to the intelligibility of a sentence, 
namely, expectancy (dlcdnksd), compatibility {yogyatd\ and 
juxtaposition (sannidhi). In para. 71, the first of these is 
thus explained: — " Expectancy means a word's incapacity to 
convey a complete meaning, this being occasioned by the ab- 
sence of another word [which, when it comes as expected, will 
complete the construction and the sense]." Then, in para. 72, 
we read: — " A collection of words devoid of expectancy &c, is 
no instrument of right knowledge; for example, *cow, horse, 
man, elephant,' gives no information, from the absence of ex- 
pectancy; [the words having no reference one to another, and 
not looking out for one another]." This is Dr. Ballantyne's 
translation, accompanying the text; and the same subject is ex- 
plained by him in his lucid rendering of Sdhityadarpana i. 6. 



8.7 

A blow with a pestle^ directed towards the rice, falls instead 
on the s'ydmdka grain. Aiming at a pigeon and killing a crow. 

It occurs in ^dyaOTr^ito, page 46:— ^«t a^^^^f^M^ ^^[«m«T- 



f^lQ^^^-^^^i ?^ II 

The simile of men carrying a palanquin. Used by Jayanta 
Bhatta to show how all the words in a sentence unitedly convey 
the sense of the latter. It occurs in Nydyamanjari, page 397, 
line 12:— 'Tm % ^IfTrf^T M^W^ ^T^T^ 71% ^^ifili^^ ^^ "^ 

cWTT ^^f^f(^ 'TcfTft ^T^^rrSTrnt^f^T^." Again, on page 400, Ime 
11 from bottom :— "ftT^r^ -^^<c|c^cilfDi qr^i^ ^ ^^^ o^nfJr* 
«n% ?[^?ftr ^P^rJf^." Cf. S'lohavdrtiha, p. 529, verse 73. 



Ri^iMHU^-^^sT^troi^JTsi^rag; II 

The simile of the shining-forth of a thousand lamps standi 
ing in the midst of solid rock! It occurs in Brahmasiltra- 

hhdsya 2. 2. 28, near the end:—" R>^Mti|<{tMc|f^ijjHHc(^nH- 

^^V^ I Ri<8^Nti4j>^^^j)M^^^M^^^^ ." Dr. Thibaut renders it 
thus: — "Moreover, if you maintain that the idea, lamplike, 
manifests itself without standing in need of a further principle 
to illuminate it, you maintain thereby that ideas exist which 
are not apprehended by any of the means of knowledge, and 
which are without a knowing being; which is no better than to 
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assert that a thousand lamps burning inside some impenetrable 
mass of rocks manifest themselves." 



The maxim of a sham-sacrijice. That is, the performance 
of sacrificial ceremonies, by a pupil, with a view to his becoming 
proficient in them, without the offering of a real sacrifice. This 

is classed with ^jftrrf^ in Sahara's bhfishya on Jaimini 9. 2. 
13, and an extract from the passage will be found under that 

ny&ya. The term S^^ftj as adopted in Mar&thi, is thus ex- 
plained by Moles worth: — "Dry exercise or blank practising; 
performance or doing, antecedently to the occasion, of a work 
or matter in which the performer is ignorant or inexpert (in 
order that the necessary knowledge or ability may be acquired 
in provision for occasions anticipated)." 

See this explained under ire^^RlW. 

^i ^lin^ f^ II 

One shovM do to-day that which one intends to do tomorrow. 
Procrastination is dangerous. The verse containing this ny^ya 
of Raghunfi.tha's occurs three times in S'dntiparva, namely in 
chapters CLXXV, ccLXXvni, and cccxxiii of Calcutta edition. It 
reads as follows : — 

It is quoted in the Prabandhacintdmani, page 111, and 
Mr. Tawney (on page 68 of his translation) renders it thus: — 
" One should do to-day the duty of tomorrow, and in the fore- 
noon the duty of the afternoon, for death will not consider 
whether one has done one's work or not." 



89 

The maxim of the straightening of a dog's tail. An illustra- 
tion of wasted effort. It occurs in the following verse of the 
UpamitibhavaprapaTicd Kathd, page 448 : — 

See also under ^T^'WRt^'f^lW in the second Handful. 



Like butter that has been licked by a dog. Used of some- 
thing which has become impure and therefore unacceptable It 
is found in the following verse of the last chapter of the 

Sarmda/rs'anasangraha:—' *Hif*l fi<f«-vl|^4V< w*^^4^ fM f|d 4|4nQ(. 
Compare with this the nyaya^T % ^ ^'nschftt ^rofir ^SR^t" 



A dog, wlien an ear or its tail has been cut of, is stiU a dog, 
not a horse or a donkey ! This is Patanjali's illustration of the 

vartika «i*^^lRl*cl*IH«^<4^ which see abova Compare also 
Ndgojlbhatta's paribhasa xxxvii. Akin to this illustration is 
Kumfixila's " T fe 4|i4^Pl ^ ^^ ^ ^ 'tN ft^Wt^,'* 
which is found in Tantravdrtika 2. 1. eS4, page 418; and "T f^ 
^4<»4^>»ft ^«Rr^S5^: fry i^ gw^s?^ SPTO^," on page 617. 



The maxim of the use or omission of the Sodas' istotra [at 
the Atiratra-sacrifice]. In very common use as an indication of 
option being allowable in regard to something. From the in- 
troduction to the third volume of Di\ Eggeling's trj^nslfttipn gf 
J2 
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the S'atapatha Brahmana, we learn that " the distinctive feature 
of the Atiratra-sacrifice, as the name itself indicates, is an 'over- 
night' performance of chants and recitation... At the end of each 
round, libations are offered, followed by the inevitable potations 
of Soma-liquor...and the performance partook largely of the 
character of a regular nocturnal carousal." Then, as to the 
S'odas'in, he says (page xviii) — "As regards the ceremonies 
preceding the night-performance, there is a difference of opinion 
among ritualists as to whether the S'odas'i-stotra is or is not a 
necessary element of the Atiratra...As'val&yana (5. 11. 1) refers 
incidentally to the S'odas'in, as part of the Atiratra, though it is 
not quite clear from the text of the siitra whether it is meant 
to be a necessary or only an optional feature of that sacrifica" 
There can be no doubt, however, that the learned writers who 
use the ny&ya, do certainly regard the use of that stotra as 
optional. For example, as illustrations of option in action, 
S'ankara, in his bh&sya on siitra 1. 1. 2 ( page 37 ), and again 

on siitra 2. 1. 27 (page 471), quotes the Vedic sentences "«C%- 
T^ it^^ 'SW^" "TT^TTT^ mI^Rm 5I5T^-" Then at the 
close of 1. 4 13, he says:— "«i^^&^W ^HTT^sftr ^ sqH^ 

and in 3. 3. 2, "T % Nl^Rlilt^tlil^m4^<Rl<lin f^TO^." In his 
comment on 3. 3. 26 (page 893, line 5 from bottom), Ananda- 
guri makes use of the expression ^^ Nl^Rii^tmiilumtjt^tfe^ STT^," 
and repeats it three lines lower down. In Veddntakalpatcuru- 
parimala, page 539 (line 7 from bottom), we read "^rt^ftuif- 
uM|i>H Pl4>^ ^Rlw^Rl," and on page 656 (line 4), "^iW^- 

tmrnt^^Ml^fiidKul ^^ {ki\ymkfi\i \ M ft^^s^fgq^TPcfg^;." The 

optional character of this stotra is made use of by Laug&ksi- 
bhaskar also, in Arthasangraha, page 24, from line 14. 



This is Nftgojibhatta's shortened form of the paribh&sl, ^- 
|f^ fti|(^^^ 'ISTTf^ ^siiffeiq^q, which Professor Kielhom rend- 
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ers thus: — " When (two rules), while they apply (simultaneously), 
mutually prohibit each other, that which is once superseded 
is superseded altogether." This is illustrated by the following from 

ordinary life : — " 'WT g^^R^Rt^: S^ ^wfil ^ cl^: 'w!^ ^A 

MtiW^<4l< " II ^e paribhasa is found in Mahdbhdaya 1. 1. 56 
(v&rt. 25, 26, 27); 1. 4 2 (vart 7); 6. 3. 42 (vart 5); 6. 3. 139; 
6. 4. 62 ( vart 2 ); 7. 1. 26 ; 7. 1. 54 ; and 7. 1. 7a The illustra- 
tion is met with in 1. 4. 2 ( vart. 5 ), and 6. 1. 85 ( v&rt 3 ). 



The maxim of a aacrificial session. For this kind of sacrifice, 
lasting several days, not less than seventeen sacrificers are ab- 
solutely necessary. But what if one of them should leave or 
die before the completion of the ceremony? In such a case 
he must be replaced by a substitute, or the whole thing becomes 
null and void. This, however, cannot be done when there is 
only one sacrificer engaged in a sacrifica This nyaya is the 
subject of Jaimini 6. 3. 22. In sAtras 23 to 26 it is laid down 
that the substitute does not reap the benefit of the sacrifice, — 
but that it goes to the man whose place he has taken. It is 

very clear, from the above, that the mention of the ^ra^TWT on 
page 430, line 5 of Veddntakalpatarw, is wrong, and that the 

reference is really to the tiKi«^«*iH which see above. 



4iiR4M+^ ^I4^»l^lf^ t^?: II 

The meaning of an ambiguous expression is to be determined 
from the context In Brahmasiltrabhdsya 1. 3. 14 there is a 
discussion as to the meaning of the * small ether' of Chhandogya 
Upanisad 8. 1. 1, and Anandagiri makes the following comment 

on the closing part of it:— "^rg^^ I H^^^srer t4i^^lmB|Ji4< 
The nyaya is quoted again in his tika on 3. 3. 52. It is taken 
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from Jaiminrs sutra 1. 4. 29,"^r^^vlrgcU^$m[r^,'' which is quot- 
ed and applied by the author of the S'dstradipikdy in his dis- 
cussion, under 1. 3. 8, of such words as 'RT, ^TTf , 'ftg and 
others, to which the Aryas attach one meaning and the Mlecchas 
another. We find it, too, in Kum&rila's lengthy exposition of 

the same portion, in the words: — "^irfif^ '^ ^^ ^TWl^l^ 
fJr^hn^" (page 148); and again under 3. 4. 36 (page 1003): — 

4>Rmf^ ," See also Bhdmati 3. 3. 34 ( page 641 ). 



For this paribhasa, see under «i<i^mc^v«»|f.«n«i. 



#»*^(^*^i+^c^ ^rwPT^^' ^gr II 

When a sentence can suitably be regarded as one, it is not 
right to divide it This oft-quoted line of Kum&rila's was 
directed against an older writer, named Bhavadasa (so P&rtha- 
sS/rathi tells us), who proposed to divide Jaimini's sfttra 1. 1. 4 
into two parta The line is found in S'lokcmirtiJca, page 135. It 
is quoted in Bhdmati 1. 1. 28 ( page 159 ), 1. 3. 13 ( page 206 ), 
1. 4. 3 ( page 286 ), 1. 4 16 ( page 308 ), 3. 3. 57 ( page 668 )' 
and 3. 4. 20 (page 678). In Anandagiri on BrahmasMrdbhdsya 

1. 2. 15, we read— " ^^^^S^^r^PTFRRrr HT*n??f8rR^^hfT?nfi|^- 
i*l*|c4 «II4^4^^^ d'J<il:^l4l^l[f^^^:", and, in the latter part 
of the bhasya on 1. 4. 3, S'ankara himself has a good deal to say 
on ^pp^TT^Rrar. Then Anandagiri quotes the nyaya in his com- 
ment on 2. a 2 and 3. 3. 14 



^ ^^: ^«WC II 

Everything is suitable [ or proper ] for the strong. ^ Might 
is right." The idea seems to be that the strong may be lawless 
with impunity ! This doctrine is clearly laid down in Bh&ga/vata 
Pm&fha X. 33. 30, 31:— ^^Wps^ri^waft re t^^Rmt "^ W^Tf^ I 
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mi I t^H^^c^N<wfi^i<M^q i ^;fi s^>y^ f^roj;." Kum&rila employs 
the saying in Tantravdrtika, page 134, as follows: — "^ ftw- 

AU the different schools of a Veda dchiowledge one and the 
same sacrificial action. The followers of the Mimamsfi. evident- 
ly regard this as an important point, for Jaimini devotes 25 
sutras, viz. 2. 4. 8-32, to the discussion of it. Kunte's remarks 
on the bearings of the question, in his Saddars'anacintanikd, 
are worthy of perusal. The nyaya is frequently quoted in the 
philosophical works. Instances of it will be found in Tantra- 
mrtika, page 84, line 7 ; in Pancapddikdvivarana, page 167, 
line 3 from bottom; in Ny^yamanjari, page 256, line 16; in 
Vivaranaprameyasangraha, page 169, line 17 ; and in Sribhd- 
^a 3. 3. 53. Baghunathavarman makes use of the ny&ya but 
does not include it in his numbered list 



The maxim relating to the Sdkamedha offerings. This is 
the topic of Jaimini 5. 1. 19-22. The group of offerings called 
SdJcam-edhdh form the third of the three seasonal, or four- 
monthly (caturmasya), sacrifices which are performed at the 
pa/rvans ( or commencement of the spring, rainy, and autumn 
seasons ), and which, in this case, last for two days; three of the 
group (consisting of seven) being offered on the first day, and 
the remainder on the second day. An objector urges that two 
days are required for each of the group, but this is set aside, 
and the ruling is as above. For a full description of these four- 
monthly sacrifices, see Dr. Eggeling's translation of the S'aiO' 
patha-Brdhmana, vol i. pages 383 and 408. 
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^^i S^t ^hv ^^ g^Tflr^Tf JT ^^^ 11 

// a man with eyes is led by somebody else, it is clear that he 
does not see with his eyes! This is found in S'abara on Jaimini 
1. 2. 31, and is used by an objector to illustrate his argument 
that it is not necessary to understand the meaning of Vedic 
sentences employed in sacrificial rites, since the way in which 
they are to be used is clearly laid down in works prepared for 
the purpose. The illustration is quoted by Jayanta Bhat^a in 
Nydyamanjarz, page 286, line 12. 



An injunction in general terms is indefinite. This appears 
as a maxim in the second part of the LauWcanydyaratndkara 
(I. 0. MS, page 319 a), where Raghun§;tha applies it thus: — 

i><*Jl^i<fil4-Hl^^fiifa ^q€tft>^." It is doubtless derived from 
the following verse in Tantravdrtika 3. 4. 47 (page 1020): — 

This verse is found in VeddntaJccdpataruparimcda (page 
253 ), where the second line reads "tw^ta g fc|^«te|4ji4<4(i4 ^^ill'," 
and the first line is quoted by the author of the Nydyasvdhd 
in his comment on Tantravdrtika 1. 2. 42 which defines the 

term MRirl^l ( * limitation', or * exclusive specification', as Dr. 
Thibaut and M. M. Kunte respectively render it ). 

The lack of definiteness in general statements is alluded to 
by S'abara, also, on Jaimini 10. 8. 16, where he says "T fi| ^um- 
m^4\^ ^?T5^ fc|$mMf^c|<^Rl," but Kumarila points out (on page 
1027) that the f^Rh requires the wm^. He says:r- "T 5 
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That [injunction] which leaves no room [for others] ia 
stronger than one which does. For example, an injunction 
directing animal sacrifice, and which leaves no room for option, 
overpowers the more general one forbidding the taking of lifa 
In this way one Smriti may prevail over another. The ny&ya 
is found in Raghunatha's list, and is applied by him as follows: — 

^ [^i4^mM\(^i4^\>[\ ^^M\{^Vk\ ^{M\im^i4\^^h '^ II A reference 
to Brdhmaslltrabhdsya 2. 1. 1 will fully explain the two terms 
of this expression. In his comment on it Anandagiri quotes 
the nyaya twice, and again under 2. 1. 4, 6, and 13. In im- 
mediate connection with the first of the five, Anandagiri quotes 

also the nyaya '^ ^li^^ft^ ^l ^^ra^i^^M^^ iRfW^Wi^", and the two 
occur together in the following verses of Yamun&carya's Aga- 

Taaprdmdnya, page 63: — ''^iQ^Pl'i^iM^^ ^ ft TT^R'r *li«l^ i 

^ ssTT^ fiRi-^^i^a^cii^l^^i^isrti II srgjTT ^nftr^ tot ^n^wr^J^wsr- 



r^ 



Like a lion* s first step. This obscure nyaya occurs in Meru- 
tungas work, page 278:— ^'f^T^F^ftf^^ WT ^dM^lwHsq* 4<5mV 
^«rr%^: I f^^^4>MJ ^rSrfrT t^I^Nfed ^ U^." Mr. Tawney 
renders it thus (on page 174): — ^"^ Whether with duo considera- 
tion or not, this great king has been set in motion, and has 
started on his expedition; on the principle of the lion's first 
step, he cuts a good figure on the march." Does the illustration 
mean that a lion in motion presents a finer appearance than one 
at rest ? 



The simile of a weU [dug] in sandy s(nl [the sides of which 
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are incessantly falling in ]. Used of an argument that will not 
hold water. It is found in Brahmasili/rabTidsya 2. 2. 32: — 




RMI 



The maxim of oil from sand. A non-entity like a hare's 
horn. The following is from Bhartrihari's Nitis'atdka ( verse 
5):- 

"5r^ ftr^mg %5r»Tf^ ^r^rar: 4ts^ 

In BrahmasHtTabhaaya 2. 1. 16, we read : — "'W ^^k^JHI Tl 
5T ^^ 5f cfrRT ^^M«lci 'T^ Rl*dlV^^«*4^." Compare with this, 
Yogavdsiatha 2. 5. 23, "T 'T^'nf^ ^Tf^ JTT^ W^Rim:", where 
IN^?T9C^cT: is given as a variant American rock-oil was not 
known in those days 1 There are two good examples of thia 

illustration in Nydyamanjari. On page 493, line 1 :--%55rff 
ftr^cnw:" 11 On page 494: — ''^^ fe^cTT: ^<(K<^I«D ^Z^ I 



The maxim of the S4ktavdka [ or song of praise ]. This is 
the topic of Jaimini 3. 2. 15-18, and immediately follows the 
Prasta/ra'praharananydya with which it is closely connected. 
Both form a part of the New and Full Moon sacrifices in con- 
nection with which there is the direction "^rfj^I^ JRcR siwRl." 
The question then arises as to whether the whole of the mantras 
which comprise the Sftktavaka are to be repeated on each of 
the two occasions, or only a part. S'abara's argument is thus 
paraphrased by Kunte ; — " Though the Ved«t mentions positively 
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that certain mantras are to be used in certain sacrifices, yet they 
are not to be so used blindly. The mantra which serves some 
purpose of a sacrifice is to be used. Though the Veda prescribes 
the use of the whole mantra, yet it is not to be obstinately 
maintained that the whole is to be recited. A whole mantra 
like the Sftktav&ka, or a part only, is to be recited according 
as it is necessary. This is to be ascertained by the sacrificer 
himself. Hence it cannot be said that the whole Siiktav&ka is 
to be recited on the occasion either of the new or of the full 
moon day." Again : — " That portion of the SAktavaka which is 
recited at the new or full moon sacrifice is the whole of it in 
reference to the sacrifice itself j because the Veda never pre- 
scribes a certain text as constituting the SAktav&ka, and because 
the Veda simply states that the Sdktav^ka is to be recited... 
The Sftktavaka is not one text only, but is composed of different 
texts. The principal god connected with a sacrifice is mention- 
ed in the middle of the SAktavaka, while something connected 
with the sacrifice to be performed is described at its beginning 

and end All that is sought is the accomplishment of the 

new or full moon sacrifica Hence there is no necessity for dis- 
cussing whether the whole Siiktavika or a portion of it is to be 
recited; because whatever mantras are sufficient to accomplish 
a sacrifice constitute the whole Siiktavaka so far as the sacrifice 
is concerned." 



The maxim of the thread [about to be woven into a] gar^ 
ment [and already regarded as a garment} RaghunAtha ex- 
plains it thus:— "«nr 5 ^pnfiRf^pn fift^ 'rm ^n^ ^r^^^npn- 

It is no doubt derived from the following passage in the 
Mah&bhdaya 1. 3. 12 (v&rtika 2 ):— ' '^m^T^^ ^nft ^?ft?rTr«Rf 

f^Tf5g^T^?nf «R^ ^jpRqr ^nz* ii^ i ^ 'TW% ?rf^ imz^Pt ^r ^h- 

13 
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^ ^fr^nftr^m ^ i?^ «iid^^ ^Rn^et ^nz^ ^wid^^J^fci." This 

is repeated in 2. 1. 51 (vartika 4). Kum&rila employs the 
illustration in TantravdrtiJca 3. 7. 33 (page 1145):— "'T^TiriFr 
^^CFT ^TR* ^^^ ^T^ ?TT2^: fiRcT ^ % ^TrfWiJlf^^rRT^fir- 
Tt^ Plsjl^^ gw^ sp^J^rs'n^." See Addenda 



A TTuxn does not [ attempt to ] put a second shoe on a foot 
already shod^ for it wovld be an impossibility. This is found 
in the bh&sya on Jaimini 1. 2. 33, where the piXrvapahshin 
objects to certain Vedic texts as unnecessarily setting forth 
things already known. 



The maxim of vegetable [ or mineral ] poison and animal poi^ 

son [^Wrftf^]. An illustration of one thing being counteracted 
by another. In his smaller work Raghun&thavarman places this 
amongst the purely grammatical ny&yas, immediately after the 
'ylct^^^i^iA'^t^'^iM, and describes it as follows: — "^W<>il#4{- 

'^wif^M^i^lTi^yi 'ichnvr: 5rf^ ?T«n crm sr^sft." ii in the 

larger work, it stands amongst miscellaneous maxims, near the 
end of the uttarabhdga, and is numbered 242. I extract from 
it the following :—"^n^OT cic^HMlf^ft^m ^npTPT ^^PlNl^<l1^ 

An example of animal poison proving an antidote to the 
other kind is found in Adipa/rm, chap, cxxviii ( Calc. ). The 
wicked Duryodhana mixed some kdhkHLtaka in Bhima's food, 
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and, when he had eaten it and become unconscious, threw him 
into the water. The story then continues thus: — "^ 



<I§R^W<4I 



tr^S^ <<^^*IM4:<<dQ[^4> l ^^d4>^ l g^ ^^^f^M^NIjilW ^STiF^g" 11 



f^^* ^ Tc ^[tscr 



A man who tries to burn his enemy by setting fire to his 
own fingers, may or may not burn the enemy but certainly 
bums his own fingers! This occurs in NycLyavdrtika 2. 1. 
12 in reference to a person who denies the validity of Proof. 
SAtras 8 and 12, as translated by Dr. Ballantyne, are as fol- 
lows; — ^*' [Perhaps some one will say] the nature of a Proof 
does not belong to sense &c, for it cannot be so at any of the 
three times [into which Time is divided]." "[If there be no 
such thing as Proof] because [forsooth] nothing can be such at 
any of the three times, then the objection itself cannot be esta- 
blished'' On this the author of the v&rtika says: — "'T^rg 



The maxim of throwing avxiy a garment because of a louse 
in it! It occurs in Upamitibhavaprapancd Kathd (page 160, 

line 10 ):— "'ratsfTHF^nq?^ f^rag^i^ppncf^l^prf^fiT^ftrf^- 



ADDENDA 

Containing additions to the foregoing, and 

several new Nyayas. 



ADDENDA. 

The simile of tfte eyebaU. An illustration of exi/reme aensir 
tivenesa — ^in persons or things. The following from Yogabhd- 
ay a iL 15 (page 78) is an example of its application to a per- 
son:— ''^s^ftr^'RTf^r^^t^ ^^^k ^tPn^ srfii^^rRirR^^nj- 

^ fe^iPd ^^ il(^HTlK4^." This is very well put, also, in the 
Maniprabhd on the same sAtra See, too, Tdtparyafikd, page 

442, line 8. The word «iI^hi^ is not in any of our dictionariea 

In the Yogavdrtika it is defined thus: — "«RPT: m^uiNl)ui ift^r- 

%5r ^ ft^iPiRi ." 



3rp?nl ^ ^ &c. II 

The following verse is found in Prakaranapancikd, page 
63:— 

srj^^ ^^I^M •n^JRF 4:M§^liPl I 

See also NydyamakaraTida, pages 131, 183, and S'Hbhdayat 
page 169. 



5^n^j II 

The maxim of the merchant who waa unwHUng to give, and 
who wrote every day aaying that he would give on the morrow! 
It occurs in the following passage of Mallisena's Syddvdda/man- 
jarz (page 128):— "^fi^HfT: ft^ Si4j|U|ijpd ^ ^TOfri&I* ^RT: ^ 
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Those who, in an Indian cantonment, have ever undertaken 
the thankless task of the collection of promised subscriptions 
to a fund, are very familiar with the "fazi do", or "parsorl he 
din do", with which their messenger is often greeted, with per- 
haps stronger language superadded ! Human nature is much 
the same everywhere. Compare Proverbs iii 28. 



^rf^r^T^ 




For an example of the three other kinds of siddh&nta, see 
KydyavartikatatparyaWcd, page 36, lines 16-27. 



The Padamanjari would be of no use to one who had not 
read the Mahdbhdsya^and would be equally useless [because 
unnecessary ] if the latter had been read ! This is used by 
Raghund;tha to illustrate the position of the Gauapatas who 
regard the worship of Ganapaii as essential and all-inclusive, 
A portion of the argument is as follows: — "^ra": il«4«i»i^: "wW^ 

^c|^^i^)f^dM^)f^d^< ^fiirrr ^<»f^^ft(^ ^i^*i j>d i a>dMfnft 4t f^fin 

The second ny&ya quoted here is a slight modification of N&goji's 
paribU^d xlii, ''*dl*dM^(i- f^ ^r^qrft^Rrf^r^ni:." Jayanta 
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Bhatta has several verses of the same type as that regarding 
the Padamanjari. They will be found on pages 29, 39, 65, 61, 
182, 447, and 448 of his Nydyamanjari. I quote that on page 
182 as a sample: — 



That which is not objected to is agreed to, " Silence gives 
consent." It occurs in Pari' sis taparvan vii. 36 : — 



^n-^M^wRl^kd^^N: 11 



The principle of an implied axiom [ or, dogmatic corollary ]. 
This is taken from Nydyas'Ajtra 1. 1. 31 which Dr. Ballantyne 
rendered as follows; — "A * dogmatic corollary' is the mention of 
a particular fact in regard to anything, not expressly declared 
in an aphorism, [our knowledge of the fact coming so immedi- 
ately ] from what is recognized [ by the maker of the aphorisms, 
as to render a demonstration superfluous — the fact being thus 
entitled to rank not as a deduction but as a dogma]." The 
ny&ya is applied by XJdayana in Eirandval% page 20, line 4 

from bottom. See also under ^rf^; 



Here is another boil on the top of a previous one ! An illustra- 
tion of difficulty upon difficulty ; trouble upon trouble. It occurs 
in Bhdm^ti 2. 2. 37 as follows :— "•i^^^lvftTI ^snn: ^^RT5^ ^^^ 

^i^^i^MR ^^ ^d^diiW T: XRH^ ^49r^: 5R^;ftT t«^ ^ 

*S%.'' In the same form it is put into the mouth of R§»k- 
14 



sasa in Mvdrdrdksasa v (page 220). The oldest examples, 
however, are in Prakrit. In the opening part of Sakuntald ii. 

we find it as "cT?^ 5rr»^W ^ft ftf^^W ^'^-dl" (or, in Dr. PischeFs 

edtion, ''^r^ W^^ ^^ ft'-^^^^ ^%^")5 and, in Viddhas'ala- 

bhanjikd i ( page 12 ), as "si^ »F^^ ^3r^ ft^^ Hf^." 

There is a long discussion on this nyaya in Ramanuja's 
S'ribhdsya 1. 1. 13, commencing on page 813 of the Benares 
edition. See Dr. Thibaut's translation, page 222. 

ar^pT^^^: &c. II 

I have met with another reference to this paribhasS, in 
TdtparyatiM, page 160, line 12 :— "^r^ '^r jmn^^TS^: TO^- 



f^jf^HRTBT^ 



f^WiftqtJtT g M^HN^c|i^nRt:g4Hi[^ ." See also Nydyamanjari, 
page 385, line 10; and page 534, line 16. 



Kumarila*s simile is adopted by S alikanatha in PraJcaram- 
pancikd, page 16, verse 41 : — "T?^ 5l<^ll^^<# ^4:44^1 ^fT^T^I 

% 4UWiu^fe ra[ M4jiR^d4dcM^ mq[, " This is what Mallinatha 
quoted, and not directly from Kumarila. He and Varadaraja, 
between them, quote the S'dliM ( generally by name ) ten time& 
Under sfttra 10. 8. 4. S'abara has a hit at Katyfiyana, just as 
Kumarila has here at Patanjali. After quoting vartika 9 of 
Mah&bhdsya 7. 1. 96, and Panini 2. 1. 11 which contradicts it, 
he says ^' ^^iR^W Ml(&lA4t*H i|44lum^dllR^N ^F^TFRFTi «W- 
^ f^ RnU4^M44ft ^rgq-^sv^T ^TT^." On the other hand, Patau- 
jali's opinion of grammarians may be seen from his remarks 
under 6. 3. 109. The whole passage is worth reading. 
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Heartless words get heartless answer. Like receives like. 
This occurs in Veddntatattvamveko., ( The Pandit for May 1903 ), 

page 14, line 4 from bottom: — "^rar ^Tf^'ra^RTWf^'Tg^JTftTfil 

p'n^ mr^^Ji wm^^ ^ 5 ^TT^rf^rm^." in the Tdtparya- 

tika, this is combined with "'STTC^ «l?ErerTrat «rfe: ", and the 
passage will be found under that nyaya in the second Handful. 

NO 

The verse immediately preceding that quoted from the Sam- 
bandhavdrtika is the following:—"^ 3 ^Kf^<^ (^Rll4%i^( 
f«PTfaFn I t^'TH?: '^I^ ^ 5 ^ng^rnV^:" o The two verses are 
rendered as follows in a translation (by a Vakil of the Madras 
High Court) now appearing in The Pandit: — "A wise man 
ought not to speak of success as depending on mere accident 
Such a thing would be within the scope, not of human effort, 
but of destiny. It cannot be said that it is also within the 
scope of human effort, on the principle that injunction implies 
endeavour; for there is no injunction (dkhydta) to that effect/' 

According to this, «n^«n?T=fir^. 

When a breeze is blowing in the month Ashddha, and the 
lordly elephant is roaming about, the sea is the only refuge 
for the donkey ! Raghunatha's explanation of this ny&ya is as 
follows:— ''^f ^jRhf^<RtM^<g^aM>dJ>i>j>^|cJH srf^sft I^RW?^- 

I shall be glad if any one can give a reference to the nyaya. 
It has never crossed my path. 
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On one side a tiger, on the other a precipice! (.A serious 
dilemma^ There is a good example in Hemacandra's Pom'i- 
etaparvan iii. 166 : — "iFfWrft" JlT km ^^rfe^wft ^ ^ I f^^R^ftf 
f^^^Tf^*?! f^ «Tm fcrerit." Another is found in Syddvdda- 
manjart, page 151 :_"3rgTOra^5qrmf* HMm iAitdmAlt^ ^FH^I 

fe^f^rrh^:" II I presume that this is the ^^m^4:d<fl^l^ which 
Professor Jacobi, the present editor of the Upamitibha/vapror 
pancd Kathd, tells me that he has met with in a portion of 
that work not yet published. 



When his stomach is full his coffers are full. Used of a 
lazy fellow who has no ambition beyond his daily food. "Whose 
god is his belly." It occurs in Hemacandra's Paris'isfaparva/n 
iii. 113:— "?Tft^ JT^t^ ft ^^4<^*^4 ' I ^ ^ ^ ^Shnt ^ 

5^ ?n^." 



A much older instance is found in TantravdrtUca 3. 6. 42 
(page 1113):— '''Wft ^ ^T^RcT^nft (^ci><gH^|tt^si»i^fa ^ % ^^q^. 

^ »R<<^^ < n4i 5H; ^r«rg^fRRr:'mn ?3g;" u There is another 
good example in Nydyamanjari page 436, line 16; and in 
Khandana, page 710, we read "^J^T^RrrTRHF^: ^ iii'^nftiT:" II 



Without mentioning the nyS.ya, Vacaspatimis'ra has the fol- 
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lowing in Tdtpa/i^yatikdj page 167:— ^'ffef'f qfT 

The idea that ihe kalas'a is an earthen vessel, would seem 
to be a mistake. In a footnote to page .73 of his translation of 
PrdbandJiaciTii&mani, Mr. Tawney says: — ^"^Dr. Burgess informs 
me that Jealasa is really the finial of the spire, which is shaped 
like a vase or urn." Then, on page 135, there is the following 
footnote: — " Mr. Cousens writes in a letter, which Dr. Burgess 
has kindly shown me, ' I understand that the term kolas' adan- 
dapratiathd refers solely to the setting up of the kalas'a or 
pot-finial, the danda being the pole or stick which supports the 
finial and upon which it is set up. With a small halas'a made 
solid, it would not be required, the neck of the same taking its 
place, but it is always required with the larger and more com- 
plex kalas'as, especially those made of hollow metal" Fre- 
quent mention is made by Merutunga of the erection of a *^^l 

and ^^ as the completion of a temple. The two are mentioned 
on pages 119 and 211, whilst on pages 219 and 222 we have 

the *MK''*^Ri8l referred to above. On pages 120 and 224, 

the ^^W is mentioned alona In Hemacandra's Paria'istapobr' 

'van i 14, we find ^ for TOW:—" ?ni wj ^wMf^snu^wni'ft- 

^W:". For the benefit of the uninitiated I may mention that 
the finial is defined as "the bunch of foliage &c, at the termina- 
tion of the pinnacles, gables, spires &c, in Gothic architecture." 



Another useful example will be found in Khandana., page 
502. 



A Nis&di gives Hrth to a son, and a Nisdda drinks the 
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decoction of herbs [ prepared for her ] ! For the context of this 
«>mm^ see under "gf^T^g^ »J3^ g^." 

What connection has a camel with the lustration of arms? 
None at all; and the phrase is used to indicate that certain 

things are not connected. The 5ftTnr5nftrf^ (as described in 
chapter 267 of the Agni Parana) was a ceremony performed 
by kings or generals before going forth to battle, and consisted 
of the purification of the component parts of the army, in- 
cluding that of the horses, the elephants, and the weapons. 

The qil^^Tlti^inilqRr is mentioned in Ra^huvams'a iv. 25, on 

which Mallinatha remarks :—"m1^mfOT •'NI^HW^M^l?^ ^- 

^rPt 'ft^nRT^^T'n^." The illustration appears in Upamiti- 

blmvaprapancd Eathd, page 522 ;— " ^RTrf^^^g^^ ^f^ Jt 

Like salt on a wound. ^ ' V^ ^ %T^ has become proverbial, 
and means * to aggravate the pain which is already unbearable/ 
*to make bad worse,' 'to addmasult to injury^" ( Apte's Dic- 
tionary). He cites Uttarardrrhocarita iv. 7 : — " 1" ^ Jt ^3R: 
^j^jltfl^-^ 44C>^ct : I sff^ ^jTRftr^THfr ^cT ^T^ ^^^Hj;." Also 
Mricchakatika V. 18. I have met with it again in Upamiti- 

bhavaprapancd Kathd, page 5, verse 42: — "^^ 4)l^l^4l4^- 



For the mantra regarding the use of this pail, see S'abara 
and NydyamMdvista/ra on Jaimini 4. 1. 2. Other references 
to the nyS^ya are Tantravdrtika 3. 6. 43 (page 1118); and 
Nydyam^njari, page 166, line 4, in connection with which a 
verse is quoted from S'lojcavdrtika ( page 63 ) where reference 
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is made to the godohana. Kunte's long note on the siitra of 
Jaimini referred to above will be found useful. 



Like a delineation on stmie. Used of something unalter- 
ably fixed. ''cF?Tt ^-aj>^l<N fl^Sl^j^lM^ I g ^ I Jm ^R^ cTRT 
U\[ini\ 1^ <flR^4^ . '' Paris'istaparvan xii 275. Compare 
Job's words (xix. 23): — "Oh that my words were now written 

that with an iron pen and lead they were graven in the 

rock for ever." 



The maxim of the son-in-laws revision [ of a book ]. This 

is the original of the Marathi >JiWi^n^ which Molesworth 
defines as '' A phrase, f oupded on a popular story, to express 
the examination of a piece of composition by a shallow- witted 
fellow incapable of discerning its merit." The popular story, as 
given on pages 6-9 of Merutunga's Prabandliacintdmani, is to 
the eflfect that Vararuci, having been instructed by Vikrama- 
ditya to find a suitable husband for his daughter, the princess 
Priyangumanjari, he, in revenge for a supposed insult offered 
him by her when his pupil, palmed off upon her an ignorant 
cowherd as a man of learning ! The king accepted him, and he 
became his son-in-law. " In accordance with the advice of the 
pandit, the herdsman preserved unbroken silence; but the 
princess, wishing to test his cleverness, entreated him to 
revise a newly-written book. He placed the book in the palm 
of his hand, and with a nail-parer proceeded to remove from 
the letters in it the dots and the oblique lines at the top 
indicating vowels, and thus to isolate them, and then the 
princess discovered that he was a cowherd. After that *the 
son-in-law's revision' became a proverb everywhere." This 
quotation is from Mr. C. H. Tawney's admirable translation of 

Merutunga's work; the origi nal being as follows: — *N(l«a}- 
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The ^^l^ or IW^^ is a sort of small drum, shaped like an 

hour-glass, and held in one hand. The 'Tfti is, I suppose, the 
small piece of wood attached to the string tied round the 
middle of the drum, which strikes each end alternately as it is 
shaken in the hand. The g&rudis, or conjurors, use a drum 
of this kind; and Apte's dictionary tells us that the E&p&- 
likas carry one. For a description of the latter, see Wilson's 
Religion of the Hindus, Vol. L pages 21 and 264. The ny&ya 
is found in Syddvddaonanjari^ page 84, where it is used in the 

sense of the <\^<0m^1^ as follows :—" ^d^rnJfirRr ^^'wrf^ 
W^*44(i)M|5|«ll^^^lRr ^'^s^nfif^." The word wm^ occurs 
in the middle of Hemacandra's eleventh k&rikfi. which Malli- 
sena is here explaining. 



The maxim of a young bird which [has got out to sea on a 
floating log and ] is unable to discover the shore. Its applica- 
tion is obvious: It occurs in the second line of verse 19 of 

Hemacandra's SyddvddaTnanjaH, as follows: — " natnci^Bfi- 

^l^'TlMld'^WW^^lft ^t ^Wg." Mallisena explains it thus : — 
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The maxim of talcing grass in the onouth [lit of eating 
grass], as a tx)ken of submission. This interesting illustration 

is found in Prabandhacintdmani, page 93:— ''^ft^itftr f^ H^^ 
in»u^ ^^IMtfm^ I ^flfRT: ^^^ f^P^ ^nW: ^W^." Mr. Taw- 
ney renders it thus: — ^'^ Since even enemies are let oflF, when 
near death, if they take grass in their mouths, how can you slay 
these harmless beasts [deer &c.] which always feed on grass?" 
In a note on page 210, it is stated that we have here an allusion 
to a most ancient custom. There is a reference to it in Harsa- 
carina (Bombay edn. 1892) page 132, line 11, on which, the 
translators, Cowell and Thomas, remark, " To carry a straw in 
the mouth was a sign of surrender; compare Acworth's Mard- 
thfi, Ballads, page 43 : — 

'And 'twixt the teeth a straw is fit 
For curs who arm but to submit.' " 

These two lines are deduced from the three words ^^W^ ^f^fef 
5^ " of the original 

Merutunga refers to this custom again on page 300: — "•fT^ 

'5*'^^." "Grass is now worshipped in Paramardin's city, be- 
cause, when taken in the mouth, it preserved our lord Paramar- 
din from Prithviraja, the king of men." (Tawney's translation, 
page 189). 



The following is from Nyayamokaranday page 60:— " 'T^TS 

The maxim of the burnt seed. An illustration of that which 
has for ever ceased to be an operative cause, It appears in a 

verse of Syddvddamanjari, page 208 :— 
15 
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The following is from the Prahandhacintamani, page 206 :— 

Merutanga ascribes it to a Furana. Yijn^a Bhiksu quotes 
from some Smriti another of a like kind, under Yogamrtihi 
ii.3:— 



That which is given once is received back a thousand times. 
This is found in Merutunga's work, page 266, and I append 
Mr. Tawne/s rendering :-^ " wr Jt<V4ct<j^<:^||^ :q^ STfinft^r JrftBT- 

" Then, when Viradhavala's life was approaching its termina- 
tion, Tejahpala, who was on his way to a holy place, in accord- 
ance with the proverb that what is given once is received back 
a hundred (?) times, gave him the merits of his last birth." 
Though the illustration is fable, the principle is true. " Give, 
and it shall be given unto you ; good measure, pressed down, 
and shaken together^ and running over, shall men give into 
your bosom." Among the Turks there is the saying " Who gives 
alms sows one and reaps one thousand." (Bev. T. Lbng^s 
Eastern proverbs cmd emhlems, page 187 ). 

To sleep like a debtor whose debt has been paid. To sleep 
like a top! Dormir comme un sabot, as the French say. 

It occurs in Hemacandra's Paris'isfaparvan, ii. 563: — "fft 
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Compare a saying of V&caspatimis'ra's on Yogabhdsya ii. 22 :— 



Everybody does not know everything. Near the end of the 
Laukikanydyasangraha Baghun&tha describes his effort in the 
following verse : — 

ftrer ^: ^ % gf^R^sH^ftr: ^nt^mrrrf^Rri^:" 11 

He then connects various ny&yas with the p&das of the 
above ; namely, ^N^i^ niqeii<?«ii«i«i^ and Miq^nwmi cTRcJ'Rln with 
the first pada, and, the maxim which we are now considering, 
with the third. I think the second of these should read 

^NHalH. In the larger work the reading is ^N<^ld. Our 
present ny&ya is found in Upamitibhavaprapancd KathH^ 
page 501, as follows:— "firrHt: mf %wnr ^: *l4<?tc|*ir ^^i I 
fT^: ^ 5T ^STfsft^ Ri<i)d>»HMii" II On the other hand, we have 
the following query in Atmatattvaviveka, page 94: — "^Wrftr 



^ ^S^ ?T%: &c. n 

The whole verse is quoted in Nydyamanjart, page 165. 

■ > 

HHi^^ ^?^^ &c II 

In Ny&yaaMravritti il 126 ( = 2. 2. 58) this is quoted as 

•^NifO^ft^MWIMW, and Dr. Ballantjme renders it, " Cognition 
which does not apprehend the distinction, cannot infer [the 
nature of ] what is to be distinguished." The nyS,ya occurs five 
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times in Nydyavianjari, and each time in a different form! 
The references are as follows: — page 320, line 19; 433, line 4 
from bottom ; 449, line 3 from bottom ; 538, line 6 ; and 543, 
line 7. 



As pointed out by Mr. Tawney in a footnote, the poem here 
ascribed to MayAra is the Candta'ataka of which Bftua was the 
author. It was published in the Kl,vyamala for 1887, and the 
first verse commences thus : — 

The maxim of [ the spoon ] onade of the Parna wood. Vari- 
ous spoons are used in the sacrifices, as described in the foot- 
note to Professor Eggeling's translation of S'atapatha Brdh- 
mana 1. 3. 1. 1 ; and, of these, the juhH is always made of the 
wood of the Parna ( i e. the Pal&s'a ) tree. This is in accoid- 
ance with Taittirtya SarfJiitd 3. 5. 7, where the praises of this 
tree are sung, and blessings promised in connection with the 
use of the juhiX made of its wood, as pointed out in S'abara on 

Jaimini 3. 6. 1-8. The q^Wft^ of the ^f employed in the 
sacrifices is therefore used to illustrate something invariahly 
present, in contradistinction to that which is so occaaionaUy, 
as in the case of the godohana. For a passage containing botii 

of these, see under ^Tl^t^i^W. Other examples will be found 
in Bhdmatz 3. 3. 61 ; Parimala, pages 624 to 626 ; and S'dlikd 
page 157. 



The rule as to tlie substitution [ of one material for another, 
in a sacrifice]. This subject is dealt with in Jaimini & 3. 18- 
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17, the five sMras being styled "Pl<:W*4wTlsPiH|ilK*^^5^» jrfct- 
fJrf^ f{^ i mif^4><m4j^ ." other aspects of srdtPWR are dis- 
cussed in all the subsequent sAtras of the pfida. Kunte's sum- 
mary of the teaching of this pftda is well worth reading. 

The nyaya occurs in the following passage of S'ankara's 
bh&sya on Brakmaaijitra 3. 3. 40, and I append Dr. Thibaut's 

translation: — " ^>3l«t^^2^Q(^V^^ m :i^^^\\lk^^^ sil^Plrvcw- 

^m^ JrnmfirfNR'ngSRfWIr." " Even in the case of the omis- 
sion of eating, the agnihotra offered to the pr^nas has to be 
performed by means of water or some other not altogether un- 
suitable material, according to the MimS.ms& principle that in 
the absence of the prescribed material some other suitable 
material may be substituted." It must not, however, be sup- 
posed that the choice of the "suitable material" was left to the 
sacrificer ; the substitute was as rigidly prescribed as that for 
which it might be substituted. For instance, the juice of the 
Pfttika plant was the only allowable substitute for that of the 
Soma plant. In Anandagiri's comment on the bh&sya, the 
ny&ya is quoted as srfcTfSrf^RTnr. 



With the quotation from KumSxila compare the following 
from TdtparyatiM, page 27 :— " T f^ JT^T^ ^f&T ^sf^ "^It^- 



Who can resist a stream [ of argument ] flowing [ steadily 
on ] because established by proof? This seems to be the sense 
of the ny&ya as quoted at the beginning of the Arhata section 

of Sarvadarsanasangraha, The passage is as follows: — " WT 
Piwiit^wti sim^ wftrorFn; srftWcRrr &a" Professor Cowell 
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renders it thus; — ^'^But the opponent may maintain *The un- 
broken stream (of momentary sensations) has been fairly 
proved by argument, so who can* prevent it? In this way, 
since our tenet has been demonstrated by the argument, what- 
ever is, is momentary &a'" In a footnote to page 62 of his 
translation of this portion of Sarvadars'anasangraha in Le 
Bouddhisme d'aprh les sources brahmaniques, Professor L. de 
la Valine Poussin has recorded Professor Leumann's comment 
on the above rendering which he considers inaccurate in respect 
of the ny&ya. The criticism is just, — ^but, unfortunately, the 
printer has made a mess of the rendering which. the critic pro- 
poses to substitute for Mr. Cowell'a 



Unseen influences [springing from actions, and eventually 
causing certain effects], however nv/merovjs, may be assvmed 
[to be the causes of those effects], if of established credibility. 
This nyaya is the first line of a verse in Tantrcmirtika 2. 1. 
5, where the important dogma of the existence of apiirva is 

discussed. The second line is "^4S^ld^Nl\sftr ^ ^^^ CrSRrT- 
onp:" II The whole verse is quoted in Sures'vara's Brihadr 
dranyahavdrtika, page 1124, and again on page 1797; whilst 
the first line is found in Tdtparyatikd, page 437, as follows : — 

"?r *^i^4>i^g4>gMHm^ira<^»^Mf^^<^»^ '''n^s Jwnnfel: fNtvnr(- 

There is another example in CitsukM i 23 ( Pandit, vol v, 
page 27 ) :—' ^,^^MM^i^\«^n^^\k 'Ir^^ f^R^ kf^^m: I 

fSr g^rfrftfcT •^i^in,*" A third will be found in Khandcma, 
page 74, on which the commentator says, " 'Rrrefe sruM SRI^ 

rra[TO^ . . .5rmTf&f%^tvgq«T*!ri^." 

Baghun&thavarman gives the verse in a different form. Ac- 
cording to him, the first line is " ^T^raRRnTnitsftr ^ Wt^^ 
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fJwnoiip:," wlulst " snrnRlnr &a" is the second In the num- 
bered part of his larger work it is called the TTBJnWfRRTnitsft 
nyaya ; but, towards the end of the volume, he quotes ( without 
acknowledgment) the above -cited passage of CitsuJchi ( together 
with a good deal of the context) which contains the ny&ya in 
its proper form. 

It may be well to call attention here to this transcendental 
power adriata, or apilrva, invented by the philosophers in 
order to account for present things without divine intervention. 
In his article on Mim&msft ( Essays, vol i, page 343 ), Cole- 
brooke says: — "The subject which most engages attention 
throughout the Mzmdmady recurring at every turn, is the in- 
visible or spiritual operation of an act of merit The action 
ceases, yet the consequence does not immediately ensue. A 
virtue meantime subsists, unseen, but efficacious to connect the 
consequence with its past and remote cause, and to bring about 
at a distant period, or in another world, the relative effect That 
unseen virtue is termed ap^rva, being a relation superinduced, 
not before possessed." Goldstiicker ( a v. «rj^ ) quotes Kumftr- 
ila to the effect that Mim&msakas apply that term eaxLusively 
to the unseen influence which follows a sacrificial act; that 
attending action of other kinds being styled ^h^TT* ^^ P^uss- 
age will be found in Tantravdrtika, page 367. A helpful des- 
cription of apilrva is given also in Batiorud Befv/tation of 
'HindAjb Philosophical Systems (pages 149 and 150), where it is 
rendered by Fitzedward Hall " requitative efficacy." In K M. 
Banerjea's excellent work Dialogues on Hindu Philosophy, 
page 140, «ire is defined as follows: — ^** Technically, in the 
usage of philosophers, it means a power or influence inhering 
in things both animate and inanimate. As inherent in the 
former it implies an unseen power, both intellectual and active; 
as inherent in the latter it signifies a material power, perhaps 
partly the effect of previous combinations and motions«.,,,,This 
unseen moving power in men is again the consequence of 
works done in a previous life, and hence it stands sometimes 
for dharma and adharma {yixtue and vice) and Jcarma 
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( works V I imagine that it would tax the ingenuity of even 
a Mim&maaka to produce 'proof of itnr^ and its working ; yet 

they tell us that it is not to be accepted without proof ! 



The maxim of the pictv/ire on a jar. Used, apparently, of 
something variable at will, and the presence or absence of 
which in no way affects the structure of a thing, or which is 
not an essential part of it. It occurs in Tdtparyatzhd, page 496 

(last line), under sfttra 5. 2. 4 which explains srfiRTfftfNr 
as one of the twenty-two forms of nigrahasthdna. It is found 
also in Khandanakhand/iJclijoldya, page 289, and the comment- 
ator explains it thus: — "^l''4H^<HlftilRl I ^^I^UMJ ^^^I^^NlRt 

%^:" U In the Calcutta edition of Saflivat 1905 ( = A. D. 
1848), by Madanamohana Tarkdiankara, page 65, the read- 
iiig is ^U4}|^4^0{«|, aji(j in a footnote to the Benares edition 
we are told that this is the reading preferred by one * Vidy&si- 
gara' ( is this our old friend Jivananda ? ) who gives the follow- 

mg explanation of it :— " 'WT WW^ ^^M^¥\\^^ * i^^ T 3* * 

t^ f^^WiRmg^npg^nn^sftr ^M^a ^m ^^^: " ii This 

meaning of ^^f^ is not found in the dictionaries, and may have 
been evolved from Vidy&sagara's inner consciousness ! I should 
like more light on this ny&ya. 



The very same face which holes large [when seen] in a 
targe mirror, appears small [ when reflected ] in flie pupil of 
the eye. This illustration is found in TdtparyatiJoA, page 187 
line 16:— "^5^5^ g ^^4^e{i^»fe4^B|ci>Mic||^ ^^ ?n[% ^ 
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*<^|ui^^^lP^^5; f 4Sift^lJ u |)MH 11 



This most puzzling simile is found in the commentary on 
S'antideva's Bodhicarydvatdra i. 4, the first half of which 
reads thus :— " SfTTO^rf^ Sf^W S l (^g5^ S^'iT^HT^." The 
tika commences as follows :— " 3!W^y|f^Pl4j^4^ eSTTFT ^TfrT: 

gn^^f^lM^WttWT." In a footnote, the editor tells us that 
Professor Kern was unable to get any satisfactory meaning out 
of the nyaya, but proposed the following: — "As the entering 
of the tortoise's neck into the hole of the yoke formed by the 
great ocean." The nyaya is clearly meant to indicate some- 
thing 7ru)st difficult of accomplishment Can the tortoise be 
that on which the world is supposed to rest, with the idea of 
the impossibility of its placing its neck in the opening (chidra) 
between two (yuga) of the oceans? This seems rdiculous, 
but the nyaya itself appears to deserve the same epithet ! Can 
any of our Indian scholars elucidate it for us ? 




A sage meditates [on Brahman] and a fool is emxincipated ! 
An impossible sequence, which we may compare with that 
of Ezekiel xviii 2. It forms part of an interesting passage 

on page 37 of Veddntatattvamveka :—'' ^^M^^^^ gf^nJg^ 

^ f^Rim^O ^^^ 5Rj^ ^ftrftRT^^ *MWMi41Ri i g^M[^?ir^onfi[- 

^ar." for the nyaya ??mrK^ 5RhKft, see below. 

Most probably MMhava took this nyaya from Udayana's 
Eirandvali where it stands (on page 18) in a similar context 



16 



12^ 



As Baghun&thayarman had the temerity to include this in 
his list of ny&yas, I introduce it in order to show its origin and 
its worthlessnesa At the bottom of page 53 of the Benares 
edition of Laukihmydycisomgraha, it stands thus: — "^'W ^ 

^^l» i <dl ira ' ^% ^l^PlH^di 5nfef^r^." This verse, and the 
words which follow it, are taken bodily from Citsukhi i 16 
(The Pandit, vol. iv, page 534); but the real source of the 

sloka is Vishnu Pwrdna 1. 17. 31, where it reads " JWWI 

i^Mcii^'^:," the remainder being the same as the abova I got 
the clue from the Laukihxm,ydyarat7hdka/ra, where Baghu- 

n&tha apologetically says:—" ^ ft'SK^ MgK^f^y4 %7^vinV' 




The fruit promised in Scripture [in connection with a 
sacrificial or other act] as for ihe performer [of that act} 
These are the first words of Jaimini's s&tra 3. 7. 18. They are 
quoted as a ny&ya in a passage of VeddrUatattvavivekaf for 

which see "gMg^ 5^ g^." It is cited by Vdcaspati 
Mis'ra, also, in Tdtparyapikd, page 296, line 6 from bottom, and 
page 403, line 4, and in his Bhdm/iti, pages 28 and 492. Also 
in S'ribhdsya 2. 3. 33 (p. 1688), and 3. 4. 46 (p. 2028), where 
Dr. Thibaut renders it, ^ the fruit of the injunction belongs to 
the agent" 



Light is thrown upon this by the following extract from 
Ballantyne's Aphorisms of the Nydya, il 127. The siitra so 

numbered is "fH^'lwwiH^'K^ &c." "Though its meaning be 
not so and so, it is figuratively so employed in the case of a 
Br&hman^ a scaffold, a mat in consideration of association^ 
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place, design 'Though it be not so and so/ i. e,, though 

such be not the direct meaning of the word, it is figuratively 
employed; for example, the word 'staff' &c., is employed for a 

Br&hman &&, because of association In like manner 

from the 'design' (tddarthya), 'He makes a mat' (kata) 
implies his aiming after a mat; for the mat, inasmuch as it is a 
thing non-existent [unti2 made] can have [at the time when 
one is spoken of as making it] no maker." 

Again, under sdtra 4. 1. 50 [5%^"^ 9 ^npH^], the au&or 
of the vritti sajna ( as interpreted by Dr. Ballantjme ) : — " The 
weaver sets himself to work, having considered, that, ' In these 
threads [i.e., constituted by these threads] there will be a 
web,' but not with the understanding that ' there is a web ' ; 
for, if that were the case, then, the product being supposed ex- 
tant, there would be no setting one's self to work, because 
desire [precluded by possession] would be absent." See also a 
passage in Tdtparyatikd, page 254, beginning at line 14. 



SUPERADDENDA 

Consisting of additional references to Nyayas 
in the First and Second Handfuls. 



N. B. Those of the Second Handful are distingiiished 
by the addition of the figure ( '2 ). 



SUPERADDENDA. 



It is very strange that this ny&ya is so rarely quoted. Be- 
sides the reference to it ahready given, in the whole course of 
my reading I have met with only one additional instance, 
namely in Khandcmoddhdra, page 52, line 10. I do not think, 
as some do, that the ny&ya is based on Sahh&pcurva LXVL 8 
( Bombay edn.). 

>i«t^^M<N^IJL< ^f^r^sft II (2) 

I quoted from Nydyamanjarz a variant of the above in the 

form ^S^RTRnwrigt &c., but have since met with it in the TaU 
paryatikd (page 473, line 17) also, from which, doubtless, 
Jayanta Bhatta took it. The context is similar in both works. 

>i|eM<^lJu|e^|^: II (2) 

The following example is from S'esanant&ch&rya's comment 
on the Nydy(i8iddhdntadipa, page 22, line 2 ( The Pandit for 
May 1903):— **f3 ^<4l^*m4 < til S|fil?fe ^T 






wff ^nr^t &c. II (2) 

This saying is found in a more complete form in Vaiydsihar 
nydyamdld 1. 3. 9, namely, ** wff Wwf 0Hl*4ll^mm§j[«I^Rl - 
ft>«id," which is itself a reproduction of the following passage 
in S'dnJca/rabhdBya 1, 3. 25: — "^HW fl(^^NM%^4{Pt ^4^l«t^l- 

WRF^." Dr. Thibaut renders it thus:— "The S'fifltra, al- 
though propounded without distinction (i.e. although not itself 
specifying what class of beings is to proceed according to its 
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precepts ), does in reality entitle men only ( to act according to 
its precepts); for men only (of the three higher castes) are, 
firstly, capable (of complying with the precepts of the s'astra); 
are, secondly, desirous ( of the results of actions enjoined by the 
S'&stra); are, thirdly, not excluded by prohibitions; and are, 
fourthly, subject to the precepts about the Upanayana cere- 
mony and so on. This point has been explained in the section 
treating of the definition of adhiJcdra ( Purva Mimfi,ms& vL 1)." 

For the last-mentioned, see under ^rf^*K^W in the third 
Handful This question of 9i?f^c^ &c. will be found also in 
S'dnlcarabhdaya 1. 1. 4 (page 54); 1. 3. 26, 33, 34; and 2. 2. 10. 



«r5RT^?r%: &c. II (1. Addenda) 

The remarks under this are wrong and should be cancel- 
led. They were written under the malign influence of that 
base associate avidyd with its two powers of dvarana and 
viksepa! This at length, gave way to what the poet* has 

called "man's third eye,"— "^pSW ^IM ^ ^wi^idM d^-^S." 
The ny&ya is, of course, a slight modification of the oft-quoted 
paribhasa " ST^'T^srf^t: ^rg^PT5r%^^^." It will be found 

under this heading, and under the T^^K^^W, in the third 
Handful. Though not in Patanjali's work it is included in 
Nfigojl Bhatta's and Siradeva's lists. 



^?ft^^Pl*MI^: II (1. Preface) 

The only example of this that I have met with is in S^esa- 
nantftcfirya's tika on S'as'adhara's Nydyasiddhdntadtpa, page 
11, line 1 of comment. The publication of this work began in 
the Pandit for April 1903. 

With this compare Kamandakiya Mtisdra viii 67 : — 



* Yas'astUakcicampilkdvya, vol. 2, page 325. 
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"firt fir^ ^s^^ ^ g[^ f^nr^ i 
^^5^ re^ri^ ^i>^^4^»^ ^"«r^" II 

Much older instances of the employment of this nyaya are 
the following: — Tantravdrtika, page 170, " ^^•^•IdMKI'T ^ft^ 

TRfTfhi^ra; I ^i ^ ^4ft|d ^ f^^rwiiT gfeRr:" ii Pancapddi- 

M, page 43, line 19, "cT^ m^ W^ ^ fe^ H«nf^ Or^- 

im^lcl<ftMi| IT Rj<44|cH^|4jfeS'<'l^ g f^ig ^T^^^. " Then in 
NydyaJcandalij page 56, line 6, we find the cognate expression 



^ IM ^' bfil ^ d^i.l ^ N: II (2) 

This is found twice in the Mahabhdsya. In 1. 1. 1 (page 14) 

as follows:—*' ^^ g?!^ ^T^^Mr we^^^ \ ^s wU{^\^ i j*^ i 
%Tm ^ k^ ^T^r^ I ^^^ \ ^i^rr^ %tft: ^rtt^ ^H^t ^%." 

The second instance is in 8. 2. 3. 



«n^FIl?: ^>f^^Rr^T^^ II (2. Addenda). 

This, too, I have traced to Patanjali. It occurs in Maltd- 
bhdsya 1. 2. 45 (vavt. 8), as follows: — " 9T?q^«nFl€ys?^T^r^fe I 

«n3ig'3C II (2) 

I used to think that this was originated by writers on 
Alankara, but it is found in Patanjali 1. 1. 59 ( vart. 6 ) and 6. 
1. 33 (vart. 6). Then, in 6. 4. 161, there is the statement 
" Icnrt^nWRtnT^^rf^:," See under "^f^^TS^g JT^TS^ 3^: " in 
third Handful. 



fS^TT«Tnr: II (2. Addenda). 

The second Ihie of the verse containing this is quoted by 
17 
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Citsukha Muni in explanation of the term ♦I'llnqtr^imiq, on 
page 78 of Nydyamakaranda. 



^S^^J^TRTR: U (2. Addenda). 

In BrahTmsAtrahlidsya 3. 3. 32 (page 906), S'ankara says :— 
" STfrnK^r^ cfenHl^i:^ 4j^MlR>=i ^^l^^lR l fR f: " M 



^^ci|(^<iVFi|j^Tbcc|4J[ II (2). 



I had previously met with this only in the Paribh&sendu- 
s'ekhara. Other references are the following: — Khandaina,, 
page 128; VeddntalcalpatarUj pages 231, and 556 (especially 
the latter); Parimala, pages 10, 11, 12. 451; Nydyamaka- 
randatikd, page 149. 



This nyaya is the second line of Naiskarmyasiddhi ii. 35, 
the first line being '^ ^\^m\mU{{^^^\i{i{i^^U{M\iji^\ i'^ II 

^f ^ni?^«T^OT«TT^: 11 (l. Preface). 

Professor Louis de la Vallee Poussin has kindly pointed out 
the following quotation found in Bodhicarydvatdratikd ix. 92, 
( page 330, bottom line ) : — " Aha ca I ahir may&rasya 8ukh§,ya 
jayate | visam visabhyasavato rasayanam I bhavanti cfiaianda- 
vis'esahetavo I mukham tudantah karabhasya kantak&h I " 



^jrTTffs^rnr: u (2). 

There is a good example in Hemacandra's Paria'iataparvan 
viii. 417 : — 
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Is found also in S'dlikd, page 86 (or Pandit, Old Series, 
1. 108 ) :— " ^f^l^nJfoiT^^ 5T 5r3RiTT^«r^." And in TarJca- 
bhdsd, page 48. 

The following instance of this is from Hemacandra's Pari- 
s' istaparva ( i. 241 ) : — 

A second example is found in Udayana's Atmatattvaviveka, 
page 26, from which Madhava most probably took it. I have 
met with it nowhere else. 



^rt^^f^RTW: U (2). 

As stated in the Preface to the second Handful, this is taken 
from Jaimini's siitra 12. 2. 34. In addition to the reference 
already given in Tantravdrtikay other instances of it will be 
found on pages 577, and 907 of the sama It is explained and 
applied, too, in Appai Dlksita's Vidhirasayana, page 50. See 
also Veddntakalpataru, pages 314, 425, 502, 517 ; and Pari- 
Tiiala, pages 462, 572, 666. 



In NydyamanjaH, page 7, line 5, this appears in the form 



f^ ^5TT f%5r^^^ II (2). 

Compare the following :-^"H% ^ f%^^," and firftf^- 
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f%^^;*^^T«r«rvr^1^RRitTT^," from Mallinatha on Tdrldka- 
raksd, pages 111 and 176. See also SdnkhyalcdriJcd 41. Then 
in the commentary on Nydyasiddhdntadipa, page 30, line 7 

(The Pandit for July 1903), we read " ^^WT]?Tf^H*^R4rHB*^l- 



^<rn<e^l^: II (2). 

All the examples already given are from works on Alankitra. 
It comes however from Mahdbhdsya 1. 2. 32 : — " #^t^ ^F?^ 



#C l^fHT &c. II 

A second example is found in AtTTiataUvaviveha, page 50, 
Madhava probably took this also from Udayana. 



?^ ^m'^rnr: u (2). 

This is not confined to works on Alankara. It occurs in 
Ny^yarmldvistara 11. 1. 3 (page 621). 



^HM<m^^ FT: II 



In NydyaTnanjaH, page 453. it becomes ^<?lftf TifT?*l%fe^. 
In S'dlikd, page 154, line 16, and Nydyamalcarcmda, page 129, 

line 1, we have the expression <Mm«i««Pw, 



T^ 'Tlf^'^TR: II (2). 

I have met with two more instances of this as w ^l^[^, 
namely in Vacaspatimis'ra's Khandanoddhdra (now coming 
out in the Pandit), page 7, line 7, and also in TJpamitihhava- 

prapancd Kathd, page 284. ^TT^spT has no place in our dic- 
tionaries, however, in the sense of shoe. 
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The rendering should rather be, The tongue [ smeared ] with 
treacle [in order to disguise an unpalatable draught]. The 
passage of the Kdvyapradtpa to which only a reference was 

given in the First Handful, is the following: — "^ g^^TTT^T^Rt- 

As used by Vacaspatimis'ra in Bhdmati, pages 342 and 534, 
and again in Tdtparyattlcd, pages 438, 441, the meaning is by 
no means so clear. 



nt^^^^: II 



Other instances of its use by Vacaspatimis'ra will be found 
in Tdtparyatikd pages 11 (line 8), 118 (line 1), 119 (line 15), 
and 404 (line 3 from bottom). Also in Bhdmatt, 3. 1. 11. 
That already given, should be 2. 4. 17. 

^r^T^^RH^: U (2. Addenda). 

Is found in a third work of Sures'vara's, namely Naishar- 
myasiddH, i. 42. Also in the Jain treatise Prabandhacintd- 
7)ianij page 62, as follows : — 






^rft^ 



In Upamitihhavaprapanca Kathd, pages 52, and 418, it is 
found as ^T^^Ssr^t'T^^FJTFr. In Kirtihxumudi vL 43, we have 
the compound ^W^^t^NferR^TS^T^IT^:. The word «rt^ has 
become TT5T3 in Mar^tht, as in ti^K<ii«M. 
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f^crmf^T ^frm^^ ^^n^iRn^umn : ii (2). 

There is an additional example in Upamitibhavaprapancd 

Za^M, page 420 :—" ^Rfr^rg^ra^nrg^^ miMiH^ \ F^t^K^a^a 

2PT^ ^TRrTRfOFFcR^." Then, lower down on the same page, 
this and eight other figures are employed to illustrate the foUy 
of one who, though acquainted with the Jaina creed, still clings 
to eviL The whole passage is reproduced for the benefit of 
those who have not the book to refer to. "^ Si»i*f|^ ^f?3n^ 

^^^trh: n fe^^ <*«l:(4siu^ift ^t^^TOTt^nr^cRT: i ffrf f^^^sqirt 

^gf^: fe^ "II On page 170 there is yet another word of 
Siddharsi's in regard to the Cintdmani, namely ^^ ft^ltfWH<) 

IN" f%5=rrmf&wwTJT^." 



^vjmm. &e. n 



I have no doubt that Raghunatha took this ny&ya from 
Atmatattvaviveka where it appears on page 70, line 8 from 
bottom. The Khaudanakara is also its debtor, for that and a 
good deal more ; for pages 633 to 636, together with the first 
four lines of page 637, of S riharsa's work, are taken verbaUm 
from page 70, line 8, up to page 72, Uno 1, of Udayana'a 



This may have originated with S'abara in whose bh&sya on 
Jaimini 1. 4. 28 we find the expression "'T^ ^%JTt ^l-^r^^^^ 
^f^nm ^ ^5f^," It is quoted by Kumarila (who lived in 
the first half of the eighth century ) as the ^ftRTPT, in Tan- 
travd/rtika 1. 4. 13 (last line), and in Ttip-tikd 4. 4. 1 (last 
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line but one ). It was doubtless from one of these two writers 
that S'ankara took the nyS-ya. He is said to have written his 
famous bhasya on the Brahmasfttras in 804 A. D. ( See Mac- 
doneirs Sanskrit Literature, page 289, for both of these dates). 



^^*d*>55^^: 11 (2). 



There is an interesting example in Hemaeandra's Paris'iata- 
parvan ii 4 : — 

Another will be found in Nydyamaka/randa, page 154. 



^^fT^^5|j:|^§-r<^i^+K>q^^ 11 (2). 

I have discovered a second instance of this simile in Tat- 
2>aryatika (page 3, line 6) as follows: — ^'^iT^T^'^ng^R^TRbT- 



rrap5wf^5^=^^RJ 11 (2. Addenda). 

I have noted down seven instances of the occurence of this 
illustration in the Mahdhlidsya, namely, 1. 1.47; 6. 1. 2 (4); 6.2. 
1; 6. 4. 163 (2); 7. 1. 72 (3); 7. 2. 117 (2); and 7. 4. 61 (4). It 
will suflSce to quote the first, as the other six are practically the 
same :— " ^f^^sq" ^OTtT: I ^ % W^^ W^ ^m^ ^T5r% I 

c^mt^ H5p^ ftcl^* ^T^f^." See, also, Nagojl Bhatta's 'pari- 
hliAsd LVii, and Professor Kielhom*s translation of the same. 
Other instances of it will be found in Vdkyapadiya, ii. 352 ; 
S'lokavdrtikaj -po^gQ Q17 (verse 15); Tantravdrtika, page 262 
(last 2 verses); and Bhdmati, 3. 3. 26 (page 628 ). 
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d4fi<0M«^^i^t 11 



Prakas ananda's couplet is perhaps based on the following 
verse of Sures'vara's, namely Taitiiriyavdrtika 2. 1. 177 (page 
79):— 



g^T5r»T;T?^r^: ll (2. Addenda). 

Other good examples of this will be found in Nydyavdrtika 
3. 2. 12 (top of page 412), the substance of which is reproduced 
in NydyaraanjaH, page 456; in S'lokavdrtikatikd, page 311 

(where it is found in conjunction with the H^H^'?iao«ifa*i^«^i^); 
and in Vivaranapra/nieya, page 99, line 4. 



Perhaps the oldest instance of the use of this is found in 
S'vetds'vatara Upanisad vL 19, and quoted in BrakmasHtra' 
bhdsya 1. 1. 12 (page 106). S'ankara had previously applied 
it in 1. 1. 4 (page 76). See also Sures'vara's large V&rtika, 
page 1593, verse 1201; and page 1840, verse 724. 



<^«^l^(H*k^^: II 



Writers on Alankara have not the exclusive use of this illu- 
stration. For a much older instance of its use, see Brihaddra* 
nyakavdrtikaj page 909, verse 135. 



^arr^^y^nr: n ( 2 ). 

The story of these three Asui?as, and of ^^, ^rW, atid tf i 
is told in Yogardsistluiy Book 4, chapters xxv-xxxiv. The 
verse quoted by Raghunfl^tha, in i*egard to them, is 4. 34. 36* 
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A much better example of this is to be &nnd in Sapta^^ 
ddrthi, page 52, line la 

vii^M^l^e^l^: II (2). 

Vacaspatimis'ra was not the originator of this illustration* 
It occurs four times in the Mahdbhdaya, namely, 1. 2. 39; 3. 3. 
18; 3. 4 21 (v&rt. 2); and 4. 1. 92. The foUowmg is the pass- 
age, the substance of which is reproduced in the Bhdmati and 

Sarvadarsanasangraha : — "^pfJiTTBrnff ^llfe*^l'l^rT5n^ ^SFJPRTT- 

^ dN^Kl^ ^l*^*"d*li^^R». " See, also, Nfigoji Bhatta's 
paribhdsA 73. The ny&ya seems to have a different application 
in Marathi literature. Molesw6rth's definition is as follows: — * 
'*The law of the com and its straw. Conquer the king and 
you conquer his subjects; accomplish or acquire a matter and 
you attain all it sustains or involve&" 



ST f| ^>A)<^>u<fl<c|^ &c. II 

Compare the " 5TM)f«ran »?f!frsftnw: #^TOfir " of S'dlikd, 
page 94. 



5T ff <slR<^ft'^\ TRft &c. II ( 1. Addenda ). 

As already pointed out in the Preface to the second Handful, 
the meaning of this ny&ya ( which formerly somewhat puzzled 
me) is, The Balds' a tree is riot cleft when the axe is applied 
to the Ehadira tree; and it is used to indicate the complete dis- 
tinctness of two objects. I have already given four references 
to passages containing the nyfi,ya, but have since found two of 
much older date; namely S'lokavdrtika, page 157, "§^ ^rf^- 

m^ qwA K ft^rafr vn^\ and Nydyavdrtiba, page 333, **«r % 
18 
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^if^ feWTR TOTO fe^ ^W%." See alsd an admirable example 
in Tdtparyatlkd, page 112, line 11. Akin to these is the follow- 
ing in TantrdvdrtiJca, ^B,ge 546, "T ft ^"^^T^r^ '^'HW^ 'RPC^ 

^ f| f^ f^^ f^f^^ &cJ. 11(2) 

This is no doubt based on Jaimini's sMras 2. 4. 8 and 20, and 
a reference has already been given to it in S'abara's bh&sya on 
the latter. There is another at the top of page 16 of the 
fantrdvdrtika, and a further one in S'ankara on Brihaddro' 
nyakopanisad 2. 5. 16 (with the commentary). 



5Tf|f5rg^t ^f?cr&c.u (2). 



: la found in two other parts of the MaMbhdsya, namely in 
4. 1. 1 ( vart, 15 ), and 6. 1. 13 ( vtlrt. 13 ). 



The oldest instance of the, use of this illustration, so far as' 
my knowledge goes, is in the BrahmaslUrabhdaya^ 4. 1. 2 

(page 1041), where it reads ^'^ ft ^m^lM ^s^g^Tf^T^." 
Dr. Thibaut omits it from his translation. 



^ fi S^f^^TsR ^: &c. U ( 2 ). 

References to this are given on pages 27, and 61. A* still 
older example of it is found in Brahmasiltrabli&sya 3. 3. 54 : — 

^' 5T ft 5!^: %%cr: ^F^^^^vnTf^Rt"??^." The parallel nyaya, 
of which one example is given on page 61, is found also in 
Tdtparyatikd, page 255, as '' ^r ft dtic)i|^viK^i Irwrftrsnw 
l^«4a," and in Kydyamakaranda page 131, we read 
"^ ^sr^^f^^TTf^ ^^^ fe?T^ m ^TRWfWn." Both ny&yas 
appear together in Syddvddamanjari, page 89, as follows: — 

^'gr ft g%%^sft iTgfg; i!:i<<bt.bi4i(^<) j qgM gf «ir ^j^ynimRiHW 
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^ d^*llf4di^NKI." Mr. F. W. Thomas tells me that there is 
a similar combination in Nfigarjuna's f^<4>4^Pl<l«l»<ui. There, 
the sword-nyaya comes jBrst, and reads "T % ^TcR^rn^5^n?T 



^ iTsrr^ sr^: xr^jR^ stsbrrt^ ii ( 2). 

The rendering should rather be, A lam'p dx)e8 not illuminate 
until it [L e. its light] reaches the object to be iUuminated. 
This is more clearly seen from the following passage of TdrJd- 

Icamksd, page 271 :— "^ f^ ^W^JMIt?) ^f^ ^^ ll^ i ^MWl^ 



^F^t WTc^FT: II (2 ). 

Udayana did not originate the saying. Vyasa in YogahM^yq, 

iii. 14 (page 135), says ^' ^ l ^ig^ ^^R^^mwi^^nft^." The ny&ya 
is found also in SyddvddaTYianjari, pages 61 and 154; and in 
Nydyamanjar% page 437, line 10. 

Older instances are the following:— "T ft fti^^W ^r^ ^FPT 
^ ftl^ m ^:^^\ Sahara 9. 2. 3. Also 12. 2. 16 of the 
same, and TantravdrtiJca, pages 54 and 477. S'ankara's dis- 
ciple, Sures'varac&rya, in his Brihaddranyalcavdrtihaf 1. 4. 

1216, has the following:— ^^fMnf^vrFTwrf^ ^W'R^t^ H^- 



Sl^fir^ XT^^ i|^M(<H( &c. 11 ( 1. Addenda). 
In Upctdes'asdliasri xvii. 41 (page 215), S'ankaracarya says:- 



uo 

The following is from Sures'vara's vartika on Brih/xddrcmyar 
bhdsya 4. 3. 501 ( page 1466 ) :— 

ret <OMM<fewi^ 5r % ?{^n?9TTffir:» » 

See, too, NydyamanjaH, page 625, on sfttra 6. 1. 10. 



^^^djfw^ &c. n (2 Addenda). 

The source of this is S'abara 4. 4. 19. See also NyAyawMd^ 
vistara 4. 3. 16 ( sfltra 37 ). 



^<*ukq^^|^: n ( 2 ). 

Compare the following from NydyamanjaH, page 405: — 



'T^^sf^ w^ &c. n 



Occurs also in Kalpaia^uparimala, page 37 ; but I have met 
with it nowhere else. 



My friend Mr. Arthur Venis has given me the following 
rendering of this nyftya : — "The judgment that the given chjed 
is a gem is due to the gem-like brilliance ( perceived ). In 
other words, I believe it is a gem because it shines like one." 
In the Bauddha chapter of Sarvadars'anaeangraha ( page 23 of 
Bib. Ind., and 27 of Jlv§.nanda's edn. ) it appears in a slightly 

varied form as *lPw^lftN^*(PlRl*<f'4^W, which, as interpreted 
by Mr. A. E. Qough, means the supposition that the light of a 
gem is itsdf the gem. He adds that, in this case, "we may yet 
handle the gem, because it underlies the light; while, if we were 
to take nacre for silver, we could not lay hold of any silver." 
The correctness of this view is established by an important 
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passage at the beginning of Pancadas'i ix, which treats of ^^'TH 
as a means of arriving at a right knowledge of Brahmaa Such 
meditation^ being directed towards Brahman with qualities, is 
of course erroneous, inasmuch as that Impersonality has no qua- 
lities; but it nevertheless leads on to the underlying nirgiina 
Brahman, just as the mistaken notion regarding the sparkle of 
the gem leads to the discovery of the gem itself. This is styled 

^Nrrf^^TT, an error which has a corresponding reality under- 
lying it. To mistake the distant shining of a lamp through the 

keyhole of a door for a gem, is an illustration of f^HinfipSW? 
an error entirely devoid of an underlying reality. The passage 
is as follows :— " 4j(&w<>^M4<<Mfiia^lf^viMd> ; I Ri^l i SqMif^^l^ - 

sft ftr$r^s53r%^Tt srftr ii ^ ii ^s M^<»<^ird^^t> ^pxt^tt ^: 1 55^ 
Ht: I JT^TFrt ^Rf&rsf^ ftT«rr?R arJirft ii « 11 sr ^svqir ^fffJr^pnrt 
^TT^crt^Nr^Tfin^w: ^^: 1 4i(Dw4<m(DmiPd ; Hmf^^ro ^^ u ^ 11 

The commentator, Bamatirtha, ascribes verses 2-5 to a vdrtiJca; 
whilst Citsukha Muni, in his comment on verse 2, where it is 
quoted in the Nyd/yamakaraifida ( page 148 ), names Dharma- 
kirti as its author. The v&rtika may therefore be his. I may 
add that verse 2 is quoted also in Gtsukha Muni's own work 
CitsiikUy XL 18 ( page 496 of Pandit for 1883 ). In Nydya- 
manjart, pages 24 (line 1), 33 (line 4 from bottom), and 158 

(line 10), the nyaya is found as 4<filM-HWfiia(^^<ls - Then on 
page 308 (line 9 from bottom) there is the following passage 
which corresponds with the extract from PancadasX namely: — 

wl ft jq^rar^Rgq^sw s^^^4^M^4^u?lR^ ^Mci<»pi^d^(i>iy<i^ii<t 

a>(^^> l f^M<ft?ldl^lft | c| JPTFrt Tl^t^mi 114^MH : I 'JT^T 5 ^^sc^f 

«n%r CRT ^iii4?lftkM^<J4<i^| ferewq^ iflMn^Hinift^ hIw iri^fi^ 
snr^^TRT: ii 

Other references to the nyaya are S'cUiJcd, page 22, line 4; 
Tattvctcintdmani, voL i, page 263 ; and TdrHkarakad, page 16, 
line 2 ( where the reading corresponds with that quoted above 
from Sarvadarefanasangraha ). 
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jriifSF^f^rwrnr: ii 



I noted this five times in the Mahdbhdsya, namely, 1. 1. 3 
(vart 2); 5. 2. 4 (vart 2); 6. 1. 17; 6. 3. 49; 7. 2. 117. See 
also Dr. BaUantyne's Aphorisms of the Nyaya, ii 80. 



The following from Nydyamanjart, page 212, illustrates 
this : — 



ftf^rarnrt VHOHHI &c. ii ( 2. Addenda ). 

The verse quoted from Khandana, is on page 278 of that 
work; and in the first line, read Pl44|: instead of f^nS^:. 



This is as old as the S'atapatha Brdhmam, in 4. 3. 3. 16 of 
which, we find the following:—*'^ ^: ^^(^fi^t^ s^CTTf 

'f^'ft^ gwfin^ ^4wM i ^4^ ' *^tt«^«4ii|-4 sTfirqc^^ 

j^^lP t." See, too, Prof. Rhys Davids' Dialogues of the BiuJdhxf,, 
il 86 ( page 88 ); from the footnote to which I obtained the re- 
ference to the abova For another example, see Brihaddranya- 
v&rtika 4. 4 1277 ( page 1933 ). 



^lfi ld* <U ^^^ ^i ^: II ( 1. Addenda.) 

I have met with another instance of this in Khandanoddhdra, 
page 62, line 9 from bottom, as follows :—'%<^ tk {^siM^^^^- 
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ii««ri^ «n«n«^ ^^F?ift T Ji^% fl?rer «jsi smrvsn^ a«*<«nft 

I am still ignorant of the meaning of the nyaya. 



^q^^F^rnr: n (2). 

For Nydyamanjari read Nydya'OartikatdtparyaHkd. A 
second example is the following from Kalpatamparimala, 

page 363, line 9:—''^m m fi^^ \ i^\^^l\{^Hxij^\Mfm\ ^KlHT^i 

f^wit^ ^fiw^s^ ^ ^fTR: II See also S'rtbhaaya, page 322 
(page 77 of Dr. Thibaut's translation). 



^tj*frmn?F^TPT:u (2). 

I am still without the slightest clue to the meaning of this. 
Is there no one amongst India's wise men who can throw light 
upon it ? 



I am indebted to Professor Dr. Pischel for the following 
quotation Udyogaparva xxxvii. 46 : — 

See also verse 64 of the sama 



^?mi^Nrnr: ii ( 2 ). 

Has the following remark of Kum&rila's (Tantravdrtika* 
page 169 ) any bearing on this ? " *«^[«(4WU'«(l^ld4^^t|<'«Tl^S|iM)- 
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Another good example is Panoadds'i vii. 81 : — 

See also Veddntakalpataru, page 321. In SyddvddamaTi^ 

jaH, page 19, we find it in the form " ^TOftf^S^ ^JJ^Sft- 

TFTOT." Compare Raghunfi^tha's " S^feHI^I ^ ^TO^^n ^toM^ 

to:," and "^^^F^fT ^r%^ ^J^-" The former I have never 
met with, but the latter is doubtless based on the following 

verse in Mahdbhdsya 2. 3. 36 (6):— **^5Sftr fUM f^ ^P^- 

^ f ^TT^j; I %^ '^nrff f% #ftr g«P^ ie^: " ii 



^IdM^M^^id ^g^TFT: (1(2). 

A much older example is found in S'ldkavdrtiha^ page 311 
(verse 157), to which I append Mr. Ganganatha Jh&'s transla- 
tion :—" 'rsr^tq5nn5% ii S ^ i>i < ^ sfer ^RT 5t: I 5^5r^ vii ^i 

tnrnm^ rT^n/' « You have brought forward the case of the 
lamp and the light emitted by it, as an instance of the simul- 
taneity of the cause and the efiect. But in this case also, there 
is a minute point of time (intervening between the appearance 
of the lamp and that of the light ), though this is imperceptible; 
just as is the case with the piercing (with a needle) of the 
hundred petals of the lotua" Professor Jacobi has kindly 
pointed out an instance of it in NydyavdrtiJca, page 37, in the 
form ^tqr^c[^^Rr5?T%^r^^, from which, perhaps, Aniruddha 
took the ny&ya rather than from the very modem Sdhitya- 

darpana. The same expression >d^M<*Mi(iikld*^(&^4«WL is found 
in the Jaina work SyddvddamanjaH (page 92) which is 
older than Madhava's Sarvadarsanamngraha, Besides these, 
I have met with the nyaya in Tdtparyatikd, page 334, line 2 
(in the form ^ft^d^^im^^^^^ldM^^ld^^frl ^^^^) ; in Nywyor 
TnanjaH, page 498 (as ij,^<4ilfa^4jM^»dcS^^4><^4^4>c|^ ) ; in 
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Tarlcahhd8dHkd,^s,ge24i; in TdrkikaraJcadtikd, page 126 (as 
^Id4^^lld«ict<)5 and in Citsukht ii. 9 ( ^ldM^M^^Id*^f^il?ld" 




?Rr ^ T^rra &c. ii 



Probably taken by Madhava from Atmatattvaviveka ( p. 31 ). 
I know of no third instance of it. We may compare with it 
the following from Nydyamanjari, page 432, line 11: — 



other examples are Brihaddranyavdrtikaf page 611, and 
Taittiriyavdrtika, page 197; Tdtparyatikd, page 58, line 4; 
Nydyamanjari, page 245, line 13, and 277, lines 18 and 20. 
Molesworth defines it thus : — " In logic. Distribution *, taking 
singly and severally all the particulars included under a general 
term, or all the individuals composing a body." 



^cf ^ i^x ?rrerrf: n ( 2 >. 



See Mahdhhdsya 6. 1. 84 ( vart 4 ), and 108 ( v^rt 3 ); also 
6. 4. 104 (vart. 3). There are cognate expressions, too, in 
Sahara 11. 1. 28, 35; and 12. 3. 10. The nyaya is found also 
in VeddntddhikarananydyamdlA 4. 1. 1. 



^1^ ^f^t Sl: &c. II (2). 



Vacaspatimis'ra no doubt borrowed this from Kum&rila. It 
occurs in Tantravartika, 3. 2. 36 ( page 807 ). 



f^^^^j^'srnr: (i 



Vaxjaspatimis'ra was fond of this. In addition to the re- 
ference already given to the Bhdmatii it will be found at least 
19 
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six tim«s in his Tatparyatikd, pages 97, 199, 230, 322, 403, 
405 ; and again on page 36 of his SdnhhyatattvaJcaurmidi 
( under karika 7 ). It occurs also in Hemacandra's Paris'lsta- 
parvan i. 63. Molesworth defines it thus : — " ( The manner of 
looking of the lion, which animal is said to be constantly look- 
ing behind ). Pausing and reviewing from time to time ( the 
portion written or read, or done generally )/' 



Outside works on Alankara, I have met with the nyaya in 
the following treatises : — Nydyatnalcaranday page 181 ; Sapta- 
paddrthi, page 21; Nydyasiltravritti, Book ii. page 2 of 
Ballantyne's Aphorisms of flie Nydya\ and S'eshanauta on 
Kydyasiddhdntadipa, page 39, line 3 from bottom. 



We have this in the Mahdbhdsya 1. 4. 23 ( v«lrt. 15 ) in the 
following words :— ** ^^ ^: g^^RF: m \ ^\ [kdfiUlM^'^ Other 
examples are found in TantravdrWca 3. 5. 19 (page 1044); 
Veddntakalpata/ru, page 446 ; and Kidpataruparimala, pages 
115, 468, 667, 685. Of similar impdrt is the following from Pari- 

s'istaparvan va 94 :— "fe'f^nnf^ 4t>Nl4> ^ I HPd ft ?rfH^:." 



^u| | fH<aHH^^(^ : U 



An older example than those in the S'ankarabhasya will be 
found in S'abara 7. 2. 1 (page 19). 



Additional instances will be found as follows : — Shdmati 3. 
4 20 (page 682); Tdtparyafikd, pages 72, 90 ; TdrhikardkaSr 
fikdy page 50 ; Tarlcabhdsdtikdy page 82 ; Khandanoddhdra 
pages 58, 62. 



ALPHABETICAL LIST 

OF 

NYAYAS explained in parts I, II AND III. 



THE NYIyAS being ARRANGED IN ALPHABETICAL ORDER IN EACH 
HANDFUL, IT IS NOT NECESSARY TO QUOTE THE PAGES. AS 
SOME OF THEM, HOWEVER, APPEAR A SECOND TIME IN 
THE ADDENDA OF EACH, WHILST OTHERS ARE FOUND 
ONLY IN THE LATTER, THE LETTER 'A' HAS BEEN 
ADDED TO INDICATE THIS, WHILST THE 
LETTER ' S ' REFERS TO THE SUPER- 
ADDENDA OF PART III. 



LIST OF NYAYAS. 



srfV^ywd-H iii A. 
3^J5^ ^ ^^ iii. and A. 




aT!I#^ H^*tM iii A. 
3T^tf^?^lT5JTfni.iii A. 



ajrcT^hT^rarni i- 

aj-y^Nd^lTirnT i- 

and A), 

ai^iTinsnj^ram i- 

aT;q^<Tupq[j{ ii, iii S. 
aTfviqT"T?lwjl*l h and A. 
31?iiR^5''55!IRq ii. 

an^m^JT^^iTrTT^TRT, 'ii- 

9)i(^^f?«IW ii'- 



awifi^ '^^ iii- 



W^in^ T'5W iii A. 

5 n' j q <t<H ' Hira ii- 

^^" I 'bg r tT-flw nq iii. and A. 
^«*yd1lH<*M-iim ii and A. 
wfe %w:f Rl-^rl i. and A. 
«ni^ ?R^ ft^HRliifcl^ ii' i 
5I^3ITrft?Tf^rT i. "ad A. 
W^ g T flwi I 'M ''. aad Prel 



3ra*ra^ra: i a, iii s. 

3(/^<r=t+'Miiiii- 

3rs:«i4lid'<4rai A 
aT«crftn*i'^n^ ii- 

Sl^nretoi 5IwrfrT if >ii ^• 




OT^I^fef^T^pqi^ li 
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sn^TRTRRT^ 3^ iiij and A. 
^KNfd ^ ^nnf^ ii» and A. 

SirerU^: ii A, iii S. 
^Ijj^d^j^ li and A, iii S. 
STTO^^ '^Rrf^ ^n A. 

^ 5^im ^d^<n iii A. 
^a^K^i^ ii A, iii S. 
^^ ^^^W ii A, iii S. 
^ < ^4j4^im<^c| srrSTF^iii- 

: ii. 




• ^ 



:3r^ ^ ^t^ ^' iii A. 
OT>3? l^- Mp i' i i> M^ I JiTh^c|4i^ ii, iii S. 

tjq^T^nr^^JT* i> iii ^• 
g WvHP><>^44 [ mftftTi : iii. 
^^TTO'.^RTT ?^» iii» and A. 
^ S4>^d<fc^^ » MR i (Pref.), iii S. 
^I^^^ji^*-^*^ "' ^d Preface. 

-iKN^iffe^N ii, iii S. 

ff^grnrrir m«m: ii, iii s. 

H.*t'^^ld' i- 
i i4>4^HpV|<^^P iii, and A. 

i?5PTfe^ sri^^TT ii' 

l^mfefi; mRs^^i : ii- 

«|)dch<ll«j)<(l(<ui^ii A. 
4>Ut^x<|4flcb<f^|4| ii. 



• •••a 

1, lu S. 

igft ^^A^W iii- 
WjWljjirin^ h iii S. 
*Wi^ft5li»l*!«^W iii- 
*<Rl«'i|WR«c|r44W ii A. 

4>Rtf^dfi<N iii- 
^ ^^ir:^U4><»4ijH^^ ii A. 

^^^•^W iii- 

<»Wia< * ^<^»^K' ^n, and A. 
4>M4i^Rt^N ii» and Pref., iii S. 
*l*dl^^'^l^ i- 
*l*^f5|yid*'11^ iii- 
^np^^^nfhjT^T^ i, iii S. 

«|il*ife^rt^*«'^W i- 
4>l4>irfel4><m^ l ^ iii, and A. 

*|u^|^^+|i|-qN iii- 
cbKU|yu|«i^*|r^W ii- 
*l^r*^n«l^+«l«i'^W i» and A. 
(% ^g^ Tm iii. 
ft>^lJ4>^fil^ :iiA> 

fW f^ f^^STpShr iii iii S- . 
^^lMUN«i«^N iii. 
fZ^HmwTPr iii- 
«^M<^IH4»<^N iii- 
^q^rn^pwiFl i- 
^M^«m(^<«»MH i- 

fjftWWTRi- 

^d^<^ T^im^TeffT iii. 

^faijl^t^*^^'^ : iii' 

^^%lrg^iii. 

f^ flf^r^R^^ ir ?R3 iii- 
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^: ^ ^ •ft^MHl ill A. 

^ SfTRfJrW ill A. 
^i^ffe^Wiii. 
^ftr^ftr^TT^ ii, iii S. 
^ f%fR i, iii S- 

^^ ^'JraRTFT ii) iii ^• 

<c<^^|d ft^ 4<^H i- 

7TTFRt7?7^7^Rr i» iii S. 
^l|R«4»mc4l^«^l^ i, an^ A. 
^Hhld<^u^H^[^ iii- 
^ ^c<k?jr i > ^ mi^f^4JNrtHt^l<( ii A. 

^ MI^*k^H ii» iii S. 

^ I ||m<:^^H iii- 
^^r>tf^c<>|j:j||if i, iii S. 

q^T^ 'Tcn^: ii. 

jtt^t5«T?^rPT iii> and A. 
^ <^<^^^H h iii S. 

nW^nTRRfhr^n^ i. 

^flm4j<^4^ ; iii. 

i<t*rc|r^|44 iii. 
2TTf^ ^5^ iii A, 

^JJT^tq^Tm ii. 

V>ii1^«W|W iij iii S- 
^rSf^fe mid fiJ N i. 

'5nF^nn?5?inqr ii. 

^;^c(«i«^^R iii' 
^^'y^ P^ch l ^ l ^ i A. 

fwSHMI^ iii- 
f^'rrmfSr mR^M^ ii* iii S. 

^^'T^ 'Rfft'tfW ii* 




i,uiS 
^RiW||44 i, iii S. 

vH^«|)d«Au|«^l^ ii, and A; iii S. 

^T^3^^raF?TFr iii- 

Mllrife*^!^ iii. 
^^l^ll^f^^N iii A. 
^WW^ ^rft^R^T ^;^' ii* 
5TW^R^ f^^T^^l^ iii. 
3^?f?^8?r^^^TOn° ii, iii ^. 

fe<|^T??rnr ii. 

^H^^^rf^RTRT iii A. 

f<^^?^fi^^*-^<l^ ii A, iii S. 
d^Kl*^^! j>HMld'-^N iii A. 
d<^^^l^ iii. 
dc^<^W<N iii- 
dc^MNJi d<4^^ l ^ iii- 
d<4^ r m>^^N iii- 
d«4M^^MN iii- 

rnrit^nrqsftq ii. 

?W ^T^ ^F^"??^ iii. 

?nT:M*i^i^^w iii- 

d4fic0^t>i^H i, iii S. 
H<<fe<t|>f^^H ii A. 

frRJ^rf^Si^TR ii. 
4<^I<1^H^I^ ii A, iii S. 
^Mi>^4ft*f<^N ii} and A. 

g«Tg 5^#?FTm ii- 
^omefron^rnr iii a. 

^<»<»^f^d^Mfe<ftNHIdL iii> ft^^ A, 
ryp i^¥\\^ ii- 
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* 

iiiS. 

v ri r ^q g T^g^TT^ i^> ^^^ ^• 

^ ^f^T^^JE^'TT^ ii> and A. 

•T ft ^Kcfeua^cr^ i, iii S. 
5T ft ^f^?«^ ^^» ^^^ ^' 

^ ft i^K ^^ n -g ^ "^ ^^' 

(Pref.), iii S. 

^ ft nt^ ^nf?^ iii« 



^ ft JTRHE^- i"- 

^ftf^S^Tirg^?*^'*^^ 

itftf^^^^' ndA, iiiS. 

it ft "^^ 'mM ^TR'WnJT- iii. 

itft^^^^f^'^- 

it ft ^T^ f^ ^^^^ ^* 

^ ft ^T^ ^S' ^• 

^ ft f^a^- ^^Hrfi^ ii» iii S- 

^ ft f^g^> f^rg^T^ ^• 

it ft ^'TrawNt ^^• 
it ft 'i^^^^rw g^q^H^ i^- 

it ft - ^^ftlVlldl^ i» iii S- 

if ft flrf^RT^f^ <r«n iii. 

it ft ^TWra*^ ii- 

5T ft ^- ^ ^RTf^ ii^ ^• 

^ ft ^Tf^^nr^'T?^* "• 

it ft gf^rf^^f^ ^5- ^' ^""^ ^ 

iii S. 

it ft g^sFir^'rf^rsnTT ii, a^<i ^ 

iiiS. 
^ ft ^^fe^ ^T^R: iii> a^^ ^• 

fi?>sR?Trs?n%e?oTt^ ^^ iii- 
^ n^TFT f^^nn^ iii- 
^ fpn^ 5r^*. ii» ^^ ^* 

5n^jfl% f^Rt^ iii» a^^ ^• 
Tfj;:^^ ^5TT9T?^- ^' ^" ^• 
^nf^T^T^ ^J|44^*5|UM W iii. 

f^fn^T^ fe^l Ji^^f^^ T iii, and A. 

f5r^T^«rT<%«n^ iii- ! 
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q^5r8JT5R!«n^ i» a^^ -^• 



1. 



r^ 



q^^q^iii* 
qra^JFTW^^- 

qr^sRnft^PT li -^• 

sr^5^ cllMclK^M^ ill- 
rm^ fo4^^4^l^4 iii, and A. 

srsft^ 5r^q 5rssrT5«T i» iii s. 

20 



'h^«l^^*l<«^W ill* 

t|4»<iirV4Hf^ | i( ii A. 
^<4>JMMt^l^ ii, iii S. 
^f^*^?^ iii. 
^^4if^ f^lf^dNi iii» 

^g^^m^i^t^ wn^y iii> 
trsTTfT^n^i- 

33%?WT f% f^WfCfW?* iii« 
mfPTOm^TFT iii- 

mirnqfen5f^5=qw i- 

^l^m^l^tt^l^ i (Pref.). 

^TipiT«nrn«n^ i. 

^frf^ft ^sg^ i, iii S. 
^^t^Mlgft : iii. 
^fTH'^TgHTft^f?^ iii- 
»l|u^l^^^W iii A, 

ftrgqi^sRTRonsTRi i- 

>fi4j4^Wi<i*4||4| ii and Pref. 
Hfi<4R>4>«^[^ iii. 
Hft^»f^N ii» 
4^<iftviKt^W ii A, 

^5rOTRR«TOiii- 

iTRjRPT5='TPT iii- 
1TSf^FJrSR»rni iii- 
JHfilM^mfiiwft^i^ ii» '^ ^' 
^u^4>afii^W ii iii ®- 
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VTS^Sq^T^: ill. 

?Tf?nRr SR^R dfiliNW ill- 

inrrfmgnf^° ill A. 

^^^qwTPTii. 
^MIvfliHI J^^Ril^ : i. 
fi<fi|<a^i^i l\4iH\M\ ii A, iii S 
g ^l(^ < Sl4>1«UMN i. iii S. 

gf&5?r^RNw^rn=^q^ ii. 
gf%^5% 55ji? g^ iii A. 

^fJfTfefK^rreRTR ii. 

^jftrap^^Rfrsnfr ii. 
«r v^ ^p^ 5Er i?5r ^ iii- 

^: 4>K^fr r 5Er 5Fd^ ii. 
'P*^^^ ^ T 5Fnf^ iii* 
'^^d4>d4ft^^ ii' 

^rar^frT^^r^ ?pn: iii. 
^^^ ^ gn ii- 

^tjct^l^ l T^cfe^UMH iii- 
^«y^: ^ ^: iii. 
*T^ 511% i^: iii- 
*R^ft5!55^RFT iii. 
<tj [ f^d4|u^wir^n^ i A, iii S. 

ms^ 'W: ii. 

^TTJn^iii. 
W*K«^W iii- 



?TfiRr5r«n^ iii. 
?TV||^vftM4|| iii. 

^rfl"#mqfT% ii- 
$4^H|c|^«^N ii, iii S. 
^Jf^m^RS^yr^ iii. 

^5Tff^3ft^r5n^ii. 
^rCT^I?5=?rFT i. 

W2^y«^W iii- 
^^UTTOTTTif^n^ ii, iii S. 

^^^yid*w<l«( ii. 

^•^ ws^ nmi iii A. 

W^r^ff^^TPI iij iii S. 

^ ^TRT^FPtfir^sprg^ i. 

W?^ftlfhwn^ ii, iii S. 

^T^^ ^B^l i. 
^•^w^l^ iii. 

f^r355^^^t^5rfe^!^WT i. 
f^WK^^W^iii- 
f^r^JRlfe^F^T iii* 
f^^I^fWT^ iii- 

f^qf^T'itg^in^iii* 
f^^fftn^n^i- 

f ^M+^M-i-^W ii- 

ff%;ftre^Rr: i, iii s. 

ffiliftiT*='Tm ii- 
•^m**^llT^! iii. 
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^n^p^ 5nfWft iii A. 
ftri%#8r5S?R^ iii. 

iU^*illf|«l»l«^N i and A; iii S. 
^a^^t^TRTfF'n^ iii. 

^RffeftraqrTO'^iii- 

^r^f^TiU'imfPRTW iii- 

^T1F¥^ f;^: ^irrwnS: ii» iii S- 

^T^Sff^t^TPI iii- 
^M^m iii> 

^P^^wvM sn^w^trnfiroHr: iii- 



'^rg^ ^nprrf^^mr^: iii 
^T»^T^rd^?rnpp% iii. 
^sr^^ ^rg^ ii A, 

^ 'RRRT: q«^ iii. 
^r^^n^TTJRqf^RTRr iii. 

^T^ ^^rf5r: g%: ii, iii S. 
^rr^JWNFiTO iii. 

^n?ff: 5^: iii. 

^mnwrftf^rorr iii. 
HT^^Rrf^fTsr^Ri^: iii. 

(^(N<d1%H«^l^ i, iii S. 
fe^cfTfqr^ iii. 
ftr^^nfte^THT iii. 
g^^tqgs^^^FT ii. 

gprnrftrg^^n^ ii- 

^'^«ll*«-^l^ iii. 

ii^^^nfe<»(WJH iii> ^^^ A. 
^MM^ ^ iii. 
<JlMHliHWMW ii« 
<; ^ MI<Jfta^i*M-^W i» iii S. 
4:«lim<^»*ll^N-*4W iii- 
^m [ fi | 4a*H^W i, iii S- 
^4>B4><^f^^WjW ii» a»d A. 
^^tPTRt ^<Rl**l* ii- 

^crftiiij^?ftr g^Tf : ii- 

^^ ^4<4^MWH> «r ^wftr i, iii s, 

v ir tfe^i^^i iii 
^enftr^^nirttr ii* 

Ml^^ftRl^^i ?knd*<«UI* iii- 
4<H«!**^W ii* 



ERRATA. 

Page 32, line 14 from bottom. For ci^cfiffic | [>U| ^^ ^^^Ulki^l 

Page 64, line 9. For ^c|^HM l ^i read ^cll^HldMi . 

Page 89, line 12 from bottom, For "cut of", say "cut off/ 
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